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ISLAMIC BANKING AND CAPITAL MARKETS: LESSONS FROM THE MALAYSIA
EXPERIENCE

Prof. Dr. Obiyathulla Ismath Bacha, INCEIF

The purpose of this paper is to analyze the process of development of Islamic banking and capital market in Malaysia. In the
early years of Islamic banking, policy makers had to face with a trade-off between risk transfer and risk sharing. In the classical model, there is
risk transfer. However, in Islamic Shariah, one has to share the risk to make a joint business. Islamic Banking has thus far mimicked conventional
banking with the result that the same problems and outcomes have surfaced, even though it is operating within an interest free framework. What
makes the mutual fund much less fragile is that unlike a bank, there is a direct link between the asset and liabilities of the mutual funds balance
sheet. In Malaysia and in most of the countries where Islamic banking is applied have dual banking system. In Malaysia, dual banking system had
3 phases: The first phase represents the foundation years between 1963-1982. In that period, there was establishment of non-banking financial
institutions such as Tabung Haji which is a fund for hajis. The second phase is called as developing years which cover 1983-1993. In that period,
Islamic Bank Malaysia Berhad (BIMB), Govt. Investment Certificate (interest-free); Takaful companies, Labuan IOFC ect. have been established.
In the early years of Islamic Banking in Malaysia mimicking the products and services of conventional banks were very frequent problems. The
sole Islamic Bank, Bank Islam Malaysia Berhad, managed its liquidity mismatches on a bilateral arrangement with BNM. It also enjoyed a period
of “halal premium”, the ability to pass on the additional costs of transaction and low volume to customers. The third phase represents take-off
years which cover 1994-2001. In those years, Islamic Inter-bank Market, Islamic Inter-bank Cheque Clearing System, new Islamic financial
instruments, National Syariah Advisory Council on Islamic Banking and Takaful (NSAC-IBAT), were established and local financial system
achieved a full-fledged Islamic financial system. In 2003 Syariah Advisory Council accorded as the sole authoritative body on Syariah matters,
and in 2006 the government set the liberalization of the financial system to allow foreign players to participate. In 2007, Capital Markets and
Services Act was launched. In 2009, recognizing the duality of the banking system by law: Act 701 — Central Bank of Malaysia Act was accepted.
And finally in 2013 Islamic Financial Services Act. (IFSA) was launched. Today, there are total of 16 local and foreign many Islamic banks
operating in Malaysia.

There were some unexpected problems in the early years of Islamic banking in Malaysia. While replication was a logical starting strategy,
it may have also “hard coded” the DNA of IBs in Malaysia. The use of PLS contracts which began earnestly, quickly tapered off. So too did Qard
al-Hasan funding. Islamic Banks became increasingly dependent on the “debt based” contracts. So much, that they began to resemble the
conventional banks. Ironically, the institutions established to foster the development of Islamic Banks, IFSB for example, worsened the situation.
Islamic Banks that provide PLS based funding get penalised with higher CAR.

The result of improvement in Islamic Banking in Malaysia brought about two big problems:

1. Malaysian Islamic Banks have larger asset — liability mismatches higher than conventional banks. Thus, duration gaps are large, implying
higher interest rate sensitivity than conventional banks. Conventional banks have a number of inbuilt mechanisms such as floating rate loans,
ability to use interest rate swaps & other derivatives. In response BNM has allowed Islamic Banks just variable rate financing and IPRS.
Given the outlook for a rising rate regime, net worth compression is a real issue.

2. Cost convergence. As a result of the replication strategy, products and services are identical. Competition has eroded the “halal premium”
and so costs are identical. While, one implication is that Islamic Banks have become competitive, the bigger implication that, there has been
no “price discovery”. After more than 30 years, Islamic Banks have not been able to shake off their reliance on “interest rates”.

IFSA (2013) required Islamic Banks and their customers to have a risk sharing relationship (closer to mutual fund model). On the liability side of
balance sheet there was just wadiah (safe custody) for CASA and investment account. However, after IFSA was launched there are new challenges
such as:

Investment account deposits, invested in bank Balance sheet.
No more fixed returns

No more deposit insurance for Investment accounts
Customer acceptability (muslim and non-muslim customers)
Potential outflow of funds to conventional sector.
Institutional depositors — mandate on risk taking?

Shariah Governance Framework (SGF) in Malaysia:

1) the expectations of an IFI’s Shariah governance structures, processes and arrangements to ensure that all its operations and business
activities are in accordance with Shariah;

) provides comprehensive guidance to the board, Shariah Committee and management of the IFI in discharging its duties in matters
relating to Shariah; and

1) outlines the functions relating to Shariah review, Shariah audit, Shariah risk management and Shariah research

Shariah Government Key Requirements:
e  Oversight, accountability & responsibility (scope, personal liability)
e Independence (of the SC vis-a-vis, Mgmt., Board etc.)
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Competency
Confidentiality & consistency
Shariah compliance & research functions

After all these explanations, what is learned from the Malaysia experience for other Muslim countries is as follows:

Islamic banks have succeeded in attracting categories of investors who did not previously have dealings with conventional banks.
On religious grounds, Islamic banking system has attracted resources from devout savers and can be used in financing development.
IBs not only offer the savers a pecuniary yield on investment deposits, but also a non-pecuniary return in the form of religious
satisfaction.

Thus, I1Bs have contributed to raising the level of national savings and investment.

Lessons of the Malaysian experience for other Muslim counties aspiring for better economic development and standard of living:
Islamic banks have succeeded in attracting categories of investors who did not previously have dealings with conventional banks.
On religious grounds, Islamic banking system has attracted resources from devout savers and can be used in financing development.
IBs not only offer the savers a pecuniary yield on investment deposits, but also a non-pecuniary return in the form of religious
satisfaction.

Thus, I1Bs have contributed to raising the level of national savings and investment.

Lessons of the Malaysian experience for other Muslim counties aspiring for better economic development and standard of living:
Islamic banks have succeeded in attracting categories of investors who did not previously have dealings with conventional banks.
On religious grounds, Islamic banking system has attracted resources from devout savers and can be used in financing development.
IBs not only offer the savers a pecuniary yield on investment deposits, but also a non-pecuniary return in the form of religious
satisfaction.

Thus, I1Bs have contributed to raising the level of national savings and investment.

Lessons from Malaysia to Capital Markets:
Malaysia has successfully replicated all components of a typical capital market in shariah compliant ways.
Money Market > 1IMM
Bonds - Sukuk
Equities = Islamic Equities
Derivatives :
- Shariah compliant derivatives.
- Waad based FX contracts
- IPRS

The market for sukuks dominates by far, the ICM space.

The Problems:

While the growth and acceptance of sukuk has been impressive, there is an inherent problem.
As was the case with IBs, there is a heavy reliance on the debt based contracts.

About 75% of outside sukuk resemble “fixed income securities”

Market acceptance and familiarity on the part of bankers are partly the reason.

Ratings are another key factor.

Reliance on debt based contracts — mimic bonds.

Maturity of sukuk have tenor of 5 years or less.

Sukuk not used enough for infrastructure financing.

Concluding remarks:

Introducing Islamic Banking and Islamic Capital Markets within a Muslim majority nation may be the easy part.

The bigger challenge is to avoid convergence.

There is little point in Islamic banks and Instruments mimicking conventional ones. There little value added to society.
Halal premium, but same outcomes.

Key Challenge is to move away from debt based contracts to risk sharing ones.

A need for innovation and new thinking to rejuvenate the process.
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The bigger challenge is to avoid convergence.

There is little point in Islamic banks and Instruments mimicking conventional ones. There little value added to society.
Halal premium, but same outcomes.

Key Challenge is to move away from debt based contracts to risk sharing ones.

A need for innovation and new thinking to rejuvenate the process.
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ISLAMIC MICROFINANCE AND FINANCIAL INCLUSION: MURABAHA
INSTRUMENT AND MICRO-TRADE FINANCE

Lead Economist Nosratollah Nafar
Islamic Development Bank
Regional Hub, Ankara, Turkey
nnafar@isdb.org

Two billion people worldwide still lack 3ccess to regulated financial services and most of them are economically
active. Most formal financial institutions deny the poor their services because of perceived high risks, the high costs
involved in small transactions, and the poor’s inability to provide marketable collateral for loans. Promotion of
financial inclusion is a common developmental theme for most OIC member countries and is a key to inclusive and
balanced economic growth. Providing the poor with improved facilities to save and to have better 3ccess to credit and
insurance helps them manage risk, build assets, increase income, and enjoy a better life. The expansion of finance to
the poor particularly in the form of small and medium-sized enterprises (SMES) is crucial for inclusive growth and
poverty reduction. SMEs’ 3ccess to finance can be improved through not only credit institutions, but also leasing,
credit guarantees, factoring, insurance companies, and capital markets. With greater financial inclusion, all segments
of the society, including the low-income and rural residents will enable to undertake financial transactions, generate
income, accumulate assets and protect themselves financially against unexpected adverse events, thereby enabling
them to benefit from economic progress. In recent years, the Islamic finance industry has attracted the attention of
policy makers and international donors as a possible channel through which to expand financial inclusion, particularly
among poor.

This study intends to look at the possibility of using Murabaha to extend financial inclusion particularly through
microfinance to fulfill the growing needs of purely commercial transaction conducted by poor who do not have
adequate 3ccess to traditional financial facilities. Ultimately, this would provide more opportunities and facilities to
the poor who do not have sufficient experience, skills and land to participate in the economy in order to ensure self-
reliance, particularly among the women. Given the fact that Islamic instruments, particularly Islamic microfinance
clearly has room to grow to significantly support economic activities of poor, this paper highlights the followings:
Microfinance industry offers a wide range of financial credit, given the fact that the poor are not a homogeneous
group and have different needs in terms of loan products, insurance, and other financial products.
Microfinance providers finance all kinds of income-generating activities without any restriction on the type of
activities. As long as the projects are serving the purpose of creating job and income are eligible to be financed.
While a number of microfinance institutions such as in Bangladesh, Philippines and Pakistan provide financial
facilities to purely commercial transactions involving purchase and resale of goods, many microfinance institutions
in OIC member countries do not support these types of transactions.
The cost of microfinance facilities is measured in a way that is easily understandable by the beneficiaries. In this
context. Most microfinance institutions use mark up method of finance for cost of financing, which is similar to
Murabaha.
Many microfinance institution use short-term Murabaha (Mark-up) in financing working capital, such as purchase of
inputs or raw materials, however, they impose restrictions on its application to purely commercial transactions such
as buying goods for resale.
Murabaha is a suitable financial product, which can be adapted to fulfill the needs of the typical microfinance client
to go for purely micro-commercial transactions.

Keywords: Islamic Microfinance, Mudarabah, Micro Trade.
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GLOBAL ISLAMIC FINANCE AND ISLAMIC FINANCE IN THE UK
Prof. Dr. David Weir

Professor of Intercultural Management, York St John University, UK
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The purpose of this paper is giving brief explanation of Global Islamic Finance and particularly development of
Islamic finance in the UK. Historically, at the end of the Middle Ages in Europe there was the argument over interest in
the Catholic church as there is over Riba today. But there were so many currencies in circulation in fragmented provinces
of the former Roman Empire that nearly every commercial banking transaction involved foreign exchange at some point.
The exchange rates between currency x and y varied with the length of the transaction. Historians have determined, with
respect to Venetian banks, that many of them didn’t charge interest but the variations in FX rates corresponded precisely
with what we would call “forward points” today — i.e., the differential interest rates between x and y (I don’t know
what reference rate the historians used). In theory Shariah compliant banks can pass on losses to investors (I assume one
means depositors). Has it ever happened? Not to my knowledge — as far as I know Islamic banks return “profits” to
depositors roughly equal to Libid (Libor less a margin) in good times and bad. The term “investors” refers to holders of
profit sharing investment accounts (PSIAs). On average, given competition pressures, Islamic banks’ returns are close
to those of conventional banks. However, some Islamic banks have used the flexibility to mitigate the impact of asset
losses through a temporary reduction in the rates of return to investors. Similarly, some Islamic banks’ rates of return
have been temporarily higher than the market’s average, particularly in periods of low interest rates and strong economic
growth.

EG Investment in domestic land, housing and property in the UK was formerly regulated by the “building society”
model. “Big Bang” of 1986 in the UK happened under the free market liberal economy model of the Thatcher era in the
belief that over-regulation and too much City of London Wasta were restricting the London finance markets. Big Bang
rested on the belief that the solution lay in the free market doctrines of competition and meritocracy. After Big Bang the
domestic land, housing and property markets in the UK went very excitable and new entrants stretched the judgement
space and procedural constraints. This did not mean that those judgements were improved in their outcomes or that the
previously existing constraints were completely unnecessary. Big Bang probably contributed to global instability and to
exacerbating the impact of the 2007-2008 Financial crisis. The UK is the fourth most significant centre for Islamic finance
among non-Muslim-majority nations - after Singapore, Sri Lanka and South Africa. The UK could take a leading role in
setting international Sharia compliant standards. More than 20 banks in the UK offer Islamic finance services — more than
double the number located in the US. Five banks in the UK are fully Sharia compliant. A report from The City UK, the
representative body for the UK-based financial and related professional services industry, found that globally the market
for services in the sector increased 7.5% year on year in 2015 to a record $2trn worldwide. In Britain, The City UK
estimates that assets of UK-based financial institutions offering Islamic finance services reached more than $5bn in last
year. The Islamic finance sector is a rapidly expanding part of the global financial system. Currently, Sharia compliant
assets make up just 1% of global financial assets, yet around one in four of the world population is Muslim.UK has become
the leading centre of Islamic finance education and training globally. It is also increasingly a centre of innovation and
development for the use of financial technologies in Islamic finance products. After the Brexit, there are some expected
outcomes to Islamic banks, of course: Rediscovery of some of the classic cultures of banking and investment, In economic
theory a need to revisit the apparent simplicity of “High Risk/High Return”, Special Risks for Islamic Financial players,
equity investment risk, displaced commercial risk, rate of return risk, sharia noncompliance risk. Equity investment risk
are some of them.

In Conclusion, these arguments are not “rocket science” but are based on common-sense assumptions about human
behaviour in contested markets. There are many issues that are ambiguous or debatable. There are many opportunities for
empirical social science research.

Keywords: Islamic Banking, UK, Brexit
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FINANSAL KRiZ YONETIMINDE KATILIM BANKALARININ ETKINLIiGi

Mustafa Kiirsat CETIN
Ziraat Katilim Bankasi, Kurumsal ve Girisimci Pazarlama Bo6liim Baskani

Bu calismada Tirkiye’de katilim bankaciliginin tarihsel siireci, sube sayisi, Ziraat Katilim
Bankasinin kurulus siireci ve kurumsal yapisi, katilim bankaciliginin tanimi, sistemin fon toplama ve
fon kullandirma stireci, katilim bankaciligi sisteminin temel prensipleri, katilim bankaciliginin iirtinleri
gibi konular ele alindiktan sonra finansal kriz yonetiminde katilim bankalariin etkinligi konusu ele
alinacaktir. Bu ¢er¢cevede finansal krizin tanimi, finansal krizin nedenleri, finansal krizin sonuclari,
Tiirkiye’de son donem finansal kriz basliklar1 analiz edilecektir.

Finansal kriz doneminde katilim bankaciliginin etkinligi tartisilirken, katilim bankalarinin
isleyisleri geregi finansman islemlerinde finansal kriz donemleri de dahi geri ¢agirmamalari ve
kullandirmis olduklar1 finansmanin oranin1 degistirmemeleri ortak yatirim projelerine imza atilmas,
varliga dayali finansman modelleri, reel sektoriin finanse edilmesi, kaldiragh ve spekiilatif islemlerin
yapilmamasi gibi hususlara dikkat ¢ekilmistir. Son olarak Tiirkiye’de katilim bankaciligi alaninda ilk
defa ortak yatirim modeli olarak Ziraat Katilim ve Fikssan ve FiksTiir tarafindan hayata gecirilmistir.
Buna gore Ziraat Katilim ile savunma ve otomotiv alanlarinda hizmet veren Fikssan FiksTir Sanayi
ve Ticaret A.S. arasinda Tiirkiye’de ilk defa %50-%50 hisse ortakliginda FZK Miihendislik ve Sinai
Yatirimlar1 A.S. firmasi kurulmustur.

Anahtar Kelimeler: Katilim Bankacilig1, Finansal Krizler, Etkinlik
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FINANSAL KURUMLAR ARASINDAKI REKABETCILIK ACISINDAN KATILIM
BANKACILIGININ REKABET DURUMU

Erhan CETINKAYA
Vakif Katilim Genel Miudiir Yardimecisi

Bu ¢alismada diinya Islami finans sektoriinde Tiirkiye nin yeri, Tiirkiye finansal sektoriiniin
genel yapisi, Tiirkiye finansal sektoriinde katilim bankaciligi, bankacilik dis1 alanlarda Islami finans
konular iizerinde durulacaktir. Bu g¢ercevede Malezya, Suudi Arabistan, Iran, Birlesik Arap
Emirlikleri, Kuveyt, Katar, Bahreyn, Tiirkiye, Endonezya gibi iilkelerin verileri irdelenecektir. S6z
konusu veriler islami Finansal Kurulus Sayisi, Islami Finansal Varlik Toplami, Katilim Bankas1 veya
Pencere Sayis1 ve Katilim Bankaciligi Aktif Toplamina iligkindir.

Finans sisteminin agirlikli olarak bankacilik sektdriinden miitesekkir oldugu konusuna dikkat
cekilmistir. Katilim bankalarinin paymnin %4.53 oldugu tespitine yer verilmis ve ciddi bir biiylime
potansiyelinin var oldugu hususuna dikkat ¢ekilmistir. Tiirk bankacilik sektorii igerisinde katilim
bankaciliginin yillar itibar1 ile gostermis oldugu biiylime performansi lizerinde durulmus ve biiyiime
beklentileri konusu analiz edilmistir.

2015 yilinda katilim bankalar1 birliginin hazirlamis oldugu ¢alismalarina gore katilim bankalari
2025 yilinda bankacilik sektoriinde %15 pay alma hedefi belirlemislerdir. Kamu sermayesi ile kurulan
katilim bankalart o hedefin gergeklesmesi i¢in atilmis O6nemli adimlardir. PTT’nin katilim
bankaciliginda faaliyet gostermesi an meselesidir. Katilim bankaciliginin siirdiiriilebilir bir sekilde
devam etmesi i¢in alg1 problemi, iiriin kisitliligi, kaynak sikintisi, yetismis insan giicii eksikligi, temsil
sorunu gibi hususlarda iyilesmeler saglanmalidir. %99’u Miisliiman olan bir iilkede bankacilik
aktiflerinin %95’inin faizli sistemde olmasi 6nemli bir alg1 problemidir. Daha fazla risk alarak bu
riskleri 1yi yoneterek daha fazla getiri liretmek zorundayiz. Faizsiz kalkinma ve yatirim bankalar
kurulmali, faizsiz leasing iiretici finansman, tiiketici finansman, Islami finansal kooperatif, sermaye
piyasalar1 enstriimanlarinin gelistirilmesi ve Islami sigorta sisteminin gii¢lendirilmesi konusunda atilan
adimlar daha giiclii bir sekilde siirdiiriilmelidir.

Anahtar Kelimeler: Finansal Kurumlar, Rekabetgilik, Katilim Bankaciligi
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KATILIM BANKACILIGINA iLiSKiN SURDURULEBILIR GELISME STRATEJILERI

Murat AKSAM
Tiirkiye Finans Katilim Bankas1 Genel Miidiir Yardimcisi

Katilim bankacilifinda en 6nemli basar1 parametrelerinden birisi finansal sistem igerisindeki
piyasa payinin artirilmasidir. Katilim bankacilik sisteminin toplam finansal sistem igerisindeki payinin
artirilmasinda  dikkat edilmesi gereken temel husus siirdiiriilebilir gelisme stratejilerinin
benimsenmesidir. Aslinda katilim bankalar1 gerek tiiketicilere karsi olan sorumlulugu, gerekse reel
ticareti finanse etmesi Onemli bir istiinliikk olarak degerlendirilmelidir. Ancak katilim bankacilig1
sisteminde geleneksel bankalarla mukayese edildiginde iiriin portfoyiiniin nispeten daha sinirli oldugu
goriilmektedir. Dolayisiyla iirii ¢esitliliginin arttirilmast 6nemle {izerinde durulmasi gereken
konulardan birisidir. Katilim bankalariyla ilgili dikkat ¢eken en dnemli zayifliklardan birisi reklam,
tanitim ve promosyon konularinda yeterli performansin gosterilmemesidir. Biitiin katilim bankalarinin
iirtin pazarlamalarina iligkin faaliyetlerini artirmalar1 gerekmektedir. 2025 yilinda katilim bankalarinin
toplam finansal sistem icerisindeki payinin %15’e ulasmasi i¢in dikkat edilmesi gereken iki 6nemli
husustan birisi katilim bankalarindan her birinin diger katilim bankalarinin miisterisini ¢ekmede
rekabete girmemesi, buna karsin geleneksel bankalarla daha fazla iiriin gelistirme, yliksek hizmet
kalitesi sunma ve giiglii reklam faaliyetleri ger¢eklestirme konusunda rekabet etmeleridir.

Ote yandan fiyatlama, hizmet kalitesi ve hiz1 ve islem kolaylig1 konusunda geleneksel bankalara
gore avantajli bir pozisyonun saglanmasi gerekmektedir.

Anahtar Kelimeler: Katilim Bankaciligi, Siirdiiriilebilir Biiyiime, Reel Sektor.
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KATILIM BANKACILIGI REEL SEKTOR iLiSKIiLERi

Hasan ALTUNDAG
Albaraka Turk Katilim Bankasi1 Genel Mudiir Yardimcisi

Katilim bankaciligini genel yapisi ve isleyisi olarak reel sektorden bagimsiz diisinmemek
gerekmektedir. Katilim bankalar1 reel sektorle birlikte kar ve zarar eden birer ortak gibidirler. Bu
yoniiyle katilim bankalar1 reel kesime disaridan sadece fon destegi veren birer kurum olmayip bizzat
sektorde faaliyet gosteren oyuncu konumundadir. Bu c¢aligmada katilim bankalarinin reel sektore
etkileri, diger bir ifade ile katilim bankacilig1 reel sektor iliskileri incelenecektir. Katilim bankalarinin
reel sektore etkileri su basliklar altinda ele alinacaktir: Altin fonlarin ekonomiye kazandirilmasi,
topluma zararli faaliyetlere aracilik edilmemesi, kayit dis1 ekonomiyi engelleme hedefinin incelenmesi,
kredilerin geri c¢agirilmamasi, faaliyetlerin Onceden bilinmesi ve degistirilmemesi, krizlerden
etkilenme diizeyinin daha az olmasi, fon saglayarak reel ekonominin gili¢lendirilmesi, yabanci kaynak
transferinin saglanmasi, sosyal baris, ekonomik adalet ve gelir dagilimina katki saglanmasi, kobilerin
desteklenmesi, istthdama katki, yeni finansman yontemlerinin gelistirilmesi.

Katilim bankalar 6zellikle faizsiz sistem diginda kalmak isteyen ve dolayisiyla finansal sistem
disinda kalan tasarruflari Islami esaslara gore, bankacilik prensipleri cercevesinde sisteme dahil eder.
Bu faaliyet, tasarruf agig1 yagayan lilkemiz i¢in hayati bir 6neme sahiptir. Reel sektore katki yapilirken,
alkol, fuhus, silah, kumar gibi topluma zararli sektorlerde yatirim yapilmasi yasaklanmistir. Katilim
bankalar1 prensipleri geregi finans desteginin mutlaka bir proje ve ekipman tedariki karsiliginda
kullandirilmas1 ve bedelin miisteriye mal ve hizmet temin eden saticiya 6denmesi, hem bu destegin
verilis amaci disinda kullanimint Onlemekte, hem de verilen finans desteginin kontroliinii
kolaylastirmaktadir. Katilim bankalart kriz donemlerinde diger geleneksel bankalardan farkli olarak
kredileri geri ¢agirma islemi yapmamaktadir. Bu durum tiretim birimlerinin kriz dénemlerinde risklere
kars1 mukavemetlerini artirmaktadir. Katilim bankalari, devlet i¢ bor¢lanma senetleri gibi sabit getirili,
faizli finansmanlarla islem yapmamaktadir. Dolayisiyla topladiklar1 fonlarin biiylik bir kismi reel
sektore finanse edilmektedir. Tiirkiye’de sermaye birikiminin diisiik ve getirilerin yiiksek olmasi
nedeniyle, 6zellikle korfez iilkelerindeki paralarin katilim bankalari araciligiyla Tiirkiye’ye getirilmesi,
Miisliiman tilkelerle olan baglantilarin gelismesine katki saglamaktadir. Katilim bankalarinin Kobilere
destek olmasi hem gelir dagilimi, hem ekonomik istikrar, hem de isttihdam agisindan hayati 6neme
sahiptir. Katilim bankalar1 kredi geri 6demelerinde sikint1 yasandiginda ve takip siirecinde geleneksel
bankalara gore daha etik davranmaktadir. Son olarak katilim bankalar1 geleneksel bankalara mesafeli
davranan kesimleri sistem icerisine ¢ekerek ve yeni finansman metotlar1 kullanarak finansal sistemin
aracilik islevini gliclendirmektedir.

Anahtar Kelimeler: Katilim Bankaciligi, Reel Sektor, Fon Saglama
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AHLAKIMIZ HAYATIMIZ, HAYATIMIZ AHLAKIMIZDIR

Nuri Cahskan
Yazar
info@formini.com.tr

Ahlak, Halik/yaratan, hilkat/yaratma, mahlik/yaratilan, kelimeleri hep & h.lLk kokiinden
tiremistir. Ahlak, kelime olarak Halk ve Hulk’un cogulu ise de sifat olarak tekil kullanilir. Tipki
“Evliya” sozctigli gibi veli’nin ¢ogulu olmasina ragmen galat olarak “dost, yar-yardimci, veli”
anlaminda kullanilir. Yanlis da olsa ¢ogulu i¢in “Evliyalar” deriz.

Kelime anlamiyla da ahlak, seciye, huy, tabiat ve yaratilis demektir. Halk/yaratilis, dis goriintis,
hulk/huy, alisilmis davranis ise, i¢ goriiniistiir. Ancak bu ahlaki i¢ goriiniig, hayatimizda/dista soz, fiil
ve davranislarla tezahiir eder. Dolayisiyla toplum da ahlaksiz insan olmaz. Evet, olmaz ama ya, “iyi ve
giizel ahlakli insan” veya “kotii ahlakli insan” olabilir. Oyleyse kavram olarak ahlak nedir? “Insanin
icinde yerlesen dyle bir melekedir ki, higbir fikri ve iradi zorlama olmaksizin diisiliniip tasinmaksizin
bu meleke sayesinde kolaylikla ve rahatlikla, bir amaca yonelik olarak ortaya ¢ikan davraniglardir.”

Bir davranisin ahlak olabilmesi i¢in su dort dzelligi icermesi gerekir: 1. iradeli, suurlu ve bilingli
olarak gergeklesen davraniglarimiz ahlak olabiliyor. Kur’an buna da amel diyor. Amel sadece akilli,
iradeli ve suurlu insanin yaptigi davranislara Kur’an’in verdigi isimdir. Hayvanlarin ve diger
varliklarin/esyanin davranisina “amel” degil “hareket” adi verilebilir. Bunun ic¢in de hayvanlarin
yaptig1 bir harekete/ise “ahlakli” veya “ahlaksiz” diyemeyiz. Ayni sekilde deniz kenarindaki elbisemizi
dalganin alip gotiirmesi karsisinda “su ahlaksizmig” diyemeyiz, denilemez. 2. Ahlak, aile, inang,/din
ve c¢evreden egitim yoluyla edinilmis ve kazanilmis olacak, yani hi¢ kimse dogustan ahlakli veya
ahlaksiz olamaz. Tipki bir bebege “ahlaksiz bebe” denilemeyecegi gibi sakin, munis, miilayim tabiatl
birine de “ahlakli dogmus” denilemez. 3.Refleksif, itiyat ve insiyak halinde olacak, aligkanliga
dontismis olup planli hesapli degil kolayca, tasarlamadan otomatik yapilan davraniglar ahlaktir. Yani
Oyle 6ztimsemis, alismig olacagiz ki ahlakimiz bizim melekemiz, tabiatimiz, karakterimiz olacak. 4.
Davranisa iligskin olacak, diisiincede, niyette kalan kinetize edilmemis bir tasavvur ahlak veye
ahlaksizlik olarak degerlendirilemez. Dolayisiyla davraniglar gergeklesmesi oraninda anlam ve deger
kazanir. Pasif ve tembel olanla aktif ve ¢alisan bir olmadig1 gibi yatan ve oturanla, yliriiyen ve kosanda
bir degildir.(4/95) (M.islamoglu, Kur’an’i Kavramlar, s.41)

Anahtar Kelimeler: Islam Ahlaki, Toplumsal Hayat
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FIDUCIARY RATINGS: A NEW APPROACH TO RATING ISLAMIC FINANCIAL
INSTITUTIONS AND INSTRUMENTS

ALAA ALAABED
Senior Financial Analyst, Islamic International Rating Agency, Bahrain
alaa.alaabed@iirating.com

The Islamic banking and finance industry offers a unique proposition that has been gaining grounds as an alternative to
the dominant banking system. Unlike, conventional finance, which is largely based on interest-based debt contract that
binds counterparties in a debtor-creditor relationship, Islamic finance is based on the concept of Al-Bay’ and prohibition
of interest. Axiomatically, Islamic finance is about risk sharing. Risk shifting is absent in an ideal Islamic financial
system. These views are based on verse 275 of Surat al Bagara and Islamic legal maxims, such as ‘‘al-Ghunmu bi
alGhurmi”’ and ‘‘Al-Kharaju bi adh-Dhaman’’, which consider entitlement to gain to be dependent on risk bearing.
These views underlined the Kuala Lumpur Declaration in 2012, the Jeddah Declaration 2013 and Durham Declaration
2014.

In banking and finance, risk shifting has often been associated with system-wide crises. A case in point is the recent
global financial crisis. Risk shifting is also tagged as a major cause of worsening economic conditions and adverse
distributional impact. It creates a minority class that benefits from economic and financial growth and excludes a
majority from sharing in the prosperity. Worse still, the majority stands to bear the brunt of recurrent risk-shifting-
induced crises.

That said, several prerequisites must be in place in order to share risks and guarantee full implementation of the axiomatic
model. Prerequisites include a developed financial system; rule of law; legal institutions that protect investors, creditors,
and property rights; good governance and very importantly, trust. These prerequisites are at best partially met in OIC
member countries. Recent research shows that trust is lacking in majority of OIC member countries and this is further
intensified in an environment of information asymmetry.

As aresult, there has been empirical evidence of risk shifting in Islamic banks and capital markets. Though some inherent
features of Islamic finance were found to deter risk shifting, the evidence runs contrary to theoretical predictions and
threatens some of the most important features of the ideal Islamic financial system. This includes stability, financial
inclusion, poverty alleviation and income redistribution. However, the empirical evidence seems to validate fear that the
industry’s double-digit growth might have outpaced corresponding developments in a complimentary institutional
infrastructure that is of utmost necessity to cater for its unique risk-sharing value proposition. This calls for actions to
remove the obstacles that impede the present Islamic finance from moving to complete risk sharing. Policy makers are
urged to refocus on measures that alter banks’ risks attitudes and increase market discipline.

The presenter posits that ratings can be part of the solution. The transparency provided by ratings can be beneficial to
markets and market discipline. The third party independent assessment can reduce information asymmetry and enhance
trust. Thereby leveling the field for risk sharing. But which ratings? Conventional rating products do not sufficiently
address differences between Islamic and conventional banking. They are primarily focused on either credit risk or
corporate governance. Moreover, globally used credit rating methodologies for Sukuks or Islamic financial b either
completely overlook Shari’ah Governance aspects or have limited assessments. In Islamic banking and finance, core
importance is given to level of Shari’ah adherence and governance. Failures in terms of Shari’ah Governance could be
a catalyst in triggering a credit event. Moreover, failure to incorporate Shari’ah governance in credit rating assessments
can undermine the accuracy of analysis to Islamic finance stakeholders. It may lead to information asymmetry, portrayal
of unrealistic probabilities of default and eventual unexpected credit events.

The Islamic International Rating Agency (IIRA) has strived to provide an analytical framework that accommodates the
unique features of Islamic financial institutions (IFIs) and recognizes the mutually dependent nature of credit and
fiduciary risks in an IF1. IIRA’s efforts were culminated in the development of its fiduciary rating methodology, which
offers two-dimensional assessment of rated institution. Such ratings can be expected to create benchmarks for
governance practices and fairness to investors, globally; facilitate development of Sukuk market through National Scale
Ratings; bring confidence to the general public and the financial markets on the credibility of Islamic finance operations
and ultimately level the playing field for full implementation of the axiomatic model.

Keywords: Islamic Financial Rating Agencies, Instruments, Institutions
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WEALTH INEQUALITY, INTEREST-BASED DEBT AND RISK-SHARING PUBLIC
FINANCE

Dr.Tarik Akin,
Senior Specialist at the Undersecretariat of Treasury, Turkey
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obiya@inceif.org
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Wealth and income inequalities are one of the defining challenges of the post-Global Financial Crisis
Era, as well as, one of the core elements of The United Nations Sustainable Development Goals (SDG).
Compelling evidence shows that interest-based debt contracts are one of the drivers of rising wealth
inequality. Recent proposals in the literature also underline that asset-based redistribution policies are
superior to income-based redistribution in dealing with wealth inequality problem. This paper discusses
that asset-based redistribution based on risk-sharing contracts can play effective role in decreasing the
wealth inequality. Since the fiscal policy is typically the most important redistribution policy tool,
prospective contribution of risk-sharing public finance is specifically discussed. One such important
risk-sharing public finance instrument is GDP-linked sukuk. Apart from its well-documented
advantages, such as counter-cyclicality and better debt management, GDP-linked sukuk can also have
significant redistributive impact to the benefit of the poor and the middle-class. This paper also
develops a stock-flow consistent macroeconomic model to gauge prospective distributive implications
of implementing the GDP-linked sukuk instead of conventional bond instruments in public finance.
The model simulations support the view that GDP-linked sukuk, as a risk-sharing public finance
instrument, can be implemented as an effective redistributive policy tool. Since wealth distribution is
more uneven in many member countries of the Organisation of Islamic Cooperation (OIC) compared
to their peers and these countries struggle in financing their budgets, GDP-linked sukuk can be an
important alternative to the debt instruments to secure sustainable, inclusive and equitable growth.

Keywords: Wealth inequality, asset based redistribution, GDP-linked sukuk, stock-flow consistent
modeling.
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THE ROLE OF BRSA (BANKING REGULATION AND SUPERVISION AGENCY) AND
PARTICIPATION BANKING IN DEVELOPING ISLAMIC FINANCE IN TURKEY

Dr. M. irfan Kurt
Vice President
Banking Regulation and Supervision Agency

The purpose of this paper is to explain the contributions of BRSA to improve Islamic finance in Turkey. In
Turkey, Participation Banks show low profitability, low efficiency, low market share, insufficient growth
rate and high risk exposure in total banking sector. Under the BRSA legislation, in the asset side,
participantion banks use corporate and retail financing (export-import financing) (murabaha), profit/loss
sharing investments (musharaka and mudaraba), financial leasing (ijara), and joint venture (musharaka and
mudaraba). In their balance sheet, murabaha transactions cover the highest percentage with 85% (100
billion TL), sukuk occupies 11% (13 billion TL) and ijara et al cover 4% (5.3 billion TL). On the liability
side, term deposit (mudaraba) is 76 billion TL. Current account (Qard) is 30 billion TL and equity at al. is
56 billion TL. Actually in the recent years, Turkey has been working on improving Islamic Finance. To
reach that target, Istanbul International Finance Project has been launched. In the financial sector, the
financial authorities have been working on financial inclusion as well as decreasing the effects of interst
rates on the market. In this process, BRSA has been playing a crucial role. BRSA has been organizing
workshop and conferences to improve the awareness of Islamic finance both in the country and abroad. To
do so, BRSA organized some projects which were carried out with international organizations. Financial
authorities and BRSA have been also forming the central advisory board. A Central Advisory Board will
provide more credibility to participation banks of Turkey. Currently, all of them have a different advisory
board which may cause different applications in different banks. BRSA also trying to improve wakala
accounts and investment projects legislation. Besides, BRSA plays mediation role between the public
institutions. There are also some planned projects of BRSA. The most important one is the legislation
studies aiming compliance of international standards. Also, BRSA has been taking role in establishing
shariah Governance System in participation banks. And also, to improve participation banking sector, there
must be new products that BRSA has been improving. Despite these improvements, there are certain
challenges of Islamic banking in Turkey. Inadequate equity, difficulty in finding foreign interest free
sources, limited liquidity opportunities, existance of a strong and well-established competitor conventional
banking system, suppression of financial markets by high interest rates, applying limited products, lack of
qualified human resource and negative perception of Islamic banking are the most important problems of
Islamic banking sector in Turkey. To overcome these challenges, participation banks can develop new
products (not based on murabaha), develop alternative long-term funds, finance alternative sectors,
improve domestic liquidity management activities, provide transparency regarding compliance with
Shariahprinciples, improve positive perception, and develop qualified human resource.

Key Words: BRSA, Islamic Finance, Participation Banking, Turkey
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KARSILASTIRILMASI

Dr. Ogr. Uyesi Enver GUNAY

Kahramanmaras Siitcii Imam Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, Tktisat

envergunay@hotmail.com

Ars. Gor. Sefa OZBEK
Kahramanmaras Siit¢ii Imam Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, Tktisat
sefa3358@gmqil.com
Ars. Gor. Sena TURKMEN

Kahramanmaras Siit¢ii imam Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, Iktisat

sena_dgn0l@hotmail.com

Ortacag tarihi bati Avrupa toplumlari i¢in imparatorluk sonrast donemin bunalimli yillarinin
tarihidir. Roma imparatorlugundan sonra kiigiik siyasi birimlerden olusan feodalitenin Avrupa’nin istilasina
kars1 koyamamasi sonucunda yasanan kargasa ve anarsi; ticareti sona erdirmis, pazari ortadan kaldirmis,
tarimi giivenligin saglandig1 alanlarla sinirlamis ve Avrupa’nin biiylimesini durdurmustu. Onuncu
yiizyildan sonra ileri ortacagda nispeten ekonomik, siyasal, toplumsal, teknolojik ve bilimsel gelismeler
ortaya ciksa da ortagagin Avrupa’st her bakimdan geri kalmisti. Ortagagin dogu medeniyetleri ise
imparatorluk sonrast bir travmayla ve kontrol edilemez bir istila dalgasinin yol a¢tigi kargasayla
karsilasmadilar. Dogu medeniyetleri ortagagda her bakimdan bati medeniyetlerinden ileriydi, biiyiik
devletlere, biiyiik pazarlara sahiptiler, ticaret ve tarimda istikrarli gelisme kaydettiler. Bu calismada, ortacag
Islam ve Bati medeniyetlerinin dini 6zellik gosteren iktisadi diisiinceleri arasinda bir karsilastirma
yapilacaktir.

Anahtar Kelimeler: Ortacag Iktisat Tarihi, Karsilagtirmali Ekonomik Kurumlar, islam Ekonomisi

THE COMPARISON OF THE ECONOMIC THOUGHTS OF THE ISLAMIC AND THE
WESTERN CIVILIZATIONS IN THE MEDIEVAL

The Medieval history is the history of the depressed years of the post-imperial era for the Western
European societies. The confusion and anarchy, which appear as a result of the failure to prevent the
invasion of Europe by the feudaliten that was composed of small political units after the Roman empire
colapse, ended the trade, coused disapperance of the market, restricted agriculture to the secure zones,
ended Europe’s growth. In the advance Medieval times, after the tenth century, relatively advanced
economic, political, social, technological and scientific developments emerged, but Europe of the Middle
Ages lagged behind in all respects. The Eastern civilizations of the Medieval did not encounter the chaos
caused by post-imperial trauma and an uncontrollable wave of invasions. The Eastern civilizations were
more advanced in all aspects than the Western civilizations in the medieval, with great states, large markets,
steady development in trade and agriculture. In this study, a comparison will be made between the religious
views of medieval Islam and Western civilizations.

Keywords: History of Medieval Economics, Comparative Economic Institutions, Islamic Economy
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FAYDA-DEGER MERKEZLi HOMOECONOMICUS’TAN BIiLiSSEL GELiSiM VE AHLAKIN
TEMSILCIiSI HOMOISLAMICUS’A

Dog¢. Dr. Ayhan ORHAN
Kocaeli Universitesi, Tktisadi ve Idari Bilimler Fakiiltesi, Iktisat, Iktisat Pol.
aorhan@kocaeli.edu.tr

Son dénem Islam iktisad1 tartismalariin odaginda bat1 iktisadi diisiincesinin deger ve fayda igeren
calismalar1 vardir. Islam iktisadi, iktisat teorisinin deger ve fayda teorisi basta olmak iizere temel
kavramlarini1 yeniden tanimlayacak biitiinciil bir gelisimi kapsamasi gerekmektedir. Bu siire¢ tiimevarimci
yaklasima ve analiz sonuglarina kars1 gelerek degil tiimdengelimci bir yaklasimla irdelenmelidir. islam
iktisatcilar bu siirecte metodoloji tartismalarindan ziyade mevcut modellere yeni yaklagimlar savunan bir
icerik tlizerinde uzmanlagsmalidir. Buradan hareketle Homoeconomicus yaklagimina alternatif olan
homoislamicus kavramindaki déniisiim tamamen iktisadi temeller iizerinde yiikselmelidir. Islam iktisadinin
Ozglinliigh tek tarafli yaklasimlari reddeden biitiinciil yaklagimlar iizerinde durmasi ile saglanabilir. Bu
baglamda, homoeconomicus kavramina karsilik ileriye siiriilen homoislamicus kavrami biitlinciil bir
yaklasimla ele alinmalidir. Insani insan yapan unsurlarin dogru bilinenlerin tekrar1 degil biligsel siirecleri
iceren, kisacasi en bastan diisiinsel analiz yapabilen varlik haline getirebilen bir homoislamicus yaklagimi
daha dogru olacaktir. iktisat bilimini bilissel bir bilim dali olarak kabul edersek, homoislamicus kavrami
iktisadi davranislarin 6zii haline gelecektir. Homoislamicus olarak insan, biligsel gelisimini saglamis, ahlaki
degerleri 6n plana ¢ikartan gercek bir iktisadi insan modeli olacaktir. Bu c¢alismada, Homoislamicus
kavrami, homoecomomicus kavraminin ahlaki 6l¢iitler ve biligsel gelisimi ile ortadan kaldiracak bir
yaklasim olarak ele alinacaktir.

Anahtar Kelimeler: homo economicus, homo islamicus, deger, fayda, ahlak

FROM THE UTILITY-VALUE-CENTRIC HOMECONOMICUS TO THE REPRESENTATIVE

OF COGNITIVE DEVELOPMENT AND MORALITY TO THE HOMOISLAMICUS

At the center of recent Islamic economic arguments, there is western economic thought that involves
value and utility. Islamic economics should provide development that will redefine the basic concepts,
particularly the theory of value and utility of economic theory. This process should be studied with a
deductive approach rather than against the inducer approach and analysis results. Islamic economists must
specialize in content that defends new approaches to existing models from methodological debates. The
movement of homoislamicus concept, which is an alternative to homoeconomicus approach, should rise
entirely on the economic base. Islamic economics should emphasize the approaches to rejecting one-sided
approaches. The singularity of Islamic economics should be based on a holistic approach. In this case, the
idea of homoislamicus, which is put forward against the idea of homoeconomicus, should be considered in
a holistic approach. A homoislamicus approach, which can make human beings the right ones, not the
repetitions but the cognitive processes and the intellectual analysis from the very beginning, will be more
accurate. If economic science is considered as a cognitive science, the idea of homoislamic will become
the basis of economic behavior. In a word, human beings as homoislamicus will be a real economic human
model that provides cognitive development and brings moral values to the foreground. In this case, the idea
of homo islamicus in this study will be considered as an approach that will abandon the moral standard and
cognitive development of the homo ecomomicus idea.
Keywords: homoeconomicus, homoislamicus, value, utility, morality.
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iISLAM AHLAK FELSEFESi BAGLAMINDA i$ ETiGi, CALISMA AHLAKI VE AHILIiK

Prof. Dr. Cevdet KILIC
Trakya Universitesi, ilahiyat, Felsefe ve Din Bilimleri
cevdetkilic@trakya.edu.tr

Insan olmanin ve insanca yasamanimn bir gerekliligi olarak kabul edilen etik, her gegen giin
hayatimizda daha fazla yer etmekte ve onem kazanmaktadir. insan ve deger felsefelerinin yani sira, artik
toplum bilimleri, tabiat bilimleri ve tip, mithen—dislik, iletisim, basin ve siyaset gibi uygulamali bilimler
icinde etigin vazgecilmez bir yeri vardir. Etik kavrami daha ziyade is ve meslek ahlakini ilgilendirirken
ahlak kavrami ise bir kisinin, bir gurubun, bir toplulugun, bir milletin, bir kiiltiir ¢evresinin belli bir tarihi
donemde hayatina giren ve davraniglarini yonlendiren inang, deger, norm, emir ve yasaklar ag1 olarak
tanimlanir. Etik, buglinkii diinyada genel olarak hayatin her alaninda, her tiirlii insan ilis—kisinde yasanan
cok cesitli etik problemler nedeniyle i¢cinde bulundugu durumun getirdigi kagmilmaz bir ihtiyactan
dolayidir. Ornegin, tip etigi, biyoetik, biyomedikal etik, iletisim etigi, basin etigi, ¢evre etigi, is etigi, spor
etigi gibi alanlarda etigin gerekliligi ve dnemi konusunda dikkate deger bir biling diizeyine ulasilmustir. Is
etigi ve ¢aligma ahlaki, alan etik tiirleri icerisinde normatif etigin bir alt dali olan uygula-mali etigin en
onemli ilgi alanlarindan biridir. Isverenlerin ahlakinin énemi kadar isgdrenle-rin/¢alisanin ahlaki da
onemlidir. Tarihimizde is etiginin ve c¢alisma ahldkinin ilk standartlart ahilik kurumu tarafindan
belirlenmistir. Ahilik toplumda fonksiyonunu icra ettigi donemlerde, ahlak, bilim ve egitim, kalite ve
standart, iiretici ve tiliketici iliskisi ve denetim alanlarinda ahlaki standardizasyon getirmis ve giiniimiiz is
ahlaki diisiincesine biiyiik katki saglayacak normlar gelistirmistir. Ahilikteki biitiin bu ahlaki degerlerinin
gelisiminde 6zellikle dini yaklagimlarin 6nemli payr vardir. Her bir Ahiligin kural ve kaidesini Kur'an-1
Kerim ayetlerinden veya Hz. Peygamber’in hadislerinden almislar ve ahléki ilke haline getirmislerdir. Bu
tebligimizde etik, ahlak, is etigi ve calisma ahlaki kavramlari Islam ahlak felsefesi bagla-minda ele alinacak,
ahilik felsefesi zaviyesinden degerlendirilecektir.

Anahtar Kelimeler: Etik, Ahlak, Is Etigi, Calisma Ahlaki, Ahilik
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WORK ETHICS, BUSINESS ETHICS AND AHI ORDER IN THE CONTEXT OF THE
PHILOSOPHY OF ISLAMIC MORALITY

Ethics is accepted as a reality required for being human and leading a human life. It gradually
becomes more important and gains ground each day. The ethics has an indispensable place not only in the
philosophies of human and values but also in social sciences, natural sciences and in applied sciences such
as medicine, engineering, communication, media and politics. The concept of ethics is rather related to that
of work and business whereas the concept of morality is defined as a network of beliefs, values, norms,
orders and restrictions which enters into the life of a person, a group, community, a nation or a cultural
environment in a certain period of time, and directs their behaviours. Ethics emerge from an indispensable
need due to various ethical problems experienced in all domains of life and in all kinds of human relations
today. As an instance, there exists a certain level of conscience concerning the necessity and the importance
of ethics in some areas such as the medical ethics, bio-ethics, bio-medical ethics, communication ethics,
media ethics, environmental ethics, work ethics, sports ethics. Work ethics and business ethics is one of the
most important interests of applied ethics which is a sub-branch of normative ethics. The ethics of the
employers is as important as that of the employees. The first standards of the work and business ethics in
our history were determined by the Ahi Order. In the period in which the Ahi Order was functioning
properly, it fulfilled moral standardization in various domains such as ethics, science and education, quality
and standard, the producer and the consumer relations and also in inspection, and developed norms so as to
contribute the work ethics of present day.

Keywords: Ethics, Morality, Work Ethics, Business Ethics, Ahi Order
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ISLAMI DUSUNCEDE DEVLETIN DUZENLEYIiCI (REGULASYON) ROLU: HiSBE

Dr. Ogr. Uyesi Yusuf TEMUR
Gaziosmanpasa Universitesi, iktisadi ve Idari Bilimler Fakiiltesi / Maliye Boliimii
yusuf.temur@gop.edu.tr

Mevcut kapitalist iktisadi sistemde, diizenleme (regiilasyon) meselesi kamu yararina, 6zellikle hem
0zel hem de kamu mallarinin ve hizmetlerinin “miimkiin olan en iyi sekilde” saglanmasi i¢in kit kaynaklarin
adil ve dengeli bir sekilde tahsis edilmesini amaglamaktadir. Bu Klasik diisiincede piyasa mekanizmasi
vasitasiyla en iyi sekilde elde edilebilecegine inanilmasina ragmen, piyasa mekanizmasinda gozlenen
aksaklikla optimal tahsisi genellikle engellemektedir. Bu durum eksik rekabet ve istenmeyen piyasa
islemleri ve sonuglar1 gibi cesitli gerekcelerle piyasa basarisizliklariin iistesinden gelmek i¢in devlet
miidahalesini (diizenlemesini), kaginilmaz kilmaktadir. Islami yonetim kiiltiiriinde diizenleme ve denetim,
optimal hedeflere ulasmada 6nemli bir unsur olarak goriilmektedir. Klasik diistincenin 6ngdrdiigii serbest
piyasada diizenleme ve denetimin pratigi aslinda Hz. Muhammed’e kadar uzanir. "Hisbe" olarak
adlandirilan bu uygulamada, Hz. Muhammed tarafindan baslatilan ve daha sonra sistematik hale getirilen
bir denetim ve diizenleme mekanizmasi Hisbe miiessesi vasitastyla olusturulmus, piyasa mekanizmasinin
isleyisi gbzlemlenmis ve denetlenerek piyasa diizeninin uygulanmasindaki aksakliklar giderilmistir. Son
yasanan iktisadi krizler, piyasa mekanizmasin1 referans alan kapitalist ekonomi modellerinin
sorgulanmasini kacginilmaz kilmis ve kapitalist olmayan piyasa giidiimlii ve Islam referansli modelleri
giindeme tasimistir. Bu ¢alismanin amaci Islami diisiincede devletin diizenleyici rolii olarak Hisbe
teskilatin1 degerlendirmektir. Calismada diizenleyici rolii ile Hisbe miiessesesi piyasa mekanizmasinin
bagarisini olumlu olarak destekledigi gozlenmektedir.
Anahtar Kelimeler: islam Ekonomisi , Diizenleme (regiilasyon), Hisbe

THE STATE REGULATORY ROLE OF ISLAMIC THOUGHT: HISBE

In the present capitalist economic system, the regulation aims to allocate scarce resources fairly and
equitably to the public interest, in particular to ensure that both private and public goods and services are
"in the best possible way". Although this classic idea is believed to be best achieved through the market
mechanism, the optimal budget is often hampered by the glitch in the market mechanism. This makes state
intervention inevitable in order to overcome market failures for various reasons, such as incomplete
competition and undesirable market operations and results. Arrangement and control in the Islamic
management culture are seen as an important element in reaching the optimal goals. The practice of
regulation and control in the free market foreseen by the classical thinker actually extends to Propeth
Muhammad. In this practice, which is called "Hisbah", an auditing and regulating mechanism initiated by
Propeth Muhammad and later systematized was established through the Hisbah institution, and the
functioning of the market mechanism was observed and supervised to eliminate the obstacles to the
implementation of the market order. The question of the capitalist economic models which refer to the
market mechanism of the recent economic crises is inevitable and the non-capitalist market-driven and
Islamic-referenced models are on the agenda. The aim of this study is to evaluate the organization of Hisbah
as the regulatory role of the state in Islamic thought. It is observed that the role of the regulator in the study
positively supports the success of the Hisbah institutional market mechanism.

Keywords: Islamic Economy Regulation, Hisbah
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BANKA DISI FAiZSiZ KONUT FINANSMANINDA ELBIiRLiGi SiISTEMIi

Dr. Murat Ergiiven
Emin Sirketler Grubu, istanbul, Tiirkiye
Dr.muraterguven@gmail.com

Bu ¢alismanin amaci, uzun vadeli ve banka dis1 faizsiz bir konut finansman sistemi olan Elbirligi
sistemini arastirmak, miisterilerin ve firmalarin teminat altina alinmasi ve devletin yasal diizenlemeler
getirilmesi hususunda 6nerilerde bulunmak. Bu ¢alismada dncelikle Elbirligi sistemi tanitilmistir. Sistemin
tanitilmasini 6n plana alan bu bildirinin bilimsel c¢alismalara katki saglayacagi ve bu konuda yasal
diizenlemelere zemin hazirlayacagi diisiiniilmektedir.

Anahtar Kelimeler: Konut Finansmani, Elbirligi Sistemi, Banka Dis1 Faizsiz Konut Finansman Sistemi
COOPERATIVE SYSTEM IN NON-BANK INTEREST-FREE HOUSING FINANCING
The aim of this study is to investigate the system of co-ops, a long-term, non-interest-free housing
financing system, to provide guarantees for customers and companies and to bring legal arrangements to
the state. In this study, an alternative cooperative system is introduced for housing financing as a non-bank
interest free model. It is thought that this declaration, which gives priority to the introduction of the system,
will contribute to scientific studies and lay the groundwork for legal regulation in this regard.

Keywords: Housing Financing, Cooperative System, Non-Bank Interest-Free Housing Finance System
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ISLAM KEFALET HUKUKUNDA TESELSUL KARINESI: GUNUMUZ HUKUKU ILE
MUKAYESELI BiR TAHLIL

Dr. Ogr. Uyesi Fatih Yakar
Trakya Universitesi, ilahiyat Fakiiltesi, islam Hukuku
fatihyakarr@hotmail.com

Kefalet sozlesmesi 0zellikle alacakli olan tarafin ticari islemlere girisebilmesinin Oniinii agan, bu
manada piyasalarin canliligini saglayan en dnemli hukuki islemlerden biridir. Bu tebligde Islam hukuku ile
glinlimiiz hukuku arasinda kefalet s6zlesmesinin mahiyeti ve sundugu giivencenin boyutlari mukayeseli
olarak ele almacak ve bu mukayesenin sonunda 6zellikle Islam hukuku baglaminda kefalet s6zlesmesinin
giiniimiliz hukuku uygulamalarina gore st diizeyde giivence sagladigi hususu ahlaki mahiyeti 6ne
cikarilarak vurgulanacaktir. Teselsiil iki veya daha fazla kisinin borcun tamamindan ve ayn1 anda sorumlu
olmasini ifade eden bir kavramdir. Bu baglamda borg¢lar hukukunda teselsiil giindeme geldiyse, birden fazla
sahsin borcun tamamindan ve ayni anda sorumlu olmasi anlagilmalidir. Bunun tam karsisinda ise adi borg
iligkisi yer almaktadir. Adi borg iliskisinde ise borcun tamamindan sorumlu olmama ve eger adi kefalet
sozkonusu ise Once asil borglunun ardindan kefilin takip edilmesi giindeme gelecektir. Giiniimiiz
hukukunda adi borg iliskileri ve bunun igerigine dahil olan adi kefalet iliskisinde teselsiil ancak taraflarin
kararlagtirmasiyla giindeme gelir. Ancak ticari islerde belli sartlarin gergeklesmesi durumunda aslolan
miiteselsil bor¢luluktur. Islam hukukunda ise taraflar arasindaki iliskinin hukuki mahiyetine bakilmaksizin
kefalet sozlesmesiyle miiteselsil borg iliskisi dogmaktadir. Bu da Islam hukukunun belirledigi esaslar
dahilinde ortaya ¢ikan kefalete daha iist diizeyde giivence saglama mahiyeti kazandirmaktadir.

Anahtar Kelimeler: Borglar hukuku, Adi Kefalet, Miiteselsil Kefalet, teselsiil karinesi, kefalet hukuku.

19



THE CIRCUMSTANTIAL EVIDENCE OF CONCATENATION (TASALSUL) IN ISLAMIC
LAW OF SURETYSHIP- A COMPARATIVE ANALYSIS WITH THE PRESENT-DAY LAW

The contract of surety is one of the most important legal procedures paving the way especially for
the creditor to undertake the commercial transactions as well as maintaining vitality within the market. In
this presentation, we will try to deal with the nature of the contract of surety and also the dimension of the
assurance it offers comparatively in view of both the Islamic Law and the present-day Law. Moreover, we
will put forth the fact that the contract of surety, in the context of Islamic Law, provides a higher level of
assurance in proportion to the practices of present day Law. Concatenation or endless chain (tasalsul) is a
concept that denoting the responsibility of one or two people for the entire debt at the same time. In this
context, concatenation came into question in the Law of Debts; however, this concept should be taken as
the responsibility of more than one person for the entire debt at the same time. As to the ordinary debt
relation, one is not responsible for the entire debt. If the ordinary surety is the matter in question, first the
actual debtor and then the guarantor is to be pursued. The concatenation in the case of ordinary debt
relations and the ordinary surety relations which it includes in the present-day Law can be a matter in
question only by the decision of the parties. In the case of the fulfilment of some certain conditions within
the commercial matters, the essential principle is the concatenational or chaining indebtedness. In other
words, the concatenation is the rule and the ordinary debt relation is exceptional in the Islamic Law. Thus,
it provides a certain nature of higher assurance for the suretyship which emerges through the principles
determined by the Islamic Law.

Keywords: The Law of Debts, Ordinary Surety, Concatenational Surety, the Circumstantial Evidence of
Concatenation, the Law of Surety.
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ISLAMI FINANS VE ALTYAPI FINANSMAN ACIGI

Doktora Ogrencisi Arzu Ulusoy-Shipstone
Istanbul Universitesi, Sosyal Bilimler Enstitusu, Kamu Yonetimi ve Siyaset Bilimi
arzuulusoy@yahoo.co.uk
Prof. Dr. Adem Esen
Istanbul Universitesi, Sosyal Bilimler Enstitusu, Kamu Yonetimi ve Siyaset Bilimi
adem.esen@istanbul.edu.tr

OECD, 2030 yilina kadar altyap1 yatirimlarina genel olarak 71 trilyon dolar gerektigini tahmin
ediyor. Bu yazi, Islami Finans'mn altyap: finansman acigin1 ele alma potansiyelini anlamaya odaklaniyor.
Islami Finans'm risk paylasimi ve varlik tabanli menkul kiymetler ve finansman iizerine yaptig1 vurguyla
ilgili artan bir literatiir var. Bu ozellikler, Kamu-Ozel Yatirum Ortakliklari'dakine (PPPs) benzer bir
sekilde, finans ve reel ekonomi arasindaki baglantiyr giiglendirmektedir. Ozellikle, hisse senedi bazli
yatirim ve Sukuk, fonlar1 projelerle eslestirmek icin yeni bir yol olarak goriiliiyor. Bununla birlikte, bu
gelismekte olan finansal ara¢ bi¢imi, diizenlemedeki ve uygulamadaki sinirh gelisme, ve sinirli bir ikincil
piyasadan dolay1 zorluklarla karsi karsiya kalmaktadir. Yatirim ve altyapiy1 tesvik etmek i¢in dikkate deger
bir potansiyel sundugu gdz 6niine alindiginda, Islami Finans i¢in uygun bir gerceve olusturmak igin kiiresel
diizeyde bir koordinasyon gerekliligi acikca goriilmektedir. islami Finans piyasalarinin derinlestirilmesi ve
konvansiyonel finansin verimli bir alternatifi olarak PPP yatirim modelleri kullanilarak kalkinma igin
kaynak olusturulabilir.

Anahtar Kelimeler: Islami Finans, Altyapi Finansman Acigi, Sukuk, Kamu Ozel Sektor Ortakliklari

ISLAMIC FINANCE AND INFRASTRUCTURE FUNDING GAP

The OECD estimates that globally $71 trillion is needed for investment in infrastructure by 2030.
This paper focuses on understanding the potential of Islamic Finance in addressing the infrastructure
funding gap. There is a growing literature about Islamic Finance’s emphasis on risk-sharing and asset-based
securities and funding. These features reinforce the link between finance and real economy in a similar
manner in Pubic Private Partnerships (PPPs). In particular, the equity-based investment and Sukuk are seen
as a new pathway for matching funding with projects. However, this developing form of financial
intermediation faces challenges due to limited regulatory development and enforcement and due to a
constrained secondary market. Given that it offers remarkable potential to foster investment and
infrastructure, there is a call for co-ordination at the global level to provide an enabling framework for
Islamic Finance. The route to marshal resources for development could be established by deepening Islamic
Finance markets and employing PPP type of investment models to provide an efficient alternative to
conventional finance.

Keywords: Islamic Finance, Infrastructure Funding Gap, Sukuk, Public Private Partnership
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ORTACAG iSLAM VE BATI TOPLUMLARININ EKONOMiK UYGULAMALARINI
ETKIiLEYEN KURUMLARIN MUKAYESESI

Dr. Ogr. Uyesi Enver Giinay
Kahramanmaras Siit¢ii imam Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, Iktisat
envergunay@hotmail.com
Doc. Dr. Hiiseyin Agir
Kahramanmaras Siitcii imam Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, iktisat
huseyinagir@hotmail.com
Ars. Gor. Sena Tiirkmen

Kahramanmaras Siit¢ii Imam Universitesi, iktisadi ve Idari Bilimler Fakiiltesi, iktisat
sena_dgn0l@hotmail.com

Biiyiik imparatorluk biirokrasisi, biiyiik pazarlar ve ticaret, kurallarin kanunlara dayandigi bir yapi, besinci
ylizyilda Roma imparatorlugunun yikilmasindan sonra yerini, kii¢iik devletlerden olusan feodal yapiya, kapali ve
kiiglik piyasalara, kurallarin dine ve geleneksel statiilerin takdirine dayandigi, bagnaz ve karanlik diinyaya birakti.
Bin yillik ortagag tarihinde, ruhban sinifiyla soylularin dayanismasi, ekonomik faaliyetleri tarimla siirladi ve
kapitalist gelismeyi engelledi. Ortagagin dogu medeniyetleri, cografi, dogal kaynak, geleneksel ve dinsel
ozelliklerine uygun 6zgiin iktisadi uygulamalar gelistirdiler ve dini ve orfi kurallarla ortiisen kendilerine 6zgii bir
iktisadi gelenek yarattilar. Dogu medeniyetlerinin biiyiik devletler caginda, biiyiik pazarlar ve ticaret, kurallarin orfi
ve ser-i hukuka dayandigi daha kuralli toplum, dini biirokrasinin siyaseti asamadigi bir yapi, daha gelismis bir
toplumsal asama olarak, Tiirk islam medeniyetlerinin hakimiyet sahasiyla sinirl kaldi. Bu ¢alismada ortacag Islam
ve Bat1 medeniyetlerinin ekonomik uygulamalarini etkileyen kurumlar karsilagtirilacaktir.

Anahtar Kelimeler: Ortagag Iktisat Tarihi, Karsilastirmali Ekonomik Kurumlar, islam Ekonomisi

A COMPARISON OF THE INSTITUTIONS THAT INFLUENCE ECONOMIC PRACTICES OF
THE MEDIEVAL ISLAMIC AND WEST SOCIETIES

The great empire bureaucracy, big markets and trade, a structure whose rules depend on law after the collapse
of the Roman empire in the fifth century, left their places to a feudal structure based on small states; closed and small
markets, laws that depend on religion and traditional statuties, and a dark and bigoted world. During the thousand-
year medieval history, the solidarity between clergy and aristocracy restiricted economic activities with farming and
prevented the capitalist development. The eastern civilizations of the Middle Ages developed specific economic
practices in accordance with their geographical, natural resources, traditional and religious characteristics,and created
their own unique economic tradition that overlaps with religious and common rules. In the age of the great states of
the Eastern Civilizations big markets and trade, more orderly society that depends on religious and common rules, a
structure that religious bureaucracy could not surpass politics and limited themselves within the soverign areas of the
Turkish-Islamic civilization. In this study, institutions that affect the economic practices of medieval Islam and
Western civilizations will be compared.

Keywords: History of Medieval Economics, Comparative Economic Institutions, Islamic Economy
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KATILIM BANKALARINDA URUN GELISTIRME SURECI VE SORUNLARI: KUVEYT
TURK KATILIM AS ORNEGI

Doktora Ogrencisi Mustafa Dereci
Sabahattin Zaim Univ., Sosyal Bilimler Enstitiisii,Islam Ekonomisi ve Uluslararasi Finans
mustafa.dereci@kuveytturk.com.tr

Bu calismada, Tiirkiye’de faaliyet gosteren ve kar/zarar katilma akdi ¢ergevesinde toplamis oldugu
fonlar1 diinyada kabul goren faizsiz bankacilik prensip ve uygulamalari ile reel sektore kaynak olarak
aktaran, neticede elde edilen kar veya zarar1 fon saglayan miisterileriyle basta mutabik kalinan oranlar
tizerinden paylasan Katilim Bankalari’nda yeni {iriin ve hizmet gelistirme siireci konvansiyonel bankalarla
karsilagtirilarak incelenecektir. Katilim Bankalari’nin gerek prensiplerde gerekse uygulamalarda bir¢ok
yonden Ticari Bankalardan ayriliyor olmalari, s6z konusu siirecin genel Bankacilik Sektorii {ist baslig
yerine Katilim Bankalar1 6zelinde incelenmesini gerekli kilmistir. Tiirkiye’de bugiin itibariyle faaliyet
gosteren bes Katilim Bankasi’nin tiim bankacilik uygulamalar: gibi iiriin ve hizmet gelistirme siirecleri de
benzesmektedir. Bununla birlikte, ¢calismanin daha spesifik ve biitiinciil olmasin1 temin etmeye yonelik
olarak Kuveyt Tiirk Katilim Bankasi Anonim Sirketi’nin iirlin ve hizmet gelistirme siireci referans
aliacaktir.

Anahtar Kelimeler: Uriin Gelistirme,Inovasyon,Katilim Bankacilig1

PRODUCT DEVELOPMENT PROCESS IN PARTICIPATION BANKS AND ITS
CHALLANGES: THE CASE OF KUVEYT TURK PARTICIPATION BANK

Participation Banks are Islamic Financial Institutions that operate on the basis of Sharia rules and
principles. Product Development is one of the main success factors in the Participation Banking Sector in
Turkey as well as other line of businesses. It is a long journey to develop a new financial product, service
or process for each and every industry, but it is much more complicated for Participation Banks. Unlike
conventional banks, Participation Banks have their own Sharia Boards that are in charge of approving,
disapproving and supervising all bank operations. Therefore, product development process in the
Participation Banks, among a number of checkpoins, is subject to Sharia Board approval. In this paper, the
main emphasis will be on product development process in the Participatory Banking Industry in Turkey
and point out the main challenges faced together with suggested solutions. Kuveyt Turk’s product
development process will be taken as a benchmark for a more focused analysis.

Keywords: Participation Banks, Innovation, Product Development
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KATILIM BANKACILIGI SISTEMININ iLAHIiYAT FAKULTESI OGRETIM UYELERINCE
DEGERLENDIRILMESIi: ATATURK UNIiVERSITESI ORNEGI

Doc¢. Dr. Ramazan Yamk
Atatiirk Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi , Isletme
ramazan.yanik@atauni.edu.tr
Ars. Gor. Serpil Sumer
Atatiirk Universitesi, Oltu Beseri ve Sosyal Bilimler Fakiiltesi , Bankacilik ve Finans
serpil.sumer@atauni.edu.tr

Katilim bankacilig1 sistemi Islam iktisad1 iizerine kurulmus bir bankacilik sistemidir ve bankacilik
faaliyetlerini yerine getirirken Islami prensipleri esas almaktadir. Bu calismada; islami esaslara gore
olusturulan katilim bankacilig1 sisteminin geleneksel bankalara benzerliginin olup olmadig1 ve kar payi
iizerinden yapilan islemlerin Islami esaslara uygunlugunun Ilahiyat Fakiiltesi 6gretim iiyeleri tarafindan
nasil degerlendirildigini 6l¢mek amaglanmistir. Bu dogrultuda Atatiirk Universitesi Ilahiyat Fakiiltesinde
gorev yapan 6gretim iiyelerine anket teknigi uygulanmistir. Anket teknigi uygulanarak elde edilen veriler,
SPSS programinda T-testi ve Anova Testi ile analiz edilmistir. Yapilan testlerle katilimcilarin ¢alisma
alanlar1, unvanlari, katilim bankaciligin1 kullanma durumlar ile ankette yoneltilen sorularla verdikleri
cevaplar arasindaki iliski incelenmistir. Caligmanin diger amact; katilim bankaciligi sisteminin ilahiyat
fakiiltesi 6gretim tiyelerince degerlendirilmesi bakimindan literatiire katkida bulunmaktir.

Anahtar Kelimeler: Katilim Bankacilig1 Sistemi, Islam Iktisadi, Katilim Bankaciligi Degerlendirme

EVALUATION OF THE PARTICIPATION BANKING SYSTEM BY THE FACULTY
MEMBERS OF THE FACULTY OF THEOLOGY:
THE CASE OF ATATURK UNIVERSITY

Participation banking system is a banking system based on Islamic economy and based on Islamic
principles when performing banking activities. In this study; It was aimed to measure whether the system
of participation banking, established according to Islamic principles, has traditional bank resemblance and
how the compliance with Islamic principles of the transactions made on the profit share is evaluated by the
faculty members of the Faculty of Theology. For this purpose, a questionnaire was applied to the faculty
members of Atatiirk University Faculty of Theology. The data obtained by applying the questionnaire
technique were analyzed by T-test and Anova test in SPSS program. With the tests conducted, the
relationship between the participants' working areas, their titles, the use of participation banking and the
answers they gave to the questionnaire were examined. The other aim of the study is contribute to the
literature about the evaluation of the participation banking system by the faculty members of the Faculty of
Theology

Keywords: Participation Banking System, Islamic Economy, Evaluation of Participation Banking
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ORGUT KULTURUNUN I$ TATMINI UZERINDEKI ETKISI: KATILIM BANKALARI
CALISANLARI UZERINE BiR ARASTIRMA

Dr. Ogr. Uyesi Saadet Ela PELENK
Recep Tayyip Erdogan Universitesi, Findikl1 Uygulamali Bilimler Yiiksekokulu, Bankacilik ve Finans
saadetela.pelenk@erdogan.edu.tr
Dr. Ogr. Uyesi Ali ACARAY
Recep Tayyip Erdogan Universitesi, Findikl1 Uygulamali Bilimler Yiiksekokulu, Bankacilik ve Finans
aliacaray@hotmail.com

Kiiltiir, nesilden nesile farklilik gésteren, 6grenilen ve ogretilen kalitsal bir olgudur. Ayrica orgiit
kiiltiirti, ¢alisanlarin orgiit i¢indeki tutum ve davraniglarini etkileyen “inang, deger, varsayim, norm ve
sembollerdir”. Hofstede (1980), uluslararast isletmelerde farkli kiiltiirlerden gelen calisanlarin
davraniglarin, kiiltiiriin dort boyutu (gili¢ mesafesi, belirsizlikten kaginma, bireycilik/ortaklaga davranisgilik
ve erillik/disillik) ile aciklamistir. Ayn kiiltiirden gelen ama farkli inanis ve degerlere sahip calisanlarin
koordineli ve verimli ¢alismalar1 6rgiit kiiltiirii sayesinde olmaktadir. Orgiitiin kiiltiirii, isletmenin vizyonu
ve stratejisine uygun olarak olusturulur ve tiim ¢alisanlarin katkisiyla gelisir. Arastirmanin diger degiskeni
olan is tatmini ise, ¢alisanlarin hedeflerine ulagmasi ya da beklentisinin karsilanmasi durumunda aldig1 haz
ya da olumlu ruh halidir. Calisanlarin islerini zevkle yapabilmesi, ¢alisma ortami ve kiiltiirii ile yakindan
iligkilidir. Bu baglamda c¢alisanlarin yetenek ve hedeflerini destekleyen, onlart motive eden ve isletme
amacini benimseten bir orgiit kiiltiirii isgdrenlerin tatminini de arttiracaktir. Calismanin amaci, orgiit kiiltiirt
ve i tatmini iligkisini katilim bankalar1 ¢aliganlari agisindan incelemektir. Bu amagla katilim bankalarinda
128 calisandan anket yoluyla veriler toplanmistir. Arastirma sonuglarina gore, orgiit kiiltiirii ve is tatmini
arasinda pozitif yonlii bir iligki bulunmustur.

Anahtar Kelimeler: Kiiltiir, Orgiit Kiiltiirii, Is Tatmini, Katilim Bankalar

THE EFFECT OF ORGANIZATIONAL CULTURE ON JOB SATISFACTION: ASTUDY ON
PARTICIPATION BANKS’ EMPLOYEES

Culture is a hereditary phenomenon that is learned, taught and differed from generation to
generation. Furthermore, organizational culture involves "beliefs, values, assumptions, norms and symbols"
that affect attitudes and behaviors of employees in organizations. Hofstede (1980) explained behaviors of
employees from different cultures in international corporations with four dimensions of culture (power
distance, uncertainty avoidance, individualism/collectivism, and masculinity/femininity). Coordinated and
productive work of employees who have the same culture but different beliefs and values is due to the
organizational culture. Organizational culture is formed in accordance with vision and strategy of
organization and develops with contribution of all employees. The other variable job satisfaction, is the
pleasure or positive mood that employees has when achieved their aims or their expectations are satisfied.
The fact that employees working with pleasure is closely related to business environment and organization
culture. Because of that, organizational culture that supports abilities and aims of employees, motivates,
promotes them, and increases job satisfaction. The aim of this study is to examine the relationship between
organizational culture and job satisfaction in participation bank employees. For this purpose, a survey was
conducted on 128 employees of participation banks. According to the results of study, there is a significant
and positive correlation between organizational culture and satisfaction.
Keywords: Culture, Organizational Culture, Job Satisfaction, and Participation Banks
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TURKIYE’DE KATILIM BANKACILIGI VE BANKACILIK SEKTORU iCERISINDE
KATILIM BANKALARININ YERI

Dr. Ogr. Uyesi Cansu SARKAYA iCELLIOGLU
Istanbul Universitesi, Sosyal Bilimler Meslek Yiiksek Okulu , Emlak ve Emlak Y6netimi
cansusa@istanbul.edu.tr

Finans piyasalarindaki yatirimcilar i¢inde yasadiklari toplumun ekonomik, sosyal, kiiltiirel ve dini
yapisinin etkisi altinda kalabildikleri gibi, her yatirimcer farkli risk-getiri anlayis: ile hareket etmektedir.
Farkli o6zellikteki yatirimcilarin ihtiyaglarina cevap verebilmek lizere finans piyasalarindaki {iriin ve
hizmetler her gegen giin artmaktadir. islami finans piyasalari, para ve sermaye piyasalari ile sigortacilik
islemlerini kapsayan genis 6lcekli iiriinlere sahiptir. Islami finansal iiriinlerin gelistirilerek Miisliiman
yatirimeilar i¢in piyasaya sunulmasi, finans piyasalarinin ¢esitliliginin ve derinliginin artmasina katki
saglamaktadir. Diinya’da Islami finansin yaklasik %80’i Islami bankacilik piyasasindan olusmaktadir.
Tiirkiye’de Islami finans faaliyetleri katilim bankalar tarafindan gerceklestirilmektedir. Caligmanin amaci,
Tiirkiye’de katilim bankacilig1r piyasasini incelemek ve yillar itibariyle finansal biiyiikliiklerini
degerlendirmektir. Bu dogrultuda, Tiirkiye’de faaliyet gosteren katilim bankalarinin mukayeseli olarak
aktif ve pasif biiytikliikleri, topladiklar1 ve kullandirdiklar1 fonlar, vade yapilari, kar zarar durumlari analiz
edilmis ve bankacilik sektorii igerisindeki yeri degerlendirilmistir. Calismada Tiirkiye’de katilim
bankalarinin bankacilik sektdrii icerisinde yaklasik %5-6 oraninda bir paya sahip oldugu fakat bunun yani
sira kaynaklariin biiytik kismini 6zel sektore aktaran yapilari nedeniyle tasarruflari yatirima doniistiirme
giiclerinin yiiksek oldugu sonucu elde edilmistir. Katilim bankalar1 reel sektoriin finansman ihtiyaglarina
katk1 saglayarak yatirimlar tesvik edici ve ekonomiyi canlandirict etkiler dogurmaktadir.

Anahtar Kelimeler: Katilim Bankacilig1, islami Finans, islami Bankacilik, Tiirk Bankacilik Sektdrii

PARTICIPATION BANKING IN TURKEY AND THE PLACE OF PARTICIPATION BANKS IN
BANKING SECTOR

Investors in financial markets can be under the influence of the economic, social, cultural and
religious of the society as well as each investor has a different risk-return mentality. Products and services
in the financial markets are increasing day by day in order to respond the needs of different investors.
Islamic finance markets have large-scale products including money-capital markets and insurance
transactions. Developing Islamic financial products and presenting them to the market for Muslim investors
contributes to the diversity and depth of the financial markets. About 80% of Islamic finance in the world
is consist of the Islamic banking market. In Turkey, Islamic finance activities are carried out by participation
banks. The aim of the study is to examine the participation banking market in Turkey and to evaluate the
financial size of participation banks. Size of assets and liabilities, funds collected and make real sector used,
term structures, profit-loss statement and place in the banking sector of the participation banks operating in
Turkey is comparatively analyzed. As a results, participation banks in Turkey have share of approximately
5-6% in the banking sector and have high power for converting savings to investment because of its
structure that transfers most of the resources to the private sector. Participation banks produce an effects
that encourage investments and stimulate economy through contribute to the financial needs of the real
sector.
Keywords: Participation Banking, Islamic Finance, Islamic Banking, Turkish Banking Sector
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Ars. Gor. Sefa OZBEK
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sefa3358@gmail.com

Ortagagin bat1 toplumlarindaki diisiiniirler Hiristiyanlik dininin, gelenegin ve Aristo diisiincesinin
iriinii bir dini felsefe olan Skolastik felsefenin 6gretisini benimsediler ve bu felsefe i¢inde gelenege baglh
kaldilar. Skolastik felsefe i¢inde gelisen iktisadi zihniyet tarimi destekleyen, ticareti reddeden, servet ve
zenginligi hor goren ve ihtiyaglar1 karsilayacak kadar sinirli bir ¢aligmaya inanan bir 6gretiydi. Temel
prensiplerini ruhban smifinin belirledigi bu 6greti ortacagda kapitalist olusumu ve kapitalist diisiinceyi
bastirdi, bu nedenle ortacagin iktisadi uygulamalar1 ve diislinceleri kapitalist zihniyetin uzaginda kaldi.
Ortacagm dogu medeniyetlerindeki iktisadi uygulamalar ve iktisadi diisiinceler, islam 6gretisini ve &rfi
hukuku benimsediginden 6zel miilkiyetin statiisii, ¢alisma, servet, ticaret gibi iktisadi gelismelerin sinir
bakimindan baska bir zihniyet dogdu. Islam dini ve Tiirk gelenegi her ne kadar kapitalist zihniyete uygun
olmasa da 6zel miilkiyeti, ticareti ve kontrollii piyasa ekonomisini benimsiyordu. Ortagagin dogu
diinyasimnin iktisadi uygulamalar1 ve iktisadi diisiinceleri kapitalist zihniyeti temsil etmeseler de daha
gercekeiydi ve piyasa ekonomisiyle daha fazla ilgiliydi. Dinlerin iktisadi prensipleri gelenekle ortiiserek
doniistiigiinden bu c¢alismada, ortagagda tek tanrili dinlerin iktisadi alanda kendini gosteren pratik
uygulamalar1 incelenecektir.

Anahtar Kelimeler: Ortacag Iktisat Tarihi, Karsilastirmali Ekonomik Kurumlar, islam Ekonomisi
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ECONOMIC APPLICATIONS OF MONOTEHISTIC RELIGIONS
IN THE MIDDLE AGES

The Philosophers in the western societies of the Middle Ages adopted the teachings of the Scholastic
philosophy, a religious philosophy of Christianity, tradition and Aristotle thought, and adhered to tradition
within this philosophy. The economic mindset that developed within the scholastic philosophy was a
teaching that supported agriculture, rejected trade, despised money and wealth, and believed in a minimal
work to meet needs. This doctrine, whose the basic principles set by the clergy class, suppressed the
capitalist formation and capitalist thought in the Middle Ages, hence the economic practices and the
thoughts of the Middle Ages remained far away from the capitalist mind. Since economic practices and
economic thoughts in eastern civilizations of the Middle Ages have adopted Islamic teaching and customary
law, another mentality has emerged in the economic development area such as status of work, wealth, trade
of private property. Islamic religion and Turkish tradition adopted private ownership, trade, and controlled
market economy, although they were not fit to the capitalist mind. The economic practices and economic
thoughts of the Eastern world of the Middle Ages were more realistic, representing the capitalist mentality,
and more concerned with the market economy. In this study, the practical practices of monotheistic
religions, which manifest themselves in the economic arena, will be examined in this study, since the
economic principles of religions transform through overlapping traditions.

Keywords: History of Medieval Economics, Comparative Economic Institutions, Islamic Economy
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ISLAM’DA SOSYAL GUVENLIK SISTEMLERI

Prof. Dr. Erdal Tanas Karagol
Yildirim Beyazit Universitesi, Sosyal Bilimler Enstitiisii, Sosyal Politika
erdalkaragol@hotmail.com
Ars. Gor. Ulkii Istiklal Ortakaya
Yildirim Beyazit Universitesi, Sosyal Bilimler Enstitiisii, Sosyal Politika
istiklalortakaya@hotmail.com

Gilinitimiizde sosyal giivenlik sistemleri kisilerin daha refah yasam sartlarina ulagmasi ve asgari
gecimlerinin saglanabilmesi amaglariyla hemen hemen tiim iilkelerde uygulanmaktadir. Sosyal giivenceye
sahip olmak ayn1 zamanda bir sosyal gelismislik gostergesidir. Etkili bir sosyal glivenlik sistemi ile herkesin
temel ihtiyaglara erisimi ve iyi kosullarda yasamasi gerekmektedir. Islam’da da sosyal giivenlik sistemleri
yalnizca Miisliimanlara degil basta muhta¢ durumda olanlar olmak tizere tiim halki kapsayacak sekildedir.
Bu kapsamda sosyal hayata ve is yasami basta olmak tizere devletin birtakim sorumluluklart vardir. Halk
i¢in ise Islami bir sosyal giivenlik sisteminin temeli zekata dayanmaktadir. Calismada da islami bir sosyal
giivenlik sisteminin unsurlarinin neler oldugu, islam devleti ilk dénem uygulamalarina yer verilerek
aciklanacaktir. Sonrasinda ise giiniimiizde sosyal giivenlik sistemleri ile Islami sosyal giivenlik sistemleri
karsilastirmali1 olarak sunulacaktir.

Anahtar Kelimeler: islami Kalkinma, Zekat, Sosyal Refah, Islam Ekonomisi, Kalkinma
SOCIAL SECURITY SYSTEMS IN ISLAM

Today, social security systems are implemented in almost all countries with the aim of achieving
more prosperous living conditions and providing minimum livelihoods. Having social insurance is also a
social development indicator. With an effective social security system, everyone needs to access to basic
needs and good living conditions. In Islam, social security systems are not just for Muslims, but for the
whole population, especially those in need. Within this scope, the state has some responsibilities, especially
social and work life. For the people, Islam is based on the basis of a social security system. In the study,
the Islamic state will explain what the elements of an Islamic social security system are. Today, social
security systems and Islamic social security systems will be presented comparatively.

Keywords: Islamic Development, Zakat, Social Welfare, Islamic Economy, Development
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ISLAMIi ANLAYISTA YOKSULLUK VE ZEKAT KURUMU

Dr. Ogr. Uyesi Elif Ozlem Askin
Gaziosmanpasa Universitesi, IIBF, Calisma Ekonomisi ve Endiistri Iliskileri
elifozlem.ozcatal@gop.edu.tr
Dr. Ogr. Uyesi Umur Askin
Gaziosmanpasa Universitesi, IIBF, Calisma Ekonomisi ve Endiistri iliskileri
umur.askin@gop.edu.tr

Yoksulluk, “insanca bir yasam diizeyi saglayabilme” noktasinda énemli bir sorundur. Insanlarin
uygun bir yasam diizeyine erisememesi ve temel gereksinimlerini karsilayamamasina yol agan bu sorun,
geemisten giliniimiize ¢esitli politika ve uygulamalarla ¢oziilmeye calisilmistir. Yoksullugu azaltmaya
yonelik denenen, uygulanan cesitli yol ve yontemlere karsin bu sorun hala tiim ciddiyeti ile 6nemini
korumaktadir. Islam’da yoksulluk olgusu, bu diinyanin bir gergekligi olarak kabul edilir ve yoksullarin
toplum tarafindan kollanip korunmasi, gozetilmesi istenir. Yoksullarin durumunu diizelterek sosyal adaleti
saglamak tim Miisliimanlarin, toplumun yerine getirmesi gereken bir dini gérevdir. Zekat, yoksullugun
toplumda sorun olmamasi igin dinen zengin sayilan Miisliimanlarin sosyal dayanigsma ilkeleri ¢ergevesinde
yerine getirmesi gereken dini gorevlerden biridir. Zenginlerden yoksullara dogru gelir aktarimi yoluyla
yoksulugun ©Onlenmesi ve sosyal adaletin saglanmasi amaclanmaktadir. Calismada Islam dininde
yoksullugun anlami tartigilarak maddi yoksullugu azaltmada Zekat’in etkinligi irdelenmektedir. Zekat in
maddi yoksulluk ve “sosyal adalet” sorununa getirdigi ¢6ziim, mikro ve makro diizlemde tartisilmaktadir.
Zekat’1n tasarruf ve yatirim davraniglarina, tiikketim egilimine, ekonomik biiyiimeye, gelir dagilimina etkisi
de degerlendirilmektedir. Zekat’in, kurumsal bir yap1 igerisinde, yoksullugun azaltilmasinda 6nemli
katkilar1 olacaktir. Bunun gerceklesebilmesi i¢in Zekat'in sosyal politika segeneklerinden biri olarak diger
sosyal politika ve sosyal koruma programlar: ile birlikte degerlendirilmesi gerekmektedir. Calismada,
Zekat’in toplanmasina ve dagitilmasina yonelik yonetimsel konularin planlanmasi, Zekat'm kurumsal
etkinligi ve seffafligi vurgulanmaktadir. Sivil toplum orgiitleri ve vakiflar, Zekat kurumunun etkin bir
sekilde isletilmesinde katki sunabilecek paydaslar olarak degerlendirilmektedir.

Anahtar Kelimeler: Yoksulluk, Zekat, Sosyal Dayanigsma
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POVERTY IN ISLAMIC UNDERSTANDING AND ZAKAT INSTITUTION

Poverty, an important issue at the point of "providing a decent level of life". This problem, which
has led to the inability of people to reach a suitable level of life and meet their basic needs, has been tried
to be solved with various policies and practices from the past. Despite the various ways that have been tried
and applied to reduce poverty, this problem still remains of all seriousness and importance. Poverty in Islam
is regarded as a reality of this world and is requested that the poor should be protected by the society.
Providing social justice by improving the situation of the poor is a religious duty that all Muslims must
fulfill. Zakah, one of the religious duties that must be fulfilled by the Muslims who are considered rich
within the framework of social solidarity principles so that poverty does not become a problem in society.
It aims to prevent poverty and provide social justice by transferring income from the rich to the poor. In the
study, theoretical background of poverty will be discussed in the Islamic religion and Zakah's effectiveness
is examined in reducing material poverty. Zakat's solution to material poverty and "social justice" is being
discussed in micro and macro level. The effect of Zakah on saving, investment and consumption behavior,
economic growth and income distribution is also evaluated. Zakah will be an important contributor to
poverty reduction within an institutional structure. In order for this to happen, Zakah must be considered as
one of the social policy options, along with other social policy and social protection programs. The study
emphasizes the planning of administrative issues for the collection and dissemination of Zakah, the
institutional efficiency and transparency of Zakah. Non-governmental organizations and foundations are
considered as stakeholders that can contribute to the effective operation of the Zakah organization.

Keywords: Poverty, Zakah, Social Solidarity
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KADROLAMA SURECININ DEGERLENDIRILMESI: KATILIM BANKALARINDA BiR
CALISMA

Dr. Ogr. Uyesi Ali ACARAY
Recep Tayyip Erdogan Universitesi, Findikl1 Uygulamali Bilimler Yiiksekokulu, Bankacilik ve Finans
) aliqcaray@hotmail.com
Dr. Ogr. Uyesi Saadet Ela PELENK
Recep Tayyip Erdogan Universitesi, Findikli Uygulamali Bilimler Yiiksekokulu, Bankacilik ve Finans
saadetela.pelenk@erdogan.edu.tr

Katilim bankalari, Tiirkiye’de sermaye piyasalarinin etkinligini arttirmak ve miisterilere alternatif
sermaye degerlendirme imkanlar1 sunmak amaciyla “Ozel Finans Kurumlar1” adi ile kurulmustur. Faizsiz
kazang sistemine dayali olarak iilke ekonomisine 6nemli oranda katki saglayan katilim bankalarinda
kadrolama siireci, piyasa faaliyetleri ile calisan beklentileri dikkate alinarak olusturulmaktadir. Kadrolama,
banka calisanlarinin istthdam edilme stirecidir. Bu siire¢te dnemli unsur, bireyin yetenegine ve uzmanligina
uygun bir kadroya yerlestirilmesidir. Bankacilik sektoriiniin getirisi, insan kaynaklar ile ilgili risklerin iyi
yonetilmesine baghdir. Bu calismanin temel amaci, insan kaynaklarinin kadrolama siirecinin
degerlendirilmesidir. Kadrolama olarak nitelendirilen insan kaynaklarinin temin ve secim siireci,
“planlama, calisan bulma, se¢me ve kadroya yerlestirme” olarak dort asamadan olusur. Bir bakima
kadrolama, bankanin amag, ihtiyag, kiiltiir ve yapisina uygun olarak yeterli beceri ve motivasyona sahip
isgorenleri ise almaktir. Isgorenlerin seciminde “kisilik envanteri, yetenek, mesleki beceri, analitik zeka ve
islem becerisini Olgen testlerden” yararlanilir. Calisanlar, mevcut kadrolarinda gosterdikleri yiiksek
performans neticesinde bir {ist unvana gecisleri, kisisel gelisim programlariyla desteklenmektedir. Ayrica
“kariyer yonetimi servisi, mesleki gelisim egitimleri vb.” siiregler ile ¢alisanlarin yetenek ve hedefleri insan
kaynaklar1 uzmanlarinca birlestirilip, kariyer planlar1 yapilmaktadir. Katilim bankalarinin kadrolari,
faizsizlik kiiltiirtine inanan 1ggorenler tarafindan tercih edilmektedir.

Anahtar Kelimeler: Personel Bulma ve Se¢me, Katilim Bankalari, Kadrolama
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EVALUATING THE PROCESS OF STAFFING:
A STUDY IN PARTICIPATION BANKS

Participation banks were established with the name of “Special Finance Institutions” in order to
increase the efficiency of capital markets in Turkey and provide customers with alternative capital
valorization opportunities. In participation banks, which are based on the interest-free earnings system and
contribute significantly to the country's economy, the staffing process is based on expectations of
employees and market activities. Staffing is a process of employment of bank employees. The important
factor in this process is the placement of employees in a position appropriate for their talent and expertise.
The return of the banking sector depends on the well-managed risks associated with human resources. The
main purpose of this study is to evaluate staffing process of human resources. The supply and selection
process of employees, which is defined as staffing, consists of four phases as “planning, finding, selecting
and placing staff in a position”. In a way, staffing means the recruitment of employees who have sufficient
their skills and motivation in accordance with aim, need, culture and structure of bank. Tests are used to
measure “personality inventory, ability, professional skill, analytical intelligence and process ability” in the
selection of employees. Employees are promoted as a result of their high performance in their current
positions and this promotion is supported by personal development programs. In addition, skills and aims
of employees are combined by human resources specialists, consequently career plans are made with
“career management services, professional development training”. The staff of participation banks consist
of those who believe in interest-free culture.

Keywords: Staff Recruitment, Participation Banks, and Staffing
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ISLAMIC FINANCE AND PARTICIPATION BANKING IN KUWAIT
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The Shariah compliant finance has been growing faster in some South Eastern countries and in GCC
countries like Kuwait. Kuwait has been one of the pioneer countries in Islamic finance industry in the world.
Besides, one of the earliest institutions in this sector is founded also in Kuwait as Kuwait Finance House in
1977. Today, there are many sophisticated and well developed Islamic financial institutions such as
investment banks, participation banks that are listed with the Central Bank of Kuwait, many companies and
particularly investment companies operating accordance with Islamic Shariah in Kuwait. Islamic finance
transactions are mostly operated by the participation banks, and banking sector is sound in Kuwait. There
is dual system and many conventional banks have participation banking branches. In this paper, not only
banking system but also general financial system of Kuwait will be analyzed detaily. Besides, Islamic
banking performance of Kuwait will be compared with its local counterparts such as Qatar, Saudi Arabia
and BAE. And also the place of Kuwait in the global Islamic finance will be explained. Finally, some policy
suggestions will be put forward in order to improve Islamic finance and participation banking both in
Kuwait and globally.

Key Words: Kuwait, Islamic Finance, Participation Banking

KUVEYT’TE iSLAMI FINANS VE KATILIM BANKACILIGI UYGULAMALARI

Islami finansin kiiresel dlgekte daha fazla ilgi gérdiigii son yillarda, bu alanda en yiiksek basar1 Giiney Dogu
Asya iilkeleri ile Korfez iilkelerinde goriilmektedir. Korfez iilkeleri arasinda Kuveyt, Islami finans
konusunda diinyanin oncii tilkeleri arasinda yer almaktadir. 1977 yilinda kurulan Kuwait Finance House,
bu alanda faaliyete giren ilk kuruluslar arasinda gosterilmektedir. Giinlimiizde Kuveyt, yatirim bankalari,
yatirim firmalar1, sadece Islami prensiplere gore faaliyet gdsteren kurum-kurulus ve sirketleri ile bu alanda
diinyanin 6nde gelen iilkelerinden birisi olmay1 hak eden bir birikim ve uzmanlga sahiptir. Ulkede sadece
Islami prensiplere gore faaliyet gosteren ¢ok sayida kurum bulunmakla birlikte, bankacilik sistemi dual
olarak faaliyet gostermektedir. Faal olan bir¢ok bankanin hem konvansiyonel hem de katilim subeleri
bulunmaktadir. Bu ¢alismada Kuveyt’in bankacilik sektorii yaninda, genel anlamda tiim finansal sistemi ve
sistem igerisinde Islami finansal gelisim ve yeri ayrintili olarak analiz edilecektir. Analizler esnasinda diger
Korfez iilkeleri ile mukayeseli olarak performans degerlendirmesi yapilacaktir. Son olarak iilkede Islami
finansal sistemin daha da gelismesi ve kiiresel 6lgekte daha fazla pay alabilmesi yaninda, kiiresel 6lgekte
Islami bankaciligin gelismesi igin alternatif politika dnerilerinde bulunulacaktir.

Anahtar Kelimeler: Kuveyt, islami Finans, Katilim Bankacilig
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SENEGAL’DE ISLAMI FINANSIN GELISIiMi

Prof. Dr. Ozcan Karahan
Bandirma Onyedi Eyliil Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, Iktisat
okarahan@bandirma.edu.tr

Senegal Bat1 Afrika iilkeleri i¢inde yasayan Miisliiman niifus yogunlugu ve sahip olunan ekonomik
gelisme dinamigi acisindan Islami finans ydntemlerinin gelismesi icin 6nemli bir potansiyele sahiptir.
Ulkede Senegal Islami Bankas1 (Banque Islamique du Senegal - BIS) ve Senegal Islami Yatirim Sirketi
(Islamic Invetsment Company of Senegal) ad1 ile iki islami banka bulunmaktadir. Senegal Islami Bankas1
onemli bir potansiyele sahiptir ve 1982 yilinda Dar-al-mal al Islami Grup tarafindan kurulmustur. Bunun
yaninda Bat1 Afrika’da Islami tahvil olarak isimlendirilen Sukuk ilk defa Senegal’de Hiikiimet tarafindan
ihrac edilmistir. Islami usullere uygun olarak 2014 yilinda ihrag edilen tahvillerin miktar1 200 Milyon Dolar
degerindedir. Daha sonra 2016 yilinda 245 Milyon Dolar degerinde ikinci bir ihra¢ yapilmistir. Bu
gelismeler yaninda, iilkede Islami usullerle finanse edilen &nemli bir mikrofinans projeleri bulunmaktadir.
Bu alanda 6zellikle Islami Kalkinma Bankasi (Islamic Devekopment Bank - IDB) kaynaklar1 yogun bir
bigimde kullanilmaktadir. Islami Kalkinma Bankas1 kaynaklarindan yararlanilarak mikro finans yéntemleri
ile 82 Milyon Dolar degerinde proje hayata gecirilmistir. Biitiin bunlar iilkede Islami bankacilik, Islami
tahvil ihraci (Sukuk) ve Islami mikrofinans agisindan &nemli gelismelerin oldugunu gdstermektedir.
Senegal’de Islami finansal sektdriin gelismesi agisindan 6nemli atilimlar gerceklesse de bazi aksakliklar da
yasanmaktadir. Ulkede Islami usullerle isleyen bir sigorta sektorii (Takaful) heniiz kurulamamistir. Daha
da 6nemlisi iilkede Islami finansal sektoriin gelismesi icin yeterli hukuki alt yap: ve diizenleyici kurumlar
olusturulmamustir. Senegalde finansal piyasalar {iye olunan Bati1 Afrika Ekonomik ve Para Birligi (West
African Economic and Monetary Union-WAEMU) tarafindan klasik finansal piyasalara yonelik olarak
gelistirilen kurallara gére diizenlenmektedir. Bu durum Islami finansal ydntemlerin yayginlasmasi
acisindan en biiyiik engel olarak goriilmektedir. Dolaysi ile Senegal’da Islami finansal sektoriin kendine
0zel hukuki kurallara ve diizenleyici organizasyonel yapiya kavusmasi biiyiik bir onem arz etmektedir.

Anahtar Kelimeler: Islami Finans, Senegal
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DEVELOPMENT OF ISLAMIC FINANCE IN SENEGAL

Senegal has an important potential for the development of Islamic finance methods in terms of the
density of Muslim population and the dynamics of economic development among the countries in the West
Africa. There are two Islamic banks in the country, namely the Senegal Islamic Bank and the Senegal
Islamic Investment Company. The Senegal Islamic Bank, founded in 1982 by Dar-al-mal al Islami Group,
has an important potential. In addition, Sukuk, called Islamic bond, was first issued by the Government of
Senegal in West Africa. The amount of the bond exported in 2014 in accordance with the Islamic methods
is worth 200 Million Dollars. Then a second export worth $ 245 million was made in 2016. Besides, there
are important microfinance projects financed by Islamic methods in the country. In particular, Islamic
Development Bank resources are used extensively in this area. By using Islamic Development Bank
resources, micro-finance projects worth nearly 82 Million Dollars have been implemented. All of these
show that Islamic banking, Islamic bond (Sukuk) and Islamic microfinance applications are important stage
in the Senegal. In Senegal, significant progress has been made in terms of the development of the Islamic
financial sector, but there are also some disruptions. An insurance sector (Takaful) that operates in an
Islamic manner in the country has not yet been established. More importantly, there are not enough legal
infrastructure and regulatory agencies to develop the Islamic financial sector in the country. Financial
markets in Senegal are regulated by rules developed by the West African Economic and Monetary Union
for the classical financial markets. This situation is seen as the biggest obstacle to the spread of Islamic
financial methods. Therefore, in Senegal, it is of utmost importance that the Islamic financial sector has its
own legal rules and regulatory organizational structure.

Keywords: Islamic Finance, Senegal
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LUBNAN FiNANSAL SIiSTEMINDE KATILIM BANKACILIGI

Doc. Dr. Ozlem Durgun
Istanbul Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, Iktisat
ozdurgun@istanbul.edu.tr

Liibnan verimli topraklar1 ve yasanabilir iklimi nedeniyle binlerce yildir ¢esitli kiiltiirlerin besigi
olmustur. Biiyilk medeniyetlere ev sahipligi yapan Liibnan uzun yillar Osmanli hakimiyetinde kaldiktan
sonra Birinci Diinya Savagi’yla beraber Fransiz mandasi altina girmistir. 1943 yilinda bagimsizligini elde
etmesiyle Kabul Liibnan kendi kurumlarini olusturmaya baglamistir. Liibnan bagimsizlik sonrasi serbest
ekonomisiyle Ortadogu’ nun Isvigre’si olarak kabul edildigi biiyiik bir refah dénemi yasamistir. Ancak 1975
yilindan baslayarak 15 yil siiren i¢ savasla iilke biiyiik kayiplar vermistir. Barisin tekrar gelisiyle ekonomide
ozellikle finansal yapida yenileme calismalari baslamistir. Ulkede Islam niifusunun artis1 ve gevre
ekonomilerden Islami Sermayeyi iilkeye ¢ekme ¢aligmalar nedeniyle Islami Bankaciliga énem verilmesi
ancak 2004 yilinda basarilabilmistir. islami Bankalar hem Merkez Bankasi hem de islami kurallara uygun
kurulmak ve ¢alismak zorundadirlar.

Anahtar Kelimeler: Katilim Bankacilig1, Islam Bankaciligi, Liibnan
PARTICIPATION BANK IN LEBANON FINANCIAL SYSTEM

Lebanon has always been the centre of different cultures due to its fruitful lands and habitable environment.
After the long years under the domination of Ottoman Empire, Lebanon which was host to great
civilizations has been mandated by France with the first world war. Kabul Lebanon started to create its own
organizations as gaining independence in the year 1943. Lebanon experienced a great welfare period as it
is accepted as the Switzerland of the middle east with its free economy after independency. However, the
country had massive deficiency with civil war that starts from 1975 and lasts 15 years. As the peace is
established, renovation studies especially in the financial structure have been started. Giving importance to
Islamic banking has been achieved only in 2004 due to the increase of Muslim population and the studies
to attract Muslim capital from near economies to the country. Islamic banks have to be founded and work
appropriately on account of Islamic rules.

Keywords: Participation Banking, Islamic Banking, Lebanon
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ISLAMI BANKACILIK VE FiINANSI UYGULAMALARI: MISIR ORNEGI
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Biilent Ecevit Universitesi, IIBF, iktisat
ugurursavas@hotmail.com

Bu calismada Islami bankacilik ve finansi uygulamalarmin Misir’daki durumu ve gelisimi
incelenmektedir. Arastirmamizda pozitif bir yaklasimla betimleyici istatistikler kullanilmaktadir. Misir
geng ve artan niifustan kaynaklanan énemli bir potansiyele sahiptir. Isgiiciiniin ucuz olmasi, i¢ piyasa
hacminin biiylik olmas1 ve ii¢ kitanin birlesiminde olmasindan kaynaklanan avantajli konumu 6nemli
yatirim firsatlart yaratmaktadir. Genel ekonomik gostergeler Misir’in bu potansiyelini kullanamadigini
gdstermektedir. Misirda Islami bankacili§in piyasa pay: 2017 itibariyle yiizde 6’dir. Misir Islami Finansal
varliklarinin biiyiikliigliniin 2007-2016 arasinda ortalama biiyiime orant %20.39°dur. 2007 yilinda 6 milyar
dolar varliga sahip olan Misir islami Finansal sistemi 2016 yil1 itibariyle 31 milyar dolar degerinde varliga
sahiptir.

Anahtar Kelimeler: Islam bankacilig, islami finans, Misir
ISLAMIC BANKING AND FINANCE IN EGYPT

In this article, we examine the development of Islamic banking and finance in Egypt. A positive
approach with descriptive statistics is employed. Egypt offers a great potential with a young and increasing
population. Even though low-cost labor, large domestic market and its geographical location create
enormous investment opportunities, macroeconomic indicators show that Egypt has not taken advantage of
its potential. Market share of Islamic banking in Egypt is %6 in 2017. Average growth rate of Islamic
financial assets in the past two years is about %20.39. Assets in Islamic financial system has grown fivefold
from $6 billion dollar in 2007 to $31 billion dollar in 2016.

Keywords: Islamic banking, Islamic finance, Egypt
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ISLAMIC FINANCE AND PARTICIPATION BANKING IN INDONESIA
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Indonesia, as the largest iseland country in the world, is located off the coast of South East Asia. Although
Indonesia has a dynamic growing economy and the country has the world’s largest Muslim population, it
has a small share in the global Islamic banking industry. Comparing with the other Islamic countries such
as Malaysia and Saudi Arabia, Indonesia's Islamic finance industry lag far behind in Islamic banking and
Islamic finance. Actually not only Islamic banking structure, but also Indonesia’s local conventional
banking system is not deep and sophisticated enough. So, the government has been working on improving
Islamic banking to make Indonesia one of the greatest global Islamic banking hub in order not just to be
one of the pioneer countries in this sector but also to protect the local economy and banking sector from the
negative effects of global financial problems. Accordingly, in 2015, Financial Services Authority of
Indonesia launched a 5-year development plan for Participation banking to improve its proportion in whole
banking sector from 5% to 15%. In this paper, history of participation banking and Islamic finance, their
current position in local banking sector, alternative Islamic finanacial instrument applied in the local market
in Indonesia will be analyzed detaily. Besides, some policy suggestions will be put forward to improve
Islamic financial market both in Indonesia’s neighborhood and globally.

Key words: Indonesia, Participation Banking, Islamic Financial Instruments
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ENDONEZYA’DA ISLAMI FINANS VE KATILIM BANKACILIGI UYGULAMALARI

Giliney Dogu Asya’nin sahiline yakin mesafede bulunan Endonezya, diinyanin en biiyiik ada iilkesidir.
Endonezya, hizla gelisen dinamik ekonomik yapisina ve diinyanin en kalabalik miisliman niifusu
barindiran iilkesi olmasina karsin, kiiresel Islami finans ve katilim bankacilig1 sistemi i¢inde oldukea kiigiik
bir paya sahiptir. Yiiksek miisliiman niifusa sahip diger iilkelerden Malezya ve Suudi Arabistan ile
mukayese edildiginde Islami finans konusunda ¢ok gerilerde oldugunu sdylemek yanlis olmayacktir.
Bunun nedeni sadece Islami finans ve katilim bankaciliginda yeterli etkinlige sahip olmamas1 degil, ayn1
zamanda konvansiyonel bankacilik sistemleri ve diger finansal araglar konusunda da yeterli derinlige ve
uzmanlasmaya sahip olmamasidir. Bu nedenle, ekonomi yoneticileri, katilim bankaciliginin finansal sistem
icerisindeki paymin ve etkinliginin arttirilmasi hususunda 6nemli girisimler yapmaktadirlar. Bu ¢ercevede
2015 yilinda Finansal Hizmetler Kurulu tarafindan gelistirilen planda, 2020 yilima kadar katilim
bankaciliginin payinin %5’den %15’e yiikseltilmesi hedeflenmektedir. Bu bildiride, katilim bankaciliginin
Endonezya’da gelisim serencami ve iilkenin genel bankacilik sektdr yapisi ile Islami finansin sistem
icindeki yeri ayrintili sekilde incelenecektir. Analizlerde iilkenin Malezya ve Filipinler gibi ¢evre iilkeler
yaninda kiiresel Islami finansal sistem ve katilim bankaciligi igindeki yeri de mukayeseli sekilde ele
alinacaktir. Ayrica, iilkede ve kiiresel dlgekte katilim bankacilig1 ve Islami finansin gelismesi igin politika
Onerileri de sunulacaktir.

Anahtar kelimeler: Endonezya, Katilim Bankaciligi, Islami Finansal Enstriimanlar
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SOSYAL GUVENLIK KURUMU OLARAK ZEKAT'IN iSLEVLERI
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Dr. Ogr. Uyesi Elif Ozlem Askin
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Bir insan gereksinimi ve insan hakki olan sosyal giivenlige giiniimiizde tiim insanoglu sahip degildir.
Diinya niifusunun yaklasik %30’u sosyal giivenlik sistemleri tarafindan korunmaktadir; geri kalaninin
bugiinii ve gelecegi ile ilgili korku ve kaygilari artmaktadir. Sosyal giivenlik sistemleri tarafindan
kapsanamayan niifusun 6nemli bir boliimii Islam iilkelerinde bulunmaktadir. Bu calismanin amaci,
giinliimiiz sosyal giivenlik sistemleri ile karsilastirildiginda ge¢misi daha eski ve kuramsal olarak uygulama
alanlar1 gorece daha genis olan Zekat kurumunun sosyal giivenlik islevlerini tartismaktir. Calismada Zekat
kurumunun bir sosyal giivenlik sistemi/modeli olarak birey ve toplumsal diizeyde sosyal giivenlik
gereksinimini karsilamadaki rolii ve etkinligi, giiniimiiz sosyal giivenlik sistemlerinin iglevleri baglaminda
tartisilmaktadir. Cagdas sosyal giivenlik sistemlerinin, sosyal gilivenlik ag1 (aygiti), gelirin yeniden
dagitilmasi, risklerin g¢esitlendirilmesi, sosyal ve ekonomik istikrar ve biiyiime olmak iizere birbiri ile
cakisan dort temel islevinden bahsedilmektedir. Sosyo-ekonomik adalet ve insanlar arasi esitlik diistincesi
ve kendi gereksinimlerini karsilayamayanlarin temel gereksinimlerinin giderilmesi Islamiyet’te endise
kaynagidir. Bu endise, insanlarin, insana yarasir bir yasam siirdlirebilmesini saglamak icin sosyal
dayanismay &n plana ¢ikartmaktadir. Islam’da sosyal dayanisma toplumsal refah igin bir aractir ve dinen
emredilmistir. Zekat, sosyal dayanigmanin 6n plana ¢iktig1, sosyal giivenlik alaninda Kur'an’da belirtilen
temel kurumlardandir. Zekat, dini 6l¢iilere gére zengin sayilan kisilerin zenginliklerinden “zorunlu mali bir
ibadet” olarak yoksullara pay vermesidir. Calismada, Zekat'in bir sosyal gilivenlik sistemi olarak temel
islevlerini yerine getirmedeki etkinligi tartisilmistir.

Anahtar Kelimeler: Sosyal giivenlik, Zekat
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THE FUNCTIONS OF ZAKAT AS A SOCIAL SECURITY INSTITUTION

Today, not all people have social security that is a human need and human right. Approximately
30% of the world's population is protected by social security systems; fear and concern about the present
and the future of the rest are increasing. A significant part of the population not covered by social security
systems are living in Islamic countries. The aim of this study is to discuss the social security functions of
the Zakah system, which is relatively older and theoretically broader in application than the current social
security systems. The role and effectiveness of the Zakah system as a social security model in meeting the
need for social security at the individual and society level is discussed in the context of the functions of
modern social security systems. Contemporary social security systems talk about four overlapping core
functions: social security network, redistribution of income, diversification of risks, social and economic
stability and growth. The socio-economic justice and equality of the people and the elimination of the basic
needs of those who can not meet their own are a source of concern in Islam. This concern puts social
solidarity at the forefront in order to enable people to live a decent life. In Islam, social solidarity is a tool
for social prosperity and is ordered as a religion. Zakah is the main institution of social solidarity in the
Qur'an in the field of social security. Zakah is that people who are considered to be rich according to
religious measures give the poor a share of "a compulsory financial worship”. In the study, the effectiveness
of fulfilling the basic functions of Zakah as a social security system is discussed.

Keywords: Social security, Zakah
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IKTISADI VE SOSYAL BOYUTUYLA iSLAMDA CALISMA
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Ogr. Gor. Fatma Celik
Bozok Universitesi, Yerkdy Adalet MYO, Sosyal Giivenlik
fatma.celik@bozok.edu.tr

Sosyal bir varlik olarak Insan iiretime ve tiiketime yonelik davranislariyla bir iilkenin sosyal ve
iktisadi yapisinin temel yapi taslarini olusturmaktadir. Toplumsal hayatin biiyiik bir boliimiinii olusturan
ekonomik iliskilerin boyutu din ve ahlak gibi manevi degerler ile hukuki kurallar gibi 6nemli mekanizmalar
tarafindan belirlenmektedir. Zira iktisadi karar alicilar Iktisadi faaliyetlerini beseri hukuk kurallarinin
yaninda inandiklari manevi degerler ¢er¢evesinde yiiriitmektedir. Manevi kriterlerin iktisadi faaliyete yon
vermesi 18.yy kadar dayanmaktadir. Nitekim Adam Smith ahlak ve milletlerin refahi arasinda bir bagin
varligindan bahsetmistir. Max Weber de benzer bir iliski kurarak; dinin sosyal veya sosyo-ekonomik yap1
iizerinde etkisinin oldugu gibi, sosyal yapmin da dinin anlagilmasi ve yorumlanmasi iizerinde etkisi
oldugundan s6z etmistir. Din ve ekonomi gibi iki realite arasindaki etkilesimin yoniine, derecesine ve
niteligine diger ilahi dinlerde yer verildigi gibi Islam Dini'nde de bu hususla ilgili dnemli kaideler dikkat
cekmektedir. Islam dininin kutsal kitab1 olan Kur’an-1 Kerim iktisadi nizama dair hususlar1 modern iktisadi
anlayistan farkli bir yaklasimla ele almistir. Ancak bu yaklasimlar modern iktisadi analizlerde gordiiglimiiz
gibi teorik temelli bir yaklasim olmaktan ziyade iiretim, tliketim, yatirim, tasarruf ve gelirin yeniden
dagilimi siirecleri gibi genel prensip, uygulama ve yonlendirmeleri icermektedir. Bu baglamda, islam’m
iktisadi yaklagimi “calisma” olgusuna énem vererek ekonomik ve sosyal hayatin diizenlenmesinde, gelir
dagiliminda adaleti saglamaya yonelik uygulamalarinda ¢alismaya kutsal bir anlam yiiklemis, emege deger
vermistir. Islam’da ¢alisma, toplumun kalkinmasi ve huzuru igin itici bir gii¢, diinyada ahireti kazanmanin
bir yolu olarak goriilmiistiir. Bu vesile ile Islam’m galismay: kutsal bir deger ve erdemli bir 6zellik olarak
gormesi bu caligmanin motivasyonunu olusturmustur. Bu calismanin amaci; iktisadi ve sosyal boyutuyla
Islam’da “galisma” olgusunu iizerine bir degerlendirme yapmaktir.

Anahtar Kelimeler: islam, Ekonomi, Calisma Hayat1, Toplum
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ABSTRACT

As a social entity, human beings constitute the basic building blocks of the social and economic
structure of an country with their production and consumption behaviors. The dimensions of economic
relations, which form a large part of social life, are determined by important mechanisms such as spiritual
values and legal rules such as religion and morality. The economic activity direction of the spiritual criteria
is based on the 18th century. Indeed Adam Smith mentioned the existence of a bond between morality and
the well-being of nations. By establishing a similar relationship with Max Weber; as well as the influence
of religion on the social or socio-economic structure, as well as the influence of social structure on the
understanding and interpretation of religion. As the interaction between the two realities, such as the
economy, is included in other divine religions, important points about the issue are attracting attention. The
Qur'an, the sacred book of Islamic religion, deals with the issues of economic order in a different approach
than modern economic understanding. However, these approaches include general principles, practices and
directions such as processes of production, consumption, investment, saving and income redistribution
rather than a theoretical based approach as we have seen in modern economic analysis. Working life in
Islam has been seen as a driving force for community development and peace, as a way of gaining afterlife
in the world. By this means, seeing Islam as a sacred value and a virtuous feature has created the motivation
of this work. The purpose of this study is to make an assessment of the "working life" in Islam with its
economic and social dimension.

Keywords: Islam, Economy, Working life, Society
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KURESELLESME SURECINDE MUSLUMAN TOPLUMLARDA EKONOMIiK DEGiSMENIN
GORUNUMU OLARAK FINANSALLASMA VE iSLAMi BANKACILIK: BANGLADES
ORNEGI
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Dicle Universitesi, iktisadi ve Idari Bilimler Fakiiltesi , Siyaset Bilimi ve Kamu Y énetimi Boliimii
seyfettinaslan68@gmail.com
Ars. Gor. Ahmet Vedat KOCAL
Dicle Universitesi, iktisadi ve Idari Bilimler Fakiiltesi , Siyaset Bilimi ve Kamu Y énetimi Boliimii
ahmetvedatk@gmail.com
Ars. Gor. Ibrahim CEMBERLITAS
Dicle Universitesi, iktisadi ve Idari Bilimler Fakiiltesi , Isletme
ibrahimcemberlitas@hotmail.com

Soguk Savas’in 1980’lerin sonundan itibaren sona ermesiyle baslayan ve 6zetle, ekonomik alanda
serbestlesme ve kapitalistlesme, siyasal alanda liberallesme, teknolojik alanda bilisim ve iletisim
devrimleriyle agiklanan kiiresellesme siireci, Miisliiman toplumlarin yasadigi tilkelerde de bu dogrultularda
kokli degisim-dontigim etkileri liretmektedir. Bu yapisal donilisiim siireglerinin en belirgin bigimde
gozlendigi alanlardan biri ve ilki ekonomik yasam iken, bu kapsamdaki en dikkat ¢ekici unsurlardan biri,
finansallasmanin Islami inang ilkelerine ve kurallarina uyumlastirilmasimi ve Islam’in ayni1 zamanda bir
ekonomik yasam diizeni olarak yorumlamisim1 ifade eden ve bu 06zelligi temelinde, konvansiyonel
bankalardan farkl: ¢esitli finansal araglarla ve bu araglarin miisteri ile bulustugu bir takim farkli modellerle
calisan “Islami Bankacilik” uygulamalaridir. Bu ¢alisma, Islami finans diisiincesini ve Islami bankaciligs,
Banglades’teki giincel gelisim siireci ve aktorleri 6rnegi lizerinde incelemek amaciyla hazirlanmistir.

Anahtar Kelimeler: Kiiresellesme, Finansallasma, Islami Bankacilik, islimi Finans, Banglades

FINANCIALIZATION AND ISLAMIC BANKING AS A VIEW OF ECONOMIC CHANGE IN
MUSLIM SOCIETES IN THE GLOBALIZATION PROCESS:
THE BANGLADESH CASE

The process of globalization that started with the end of the Cold War by the end of the 1980s and
which was explained by economic and political liberalization and also technological and communicational
revolutions, produces radical change and transformation effects in the countries where the Muslim societies
live. While one of the areas where these structural transformation processes are most obviously observed
is the economic life, one of the most striking element in this context is the "Islamic Banking" applications
that the financialization is harmonized with the principles and rules of Islamic belief and also that Islam is
interpreted as an economic life order, and on the basis of this feature, which work with a variety of financial
instruments and a number of models tools different from conventional banks, in which the customers meet
with these tools. This study aims to examine Islamic finance thought and also Islamic banking on the current
development process and actors in Bangladesh.

Keywords: Globalization, Financialisation, Islamic Banking, Islamic Finance, Bangladesh
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URDUN’DE iSLAMIi BANKACILIK VE FINANS UYGULAMALARININ iINCELENMESI
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1922 yilinda Milletler Cemiyeti tarafindan devlet olarak taninan Urdiin 1946 yilinda bagimsiz bir
krallik olarak Birlesmis Miletler tarafindan taninmustir. Sonraki dénemde Urdiin ve diger Arap iilkeleri,
Israil isgaline ve zulmiine kars1 cikmis, savasmislardir. Urdiin’de 2016 yilinda kisi basina diisen 4087 Dolar
Milli Gelir ile orta gelir grubundaki iilkelerden biridir. Ulke niifusunun %90’m1 Siinni Araplarin
olusturdugu iilkede hakim olan din Islam’dir. Islam dinine gére faiz haramdir ve geleneksel faize dayali
bankacilik onaylanmaz. Diinyada giderek yayilan Katilim bankacilig1 ve islami bankacilik, Urdiin’de de
gelismeye devam etmektedir. Bu ¢aligmada Urdiin’de Islami Bankacilik ve katilm bankacilif
uygulamalari ele alinmistir.

Anahtar Kelimeler: Urdiin Ekonomisi, Islami Bankacilik, Katilim Bankacilig1, islam Ekonomisi

ANALYSING ISLAMIC BANKING AND APPLICATIONS IN JORDAN

Jordan was recognized as a state by the League of Nations in 1922. Then Jordan was recognized by
the United Nations as an independent Kingdom in 1946. In the following period, Jordan and other Arab
countries entered into war against Israeli occupation and cruelty. Jordan was one of Middle Income
Countries with $4087 income per capita in 2016. Islam is the dominant religion in the country where 90%
of the country's population is formed by Sunni Arabs. According to Islamic religion, interest is forbidden
and traditional banking which is working with interest is not approved. Participating banking and Islamic
banking, which are spreading around the world, continue to develop in Jordan, too. In this study,
applications of Islamic Banking and participation banking in Jordan were searched.

Keywords: Jordan Economics, Islamic Economics, Participation Banking
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2018 SONRASI DONEMDE IRAK’IN YENIDEN YAPILANMASINDA TURKIYE’NIN ROLU

Dog¢. Dr. Biilend Aydin ERTEKIN
Anadolu Universitesi, Iletisim Bilimleri Fakiiltesi
baertekin@anadolu.edu.tr

12-14 Subat 2018 tarihleri arasinda 76 iilkenin katilimi ile Kuveyt’te gerceklestirilen “Irak’in
Yeniden Insas1 icin Kuveyt Uluslararas1 Konferansi”nda Tiirkiye, Irak’in yeniden insa ve yapilandiriimasi
cabalari i¢in bes milyar Amerikan dolar kredi ile katkida bulunacagina iligkin taahhiitte bulunmustur. Bu
kredi miktarmin petrol zengini diger iilke ve miittefik iilkelerden daha fazla miktarda olmasi Tiirkiye’nin
komsusu oldugu Irak’a bolge istikrar1 agisindan verdigi onemi gostermektedir. Tiirkiye’nin Irak’a kredi
taahhiidii sembolik degerinin yani sira, Tiirkiye’nin Orta Dogu’daki siyasi rolii agisindan da Onem
tagimaktadir. Bolgede siirekli bir hakimiyet rekabeti agik olarak goriiliirken Tiirkiye, Orta Dogu’da
istikrarin 6nemli oldugu mesajini diinyaya vermektedir. Bu ¢alismada, Tiirkiye’nin Orta Dogu’da aktor
olarak rol oynamasinin ve bolge gelisimine katkisinin ortaya konulmasi amacglanmaktadir. Bu cercevede,
bolgede rol oynayan diger iilkeler ile karsilastirma yapilarak Tiirkiye’nin konumu degerlendirilmekte ve
komgularinin istikrarinin Tiirkiye’nin istikrar1 agisindan 6nem tasidigi sonucuna ulagilmaktadir.

Anahtar Kelimeler: Tirkiye, Irak, Orta Dogu, giic dengesi
TURKEY'S ROLE IN IRAQ RECONSTRUCTION AFTER 2018

At the Kuwait International Conference for the Reconstruction of Irag held between the dates of 12-
14 February 2018 with the participation of 76 countries, Turkey pledged to give a credit of five billion US
dollars relatively to reconstruction and restructuring efforts in Irag. The fact that the amount of this loan is
much more than that of oil-rich countries and other allies demonstrates the importance given by Turkey in
terms of neighborhood to Irag where it requires stability in the region. In addition to the symbolic value of
Turkey's credit commitments to Iraq, it is also very important for her from the point of view of her political
role in the Middle East. As a continual dominance competition experienced in the region, Turkey has given
the message to the world that the stability in the Middle East is very important. In this study, the aim is to
reveal that Turkey plays a dominant role as an actor in the Middle East and contributes to regional
development. In this context, compared to other countries playing a role in the region, Turkey's position
has been assessed, and it is concluded that the stability of its neighbors is quite important in terms of the
stability of Turkey.

Keywords: Turkey, Iraq, Middle East, power , balance
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Ozellikle son birkag yildir kripto paralara ilginin arttig1 bir ortamda bu para birimine kars1 olumlu
ve olumsuz yonde bir¢ok degerlendirmeye sahit oluyoruz. Ekonomistler, politikacilar, teknoloji sirketleri
basta olmak iizere hemen hemen herkes kripto paralarin altinda yatan blockchain teknolojisinin saglayacagi
faydalarda hemfikir olmasina ragmen birgogu bunlarin bir para birimi olarak kullanilmasina siddetle kars1
cikmakta ve bunun bir felaketle sonlanacagina dair goriis bildirmektedir. Bununla birlikte kripto paralarinin
kullanimi Islam iilkeleri agisindan dini boyutu ele alindiginda bir takim soru isaretleri icermektedir. Hem
bu iilke liderleri hem din adamlar1 genellikle kripto paralar hakkinda elestirel yonde goriis belirtmektedir.
Bu ¢alisma ile kripto paralarin emtia, deme aract, para birimi, yatirim araci olarak kullanimi islami boyutta
incelenip, bu konu hakkinda dini kurumlarin ifadeleri de slizgecten gecirilerek fikhi agidan bir
degerlendirmede bulunmak amacglanmaktadir.

Anahtar Kelimeler: Blockchain, Kripto Para, Islami Finans
RELIGIOUS EVALUATION OF CRYPTO CURRENCY

In especially, last few years, interest in cryptocurrency has been increased. In such an environment,
we have witnessed many positive and negative evaluations of this currency. Although almost everyone,
mainly economists, politicians and technology companies, agree that blockchain technology which is the
philosophy underlying the crypto currency will be benefited from, many strongly oppose the use of cripto
currency as fiat money, and they are of the opinion that it will end in a catastrophe. However, the use of
crypto currency contains a number of question marks for Islamic countries when the religious dimension is
taken into consideration. Both the leaders of these countries and the clergy often express their critical views
on crypto currency. In this study, it is aimed to examine the use of crypto currency as commodity, payment
instrument, fiat money, investment instrument from Islamic point of view and to make an Islamic evaluation
by reviewing the expressions of religious institutions about this subject.

Keywords: Blockchain, Crypto Currency, Islamic Finance
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BAHREYN’DE iSLAM EKONOMISi VE iSLAMi BANKACILIK
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Bahreyn (resmi adiyla Mamlakat al Bahrayn), Korfez iilkeleri icerisinde en az petrol gelirlerine
sahip kii¢iik bir ada iilkesi olmasina ragmen, finansal alanda kendi adindan bahsettiren ve finans merkezi
olmay1 basarmis bir iilke olarak karsimiza g¢ikmaktadir. Bahreyn, petrole bagimliligin uzun vadede
kendisine zarar verecegini ve petrole bagli gelirlerin finansal olarak siirdiiriilebilir olmayacagini tahmin
ederek, kendisini finansal hizmetlerde ve bankacilikta gelistirmeye caligsmistir. Bahreyn’in finansal
gelirlerinin petrol gelirlerinden sonra ikinci sirada gelmesi, Bahreyn’in stratejik olarak finansal hizmetlere
agirlik vermesi daha siirdiiriilebilir gériinmektedir. Kendi bélgesinde Bahreyn Islami bankacilik ile de
gelismeye 6nem vermektedir. Islami bankacilik iiriin ve hizmetleri agisindan Bahreyn’in gostergeleri yillara
gdre artan bir trend seyretmektedir. Islami bankacilik acisindan kiiresel pazarda kiigiik bir paya sahip olsa
da, Bahreyn’in gelismekte olan bir Islami bankacilik pazari ile ilerleme gosterdigi sdylenebilir. Bu
calismada Bahreyn Islam ekonomisi baglaminda Islami bankacilik sisteminin yeri ve biiyiikligii
tartisilmaktadir. Calismada Bahreyn’in siyasi ve politik yapisi basta olmak iizere, giincel ekonomik duruma
iliskin bilgiler incelenecek ve finansal yapisinda Islam ekonomisinin ve Islami bankaciligin yeri ve 6nemi
giincel gostergeler yardimiyla incelenecektir.

Anahtar Kelimeler: islam ekonomisi, Islami bankacilik, Bahreyn

ISLAMIC ECONOMY AND ISLAMIC BANKING IN BAHRAIN

Although Bahrain (officially Mamlakat al Bahrain) is a small island country with the least amount
of oil income in the Gulf countries, it is a counterpoint to the country as a country that has made its financial
position known in its own name and has become a financial center. Bahrain has tried to improve itself in
financial services and banking, predicting that oil dependency would harm itself in the long run and that
oil-related incomes would not be financially sustainable. The fact that Bahrain's financial income comes
second after oil revenues seems to be more sustainable as Bahrain's strategic focus on financial services.
Bahrain Islam in its own region attaches importance to development with banking. In terms of Islamic
banking products and services, Bahreyn's charts show an increasing trend over the years. Although Islam
has a small share in the global market for banking, it can be said that Bahrain is making progress with an
emerging Islamic banking market. This study discusses the place and magnitude of the Islamic banking
system in the context of Bahrain Islamic economy. In the study, information on the current economic
situation, especially the political and political structure of Bahrain, will be examined and the place of the
Islamic economy and Islamic banking in the financial structure will be examined with the help of current
indicators.

Keywords: Islamic economy, Islamic banking, Bahrain
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Canakkale Onsekiz Mart Universitesi, Biga IiBF, IKTISAT
feyzarica@gmail.com

Over the years, environmental issues have become important issues in the global debate about Earth
future. Many ecologists state that economic growth damages the environmental quality. However, some
empirical studies exerted the validity of the Environmental Kuznets Curve (EKC) hypothesis, suggesting
for an inverse U-shaped relationship between different pollution indicators and income per capita in a given
society. That is, environmental degradation increases up to a certain level as income goes up, after that it
decreases. In this context, this paper is aimed at investigating the EKC hypothesis for a panel of 10 member
countries of the Organization of Islamic Cooperation over the period 1970-2014, using second-generation
panel tests with the assumption of cross-sectional dependency. The findings obtained from Dynamic SUR
estimations for single equations indicate that GDP per capita, GDP per capita squared and GDP per capita
cubed for Algeria, Morocco, Oman, Tunisia and Turkey have the impacts on carbon dioxide emissions
(CO2) negatively, positively and negatively, respectively. This finding suggests the existence of a N-shaped
EKC. For Sudan, GDP per capita, GDP per capita squared and GDP per capita cubed have affected
statistically significant CO2 emissions negatively, positively and negatively, respectively. This finding
suggests the existence of an opposite to the N-shaped EKC. The results for Egypt, Iran, Irag, and Saudi
Arabia have no statistically impacts on CO2 emissions. The policy implication of these results is that
promoting economic growth are sufficient criteria to safeguard the environment in the long run.

Keywords: environmental Kuznets curve, economic growth, environmental quality, pollution, panel data
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KATILIM BANKACILIGI VE KAZAKiISTAN’DA KATILIM BANKACILIGININ GELISiMi

Prof. Dr. Mehmet YUCE
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Son yillarda iilkelerin hem biiyiime performanslarinin hem de iiretim kapasitelerinin artirilabilmesi
icin gerekli olan finansmanin saglanmasinda faizsiz bankacilik ya da Islami bankacilik olarak da
nitelendirilen Katilim Bankaciligi 6nemli bir fonksiyon iistlenmistir. Konvansiyonel bankacilikla kiyasla
dogrudan ticaretin finansmanina yonelik olmasi nedeniyle Katilim Bankalar1 iiretimin finansmaninda
oldukca etkin rol oynamaktadirlar. Bu nedenle ekonomik biiyiimeye sagladiklar1 dogrudan katki Katilim
Bankalarinin yiikseligini saglayan temel sebeplerin en basinda yer almaktadir. S6z konusu 6neminden
dolay1 tiim Diinya’da Katilim Bankaciligi’na verilen 6nem giderek artis gostermektedir. 2015 yili itibariyla,
global anlamda Katilim Bankaciligi’nin toplam biiyiikliigii yaklasik 2 trilyon ABD dolar1 iken, dniimiizdeki
yillarda s6z konusu bu biiyiikliigiin ¢ift haneli bir biiylime hiz1 ile 2020 yilinda 3,2 trilyon ABD dolarlik bir
hacme ulasacagi tahmin edilmektedir.

Kazakistan’da bankacilik sektorii 1991 yilindan sonra kamu bankalarinin yeniden organize
edilmesiyle gelismeye baglamistir. Bu donemden sonra ekonomisi gelismeye baslayan iilkenin, hizla
gelisen sektorlerinden biri de bankacilik olmustur. Ulkede 1991 yilinda kamu bankalarinin yeniden
organize edilmesiyle baslamis ve ardindan ilk ticari bankalar kurulmaya baslamistir. Kazakistan’da
bankacilik iki asamali bir sistem iizerinde kurgulanmistir. ilk asamada olarak Kazakistan Ulusal (Merkez)
Bankasi, tilkenin para ve kredi politikasindan sorumludur. Kurulus yasanin 7. maddesine gore Kazakistan
Ulusal Bankast’nin temel amaci “Kazakistan Cumbhuriyeti’nin fiyat istikrarini saglamaktir.” Bankacilik
sisteminin ikinci asamasinda ise Kazakistan’daki diger bankalar veya giinliik kullaniminda ticari bankalar
yer almaktadir. Bunun yaninda Kazakistan Kalkinma Bankasi da 6zel bir yasa ile kurulmus ve ayrica
Bankacilik Yasasmin 3. maddesine gore Bagimsiz Devletler Toplulugu (BDT) iilkeleri iginde ilk Islami
Banka da (Al-Hilal Bankas1) Kazakistan’da tesis edilmistir.

Tiim diinyada oldugu gibi Orta Asya iilkelerine kiyasla daha gelismis bir bankacilik sistemine sahip
olan Kazakistan’da da katilm bankaciligi sistemi son yillarda ivme kazanmistir. Bilindigi {izere
bagimsizligin kazanilmasinin hemen ardindan Diinya Bankasi ve Uluslararast Finans Kurumu gibi
kuruluslarin da destekleri ile temelde Alman Bankacilik Sistemi model alinarak Kazakistan’a has bir
Bankacilik Sistemi gelistirilmistir. Bu gelismelerin akabinde Kazakistan’da “Islami Finans Sisteminin
Diizenlenmesine Iliskin Yasa Tasarisinin” onaylanmasinin hemen ardindan Katilim Bankacilig1 da énemli
bir atilm saglamigtir. Bdylece Orta Asya’da ilk Islami Bankacilik deneyimi bdlgenin basat iilkesi olan
Kazakistan’da baslamistir.

Anahtar Kelimeler: Kazakistan, Katilim Bankaciligi, Kazak Bankacilik Sektorii
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Is hukuku, isciler ve isverenler arasindaki iliskileri diizenleyen bir hukuk dalidir. isci ve isveren
arasindaki hukuki iliski, is akdinin varligiyla tezahiir eder. Is akdi isciye hizmet gérme, isverene de basta
ticret olmak tizere bir takim ylikiimliik getirmektedir.

Osmanli Devleti’nde 1868-1876 yillar1 arasinda hazirlanan ve 1869 yilindan itibaren yiiriirliige giren
Mecelle-i Ahkam-1 Adliyye, basta bor¢lar hukuk olmak iizere esya ve yargilama hukuku esaslarini ihtiva
eden ilk medeni/borg¢lar kanunudur. Bor¢lar/Medeni Kanununun kabuliine kadar (1926) yaklasik yarim asir
tatbik edilen Mecellede, kazuistik (meseleci, somut) bir metot takip edilmistir. Mecelle bir mukaddime ve
on alt1 kitaptan olusmustur. Mukaddime, hukukun genel prensipleri olarak sayilabilecek genel/kiilli
kaidelerden olugmaktadir. Diger kitaplar ise baplar ve fasillar seklinde kaleme alinmistir. Basta ikinci kitap
olan Kitab'iil Icarat olmak iizere, is sozlesmesine iliskin bir takim diizenleyici hiikiimlere yer verilmistir.

Mecelle’de “is sdzlesmesi” kavrami yerine “icare akdi” kavrami kullanilmaktadir. icare, hem iicret hem de
icar (kira) anlamina gelmektedir (Mecelle/405). Bu baglamda icare akdi, hem kira akdini hem de is akdini
ifade eden bir akit olarak kabul edilebilir. Ecir (is¢i), nefsini/emegini kiralayan kimsedir (Mecelle/413).
Ecir, ecir-i has (bagimli/6zel) ve ecir-i miisterek (ortak/bagimsiz/serbest) olarak iki kisimda
degerlendirilmektedir. Bu baglamda ecir kavrami sadece bagimli ¢alisan1 (hizmetkar gibi) degil, ayni
zamanda bagimsiz/serbest calisanlarin bir kismini (terzi, berber, doktor, avukat, muhasebeci gibi) da
kapsamaktadir. Bu baglamda ecir kavrami giiniimiiz is¢i kavramindan daha genis bir anlama ulagmaktadir.
Bu calismada Islam 6zel hukukuna énemli katkilar saglayan ve dénemin ¢alisma iliskilerine 151k tutan
Mecelle’nin ortaya koydugu temel prensipler baglaminda is akdi kavrami ele alinmakta ve tartisilmaktadir.

Anahtar Kelimeler: Mecelle, is akdi, hizmet sdzlesmesi, istihdam s6zlesmesi, Osmanli hukuku, is hukuku
tarihi
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LABOUR CONTRACT IN THE AL-MAJALLA (THE OTTOMAN COURTS MANUAL)

Labour law is the law regulating relations between employees and employers. The legal relationship
between the employee and the employer is manifested by the existence of the labour contract. The labour
contract loads the obligation to give his/her service to the employee and several obligation to the employer,
primarily the obligation to pay a certain amount of wage.

The Al-Majalla al Ahkam al Adaliyyah, which was prepared in the Ottoman Empire between 1868 and
1876, and entered into force from 1869, is the first civil code and the first obligations code which contains
the principles of jurisdiction of obligations law, property law and judicial procedures. A rule-binding (issue-
based, concrete) method was followed in the al-Majalla, which had been practiced for about half a century
until the adoption of the Obligations Law (1926) and the Civil Law (1926) in Turkey. Al-Majalla is
contained of a mugaddimah (introductory chapter) and sixteen chapters. The mugaddimah is composed of
a general introduction which can be counted as the general principles of law. Other chapters however
designed in sections and sub-sections. A number of regulatory provisions in the al-Majalla are related to
the employment contract, particularly the second chapter, the Qitaab-ul Icaraat.

The al-Majalla is using the term “Icara contracting” instead of the term “employment contract”. The term
icara contract refers to both wages and letting earnings (rent earnings) (al-Majalla, 405). In this context, the
icara contract can be regarded as a contract expressing both the lease contract and the employment contract.
Ecir (worker) is the person who leases his/her service or labour (al-Majalla, 413). The term ecir is evaluated
in two parts, as ecir-i has (dependent/specific labour) and ecir-i miisterek (independent/free labour). In this
context, the concept of ecir refers to not only dependent workers (like servants) but also some of the
independent workers/freelancers (i.e., tailors, barbers, doctors, lawyers, and accountants). Thus, the concept
of ecir has reached a broader meaning than the contemporary concept of employee.

In this study, the concept of labour contract is being discussed upon the basic principles laid out by the al-
Majalla, which has provided important contributions to the Islamic private law and sheds light on the labour
relations of the period in the Ottoman Empire.

Keywords: Al- Majalla, labour contract, service contract, employment contract, Ottoman law, history of
labor law
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DOES THE SECURITIZATION LEAD TO THE INFINITE MONEY CREATION? A
STRUCTURAL COMPARISON
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Dr. Ogr. Uyesi Mustafa CAKIR
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A major issue is of credit creation and control which is vital for the development of a healthy
economy and financial system. Creation of credit money has become an imperative not only for smooth
running of trade industry and commerce but for fiscal requirements as well. We argue that the concept of
securitization will cause another level of money creation. Put differently, the securitization process will
lead to the infinite money creation in the economy by selling and re-selling the debt to third party. In this
paper, we will show the traditional money creation by central banks as monetary tool to control money
supply and investigate how the commercial banks can create money by securitization which essentially lead
to financial crisis. Last but not the least, the money creation from Islamic perspective is also discussed.

Keywords: Credit Creation, Securitization, Infinite money creation
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EN ZENGIN 10 iSLAM iSBIRLiGi TESKILATI UYESi ULKENIN EKONOMIiK KALKINMA
PERFORMANSI

Doc. Dr. Meri¢c SUBASI ERTEKIN
Anadolu Universitesi, [IBF, Iktisat
msubasi@anadolu.edu.tr

Ekonomik kalkinma, sosyal ve ekonomik ilerlemeyi yansitmakta ve ekonomik biiyiimeyi
gerektirmektedir. Ekonomik kalkinmanin etkin bir sekilde saglanabilmesi ile zenginlik, ekonomide
cesitlilik, is olanaklar1 yaratilmakta ve vergi tabani olusturularak bir toplumun ekonomik refah1 ve yasam
kalitesi iyilestirilebilmektedir. Bu yilizden, kalkinma i¢in insan eksenli 6l¢me teknikleri gelistirilmistir.
Birlesmis Milletler Kalkinma Programi (UNDP) tarafindan gelistirilen Insani Gelisme Endeksi ile bir
iilkenin kalkinma boyutu, kisi basina diisen gelir, yasam beklentisi, egitim ve yoksullugun boyutu da dahil
olmak iizere bir dizi gostergeler goz oniinde bulundurularak degerlendirilmektedir. Bu ¢alisma, kisi basina
diisen geliri en yiiksek 10 Islam Isbirligi Teskilat1 (1IT) iiyesi iilkenin ekonomik kalkinma performanslarini
degerlendirmeyi amaglamaktadir. Bu amagla, Birlesmis Milletler insani Gelisme Endeksi (HDI) yardimi
ile bliylime egiliminin yani sira, egitim, saglik ve refah diizeyine odaklanmaktadir. HDI degerlerine gore 6
en zengin IIT iiyesi iilke en yiiksek insani gelisme diizeyinde bulunurken 3 iilkenin yiiksek insani gelisme
diizeyinde bulundugu goriilmektedir

Anahtar Kelimeler: islam Isbirligi Teskilat1, Insani Gelisme Endeksi, Ekonomik Kalkinma

THE ECONOMIC DEVELOPMENT PERFORMANCE OF THE TEN RICHEST MEMBER
COUNTRIES OF THE ORGANIZATION OF ISLAMIC COOPERATION

Economic development reflects social and economic progress and requires economic growth. By
effectively achieving economic development, wealth, diversity in the economy, the employment
opportunities are created and the economic welfare and the quality of life of a society can be improved by
creating a tax base. Therefore, human-based measurement techniques for the development have been
developed. With the Human Development Index developed by the United Nations Development Program
(UNDP), the development dimension of an individual is assessed by considering a series of indicators,
including per capita income, life expectancy, education and poverty. This study aims to evaluate the
economic development performance of ten member countries with the highest per capita income in the
Organization of Islamic Cooperation (OIC). By this purpose, with the help of the United Nations Human
Development Index (HDI), it focuses on education, health and welfare as well as growth trends. According
to the values of the HDI, while the six richest OIC member countries have the highest level of human
development, the three-member countries have a high level of human development.

Keywords: Organization of Islamic Cooperation, Human Development Index, Economic Development
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ITTIHAD-I iISLAM VE 1931 KUDUS-iSLAM KONGRESI

Dr. Ogr. Uyesi Hanefi Yazic1
Bandirma Onyedi Eyliil Universitesi, IIBF, Uluslararasi Iliskiler
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Ortadogu’da bir tiirlii bitmek bilmeyen c¢atigma ve sorunlarin en 6nemli sebeplerinden biri,
koriiklenmekte olan mezhep gerginligidir. Olusturulmak istenen Siinni-Sii gerginliginin kutuplagsmaya
doniiserek bolge lilkelerinin gelecegini tehdit etme ihtimali olduke¢a yiiksektir. Yaklasik yiizyil once
Ingiltere ve Fransa arasinda gizlice imzalanan Sykes-Picot Antlasmast ile emperyalist gii¢ler, Ortadogu’da
kendi ¢ikarlarina gore bir diizen kurduklari i¢in bu diizenin degismesine, Arap Bahari siirecinde oldugu
gibi, higbir zaman izin vermediler. Bolgede son zamanlarda 6zellikle Suriye, Irak, Yemen ve Bahreyn
tizerinden koriiklenmekte olan mezhep catigsmalarini ¢é6zmenin en 6nemli yollarindan biri, 1931 yilinda
Filistin sorununa dikkat gekmek igin toplanan Islam Birligi Genel Kongresi’nde alinan kararlarm dikkatli
bir sekilde gdzden gegirilmesi ve gliniimiizde uygulanmaya ¢aligilmasidir. Bu ¢ercevede 10 Aralik 1931°de
zamanm Kudiis Miiftiisii Hact Emin el-Huseyni’nin girisimleriyle Kudiis’te diizenlenen Islam Genel
Kongresi’nde etnik koken ve mezhep ayrimi yapilmaksizin Miisliimanlar arasinda is birligini saglamak ve
Islam kardesligini gelistirmek i¢in oldukca énemli kararlar alind1. Aralarinda Tiirkiye, Suriye, iran, Irak ve
Misir gibi bolge iilkelerinden temsilcilerin katildig: kongrede alman en énemli kararlardan biri, Islam
inancin1 ve degerlerini yaymak i¢in etnik kdken ve mezhep ayrimi yapilmaksizin Miisliimanlar arasindaki
isbirligini ve genel Islam kardesligini gelistirmek. Ayrica Miisliimanlar arasinda birligin saglanmasinin bir
gostergesi olarak $if din alimi Muhammed el-Hiiseyin Al-1 Kasif, Siinni ve Siilerden olusan kalabalik bir
cemaate Mescid-i Aksa’da Cuma namazi kildirdi. Her ne kadar kongrede alinan kararlar uygulanmamis
olsa da tarihte ilk defa Siinniler ile Siiler bir araya gelerek ortak tavir ve eylem sunmustur. Calisma bu
konuyu giindeme tastyarak literatiire katki sunmay1 hedeflemektedir.

Anahtar Kelimeler: Ittihad-1 Islam, Filistin Sorunu, Islam Kongresi, Kudiis, Emin el-Huseyni
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ISLAMIC UNITY AND AL QUDS-ISLAMIC CONGRESS -1931

One of the most important reasons for the endless problems in the Middle East is the sectarian
conflict. It is really possible that the Sunni-Shiite tension will turn into polarization and threaten the future
of the countries in the region. About a century ago, imperialist powers established an order according to
their interests in the Middle East through the Sykes-Picot Agreement signed by England and France, thus
they have never allowed to change this order in the region as in the process of Arab Spring. One of the most
important ways to resolve the sectarian conflicts that have recently been fueled in the region, especially
over Syria, Irag, Yemen and Bahrain, the decisions taken at the General Islamic Congress, which was
organized in 1931 to draw attention to the Palestinian question, had better be considered and implemented
today. In this context, in order to establish good relations and develop Islamic brotherhood among Muslims
without sectarian discrimination, important decisions were taken in Islamic General Congress held in
Jerusalem in 1931 with the initiatives of Amin al-Husayni, the Mufti of Jerusalem. One of the most
important decisions taken at the congress by representatives from the countries in the region such as Turkey,
Syria, Iran, Iraq and Egypt, is to improve the Islamic brotherhood and depict Muslim values without
sectarian and ethnical discrimination. In addition, as a demonstration of the unity among Muslims, Al-i
Kashif, a Shiite religious scholar, led Friday prayer and delivered khutbah in Masjid al- Agsa. The decisions
taken at the congress have never been able to put into practice, however, it was the first time in the history
that Sunnis and Shi’i came together to present a common attitude and action. This study aims to make
contribution to the literature by bringing up this issue to the agenda.

Keywords: Islamic Unity, Palestinian Problem, Islamic Congress, Al-Quds, Amin al-Husayni
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THE IMPACT OF THE GLOBAL SHOCKS ON ISLAMIC AND CONVENTIONAL BANKS: A
COMPARATIVE ANALYSIS USING MULTIVARIATE REGRESSION QUANTILES
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After 2008 Global Financial Crisis, there is a surge in interest in academia to investigate Islamic banking as
an alternative to conventional banking due to some of its superior features regarding stability. So far, the empirical
evidence on the superiority of Islamic banks is mixed in the literature. In this study, we try to shed further light on
this issue by investigating the resilience of both types of banks using equity returns. Employing the quantile vector
autoregression method, we estimate spillovers in the dynamic values at risk between banks and some global market
indices. We specifically look at the shocks associated with Dow Jones Islamic Market Index, US 10-year government
bond yields, Dow Jones US Index, S&P 500 Index and MSCI Index between 1 January 2009 to 1 August 2017. We
compare the sensitivity of Islamic and conventional banks to each shock both within each country in the sample and
across geographical regions. Our preliminary results suggest that overall Islamic banks do not seem to enjoy any
advantage over conventional banks in terms of stability. The difference between Islamic and conventional banks is
largely country and region specific.

Keywords: Islamic banking, Bank stability, Quantile impulse responses, Spillover

KURESEL SOKLARIN iSLAMIi VE GELENEKSEL BANKALAR UZERINDEKI ETKIiSI: COK
DEGISKENLi KANTIL REGRESYON TEKNiGiYLE KARSILASTIRMALI BiR ANALIZ
2008 kiiresel finansal krizinden sonra, akademi diinyasinda Islam bankaciliginin, geleneksel bankaciliga
alternatif olarak diisiiniilmesi {izerine ¢alismalar artmistir. Simdiye kadar, literatiirde yapilan ampirik c¢alismalar
Islami bankalarin iistiinliigii hakkinda farkli sonuglar vermistir. Bu ¢alismada, her iki banka tiiriiniin de 6zkaynak
getirilerini kullanarak bu konuya 11k tutmaya calisilmistir. Kantil vektor otoregresyon yontemini kullanarak,
bankalar ve bazi kiiresel piyasa endeksleri arasindaki riske maruz degerlerdeki yayilmalari incelenmistir. Ozellikle 1
Ocak 2009 - 1 Agustos 2017 tarihleri arasinda Dow Jones islami Piyasa Endeksi, ABD 10 yillik devlet tahvili
getirileri, Dow Jones ABD Endeksi, S&P 500 Endeksi ve MSCI Endeksi ile ilgili soklari ele alinmistir. Orneklemdeki
ve ilgili cografi bolgelerdeki her bir iilke igin Islami ve konvansiyonel bankalarin soklara olan duyarlilig1 ayr1 ayri
karsilastirilmistir. Temel sonuglar, diinya genelinde islami bankalarin geleneksel bankalara karst istikrar agisindan
avantajli goriinmediklerini gostermektedir. Islami ve geleneksel bankalar arasindaki fark biiyiik 6lciide iilke ve
bolgeye ozgiidiir.
Anahtar Kelimeler: Islami bankacilik, Banka istikrari, Kantil etki tepki fonksiyonlari, sok yayilmalar
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ISLAM IKTiSADI BAGLAMINDA iHTIYAC KAVRAMININ GUNDELIK YASAMDAKI
DONUSUMU

Dr. Ogr. Uyesi Elif KIRAN
Namik Kemal Universitesi, Fen-Edebiyat Fakiiltesi, Sosyoloji
ekiran@nku.edu.tr

Iktisat biliminin ana dayanak noktas1 olan ihtiyaclarin simirsiz ve kaynaklarin smirli oldugu
onermesi farkli akademik disiplinler acisindan farkli baglamlarda ele alimmmaktadir. Ihtiyaglarin
kargilanmasi hedefine giden yoldaki temel sorunsal ise “ihtiya¢” kavraminin tanimi ve tespitidir. Akademik
aragtirmalar incelendiginde ise bu kavrama dair zaman ve mekindan bagimsiz bir tanim ve tespit
yapilamayacagi goriilmektedir. Bu calisma, “ihtiya¢” olgusunun toplumsal manada aldig: farkli konumlari
Islam iktisad1 baglaminda ortaya koymayi1 amaglamaktadir. Maslow’un iinlii hiyerarsisinde gruplandirmaya
ve siralamaya caligtigi ihtiyag tiirlerinin zaman i¢erisindeki degisim ve doniisiimiiniin mercek altina alindigi
bu calismada konu, giindelik yasam sosyolojisi ¢ercevesinde incelenmis ve Islam’in temel kaidelerinden
olan giindelik yasamda israftan uzak durulmasi gereginin ihtiyaclarin belirlenmesindeki etkisine dair bir
tartisma yiiriitiilmiistiir. Islam iktisad1 agisindan ihtiyacin tanimi ve sinirlar1 arastirilmis ve modern giindelik
yasama giden siiregte bu tanim ve sinirlarin toplumsal boyutta aldiklar1 farkli goriiniimler incelenmistir.
(Calisma sonucunda, toplumlarin i¢inde bulunduklar1 sartlara bagl olarak ihtiya¢ ve israf kavramlarinin
zaman igerisinde farkli sekiller aldig: tespit edilmis ve giindelik yasamin tiiketim oriintiilerinde bu iki
olguya verilen anlamin yonlendirici nitelikte oldugu goriilmiistiir.

Anahtar Kelimeler: Tiiketim, Thtiyac, Islam Iktisads, Israf, Giindelik Yasam

AN ISLAMIC ECONOMY PERSPECTIVE ON CHANGES IN THE CONCEPT OF NEED IN
EVERYDAY LIFE

The main argument of economy stating that needs are unlimited whereas resources are limited is
discussed in several academic disciplines from different point of views. The core step in the the path to
satisfying needs is to define and detect the concept of need. However, it is clearly observed via academic
studies that, there exists no general definition or detection of need. This paper aims to research the changes
in the concept of “need” in everyday life in relation to the field of Islamic economy. The issue is undertaken
in the framework of the sociology of everyday life and the evolution of the social understanding of “need”
that is a concept classified in Maslow’s popular hyierarchy. Additionally, the study evaluates the subject in
relation to Islamic rules one of which bans wasting. To this aim, the definition and limits of wasting in
Islam have been searched and the different experiences of these in modern everyday life have been
examined. The results of the study indicates that the social understanding of the concepts of need and
wasting have undergone a change through the years depending on the social conditions and these two
concepts are guiding points in everday life consumption practises.

Keywords: Consumption, Need, Islamic Economy, Wasting, Everyday Life
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ISLAM IKTIiSAT TEORISINDE AHLAKI TEHLIKE SORUNUNUN ORTAYA CIKMASINI
ENGELLEYICi KURALLAR: ILGIiLi HADIiSLER UZERINDEN BiR ANALiZ

Prof. Dr. Ekrem ERDEM
Erciyes Universitesi, iktisadi ve Idari Bilimler Fakiiltesi, Iktisat
ekrem_erdeml@hotmail.com

Rekabetei bir piyasanin temel sartlarindan biri, miibadelenin taraflarinin ayni diizeyde (simetrik)
bilgiye sahip olmasidir. Aksi takdirde, eksik (asimetrik) bilgiye sahip olan taraf ya baslangicta yanlis karar
verecek (ters se¢cim) ya da ddeme siirecinin devam ettigi durumlarda yiikiimliiliiklerin yerine getirilmesinde
ek maliyetler iistlenmek durumunda kalacaktir (ahlaki tehlike). Islam iktisat literatiiriinde iktisadi
miibadelelerde simetrik bilginin kagiilmaz oldugu, aksi durumda miibadelenin mesruiyetini kaybedecegi
konusunda hig tereddiit yoktur. Bu hususta temel kaynaklarda ve fikih kitaplarinda yer alan bilgiler olduk¢a
net ve etrafli olarak ele alinmistir. Bu ¢alismada temel hadis kaynaklarinda iktisadi miibadelelerde taraflarin
asimetrik bilgiden kaynaklanan ozellikle ahlaki tehlike/zafiyet sorununa maruz kalmamalarini temin
etmeye yonelik hadisler alt konular/bagliklar altinda incelenecektir. Bizim tespitlerimize gore, asimetrik
bilgiye dair toplam yirmi alt1 bagliktan altis1 ahlaki tehlike/zafiyet ile ilgili; bunlarin da iicli ayn1 zamanda
ters se¢im konusu, ticii ise sadece ahlaki tehlike/zafiyet konusudur.

Anahtar Kelimeler: Ahlaki tehlike, islam iktisad1 ve finansi, hadis, asimetrik bilgi

THE RULES LIMITING THE OCCURRENCE OF MORAL HAZARD PROBLEM IN ISLAMIC
ECONOMIC THEORY: AN ANALYSIS OF THE RELATED HADITHS

One of the basic conditions of a competitive market is that both sides of the exchange have the
same/perfect (symmetric) information. Otherwise, the one who has imperfect (asymmetric) information
either takes a wrong decision at the beginning of the transaction (adverse selection) or he will subject to
some additional costs in fulfilling the liabilities for the cases when the payment process continues (moral
hazard). According to the Islamic economics literature, there is no hesitation about the inevitability of
symmetric information in economic transactions. Otherwise, the legitimacy of the transactions will
disappear. The knowledge in the basic sources and the books of figh about this issue is quite clear and
detailed. In this study, the hadiths specifically related to moral hazard problem stemming from asymmetric
information in all kinds of economic transactions will be investigated under subheadings. In our findings,
the six out of the total twenty six hadiths about asymmetric information are about adverse selection; the
three are also the subject of adverse selection, and only the three are solely the subject of moral hazard
problem.

Keywords: Moral hazard, Islamic economics and finance, hadith, asymmetric information
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TURKIYE iLE D8 ULKELERI’NIN IKTISADI BUYUMELERI ARASINDAKI ILISKILERIN
ZAMANLA DEGISEN GRANGER NEDENSELLIK ANALIiZi YONTEMI iLE INCELENMESI
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Dr. Ogr. Uyesi Serif Canbay
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serifcanbay@hotmail.com

Tiirkiye, iran, Pakistan, Banglades, Malezya, Endonezya, Misir ve Nijerya iilkeleri 22 Ekim 1996
tarihinde Istanbul’da bir araya gelerek, Miisliiman ve gelismekte olan iilkeleri bir araya getiren D8 6rgiitiinii
kurmuslardir. D8’in kurulus amaglar1 arasinda bu iilkelerin ekonomik potansiyellerinden yararlanarak
ekonomik iliskilerin gelistirilmesi yer almaktadir. Bu calismada D8 filkeleri ile Tiirkiye arasindaki
iligkilerin iktisadi bliylime bazinda incelenmesi amaglanmaktadir. 1961-2016 donemi arasi bu tilkelere ait
iktisadi bilyiime verileri ¢alismanin degiskenlerini olusturmaktadir. Ulkelerin iktisadi biiyiimeleri
arasindaki iliskiler 4 farkli donem icin, VAR yontemine dayali Granger nedensellik ve etki-tepki
fonksiyonlar1 kullanilarak analiz edilmistir. Yapilan analizler sonucunda 1961-2016 ve 1980-2016
donemleri i¢in Tiirkiye’nin iktisadi biiytimesi ile diger D8 iilkelerinin iktisadi biiyiimeleri arasinda herhangi
bir nedensellik iligkisi yoktur. 1990-2016 dénemi i¢in Tiirkiye’ nin iktisadi biliylimesi ile Misir’in iktisadi
biliylimeleri arasinda ¢ift yonlii nedensellik iliskisi oldugu tespit edilmistir. Ayrica yine bu donem i¢in
Endonezya’nin ve Pakistan’in iktisadi biiylimelerinden Tiirkiye’nin iktisadi biiylimesine dogru tek yonlii
nedensellik iligkisi tespit edilmistir. Son olarak 1996-2016 donemi i¢in Misir’in, Endonezya’nin ve
Pakistan’in iktisadi biiylimelerinden Tiirkiye’nin iktisadi biliylimesine dogru tek yonlii nedensellik
iligkilerinin oldugu bulgularina ulasilmistir. Etki-tepki fonksiyonlar1 sonuglarina gore bu nedensellik
iliskilerinin yonii pozitiftir.

Anahtar Kelimeler: Iktisadi Biiyiime, Granger Nedensellik, Etki-Tepki Fonksiyonlar
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EXAMINATION OF ECONOMIC GROWTH RELATIONS BETWEEN TURKEY AND D8
STATES BY USING THE TIME-VARYING GRANGER CAUSALITY ANALYSIS METHOD

Turkey, Iran, Pakistan, Bangladesh, Malaysia, Indonesia, Egypt and Nigeria have met in Istanbul
on 22 October 1996, They have established the D8 organization that brings together Muslim and developing
countries. Among the establishment objectives of the D8 is the development of economic relations by taking
advantage of the economic potentials of these countries. In this study, the relationship between the D8
countries and Turkey is aimed to study on the basis of economic growth. The economic growth data of
these countries between 1961-2016 period constitute the variables of this study. Relations between
economic growth of countries have been analyzed for four different periods using Granger causality and
impact-response functions based on the VAR method. The results of the analysis with Turkey's economic
growth for the 1961-2016 and 1980-2016 periods between economic growth on the other D8 countries do
not have any causal relationship. It has been found that there is a bi-directional causality relationship
between the Turkey's economic growth and Egypt's economic growth for the 1990-2016 period. In addition
to this, The unidirectional causality relationship has been identified for this period from the economic
growth of Indonesia and Pakistan toward Turkey's economic growth. Finally the unidirectional causality
relationship has been identified from the economic growth of Egypt, Indonesia and Pakistan toward
Turkey's economic growth for the 1996-2016 period. According to the results of impuls-response functions,
the direction of these causal relations is positive.

Keywords: Economic Growth, Granger Causality, Impuls-Response Functions
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ISLAMI BiR FINANSMAN ARACI OLAN SUKUK ve GELIiSiMi
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Doktora Ogrencisi Hande Caliskan
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Islami Finansal Kuruluslar Muhasebe ve Denetim Kurumu (AAOIFI) Sukuk’u, “dayanak teskil
eden bir varlik sepetinde yer alan varliklar {izerindeki ortak miilkiyeti temsil eden esit degerdeki
sertifikalar” olarak tanimlamistir. Yaklasik elli yillik bir gecmisi olan Islami finansin, diinya piyasalarinda
gelisimi devam etmektedir. Islami bankacilik alanindaki gelismelerle birlikte, sukuk uygulamalari da
kiiresel baglamda 6nemli biiyiime seyri gostermistir. Sukuk, Islami bir yap1 cercevesinde ¢esitli tiirler ile
uygulanmaktadir. Bunlar; emek ve sermaye ortaklifina dayanan mudaraba sukuku, kar-zarar ortakligina
dayanan miisaraka sukuku, icara, murabaha ve istisna sukuk olarak ayrilmaktadir. Sukuk, Islami bankacilik
kadar eski bir tarihe sahiptir. Fakat diinya piyasalarinda yerini almasi epey zaman almistir. Kiiresel anlamda
ilk 5nemli sukuk ihrac1; 150 Milyon Dolar ile Malezya tarafindan 2002 yilinda gerceklestirilmistir. Islami
bir yapiya sahip olan sukuk, yillar icinde islami {ilke sinirlarini asarak 2006’da ABD’de gerceklestirilmistir.
Alternatif bir finansman araci olan sukuk, giiniimiizde de ¢ogu batili iilke tarafindan desteklenmektedir. Bu
bilgiler dogrultusunda bu c¢alisma, kiiresel boyutta 6nem arz eden sukuk gelisimini ele alacaktir. Tarihi ve
uygulama cesitleri degerlendirilecek olup, tilkeler bazinda sukuk ihraglart hakkinda bilgi verilecektir.

Anahtar Kelimeler: Sukuk, Islami Bankacilik, Kira Sertifikalar

AS AN ISLAMIC FINANCIAL INSTRUMENT SUKUK AND ITS DEVELOPMENT

Islamic Financial Institutions Accounting and Auditing Authority (AAOIFI) has defined Sukuk as
"equally valued certificates representing joint ownership over assets in a foundation asset basket". Islamic
finance, a history of about fifty years, continues to develop in world markets. Along with the developments
in Islamic banking, sukuk practices have also shown significant growth in the global context. Sukuk is
applied with various species in the frame of an Islamic structure. These are; sukuk of mudaraba which is
based on labor and capital partnership, sukuk of miisaraka which is based on profit-loss partnership, icara,
murabaha and exception sukuk. Sukuk has an old history as much as Islamic banking. But it took time to
get involved in world markets. The first major export of sukuk in global terms; It was realized in 2002 by
Malaysia with 150 million Dollars. Having an Islamic structure, Sukuk has been applied in the US in 2006,
over the years by the borders of Islamic countries. Sukuk, an alternative financing tool, is now supported
by most western countries. In the light of this information, this study will examine the development of
sukuk which is important in the global dimension. Historical and application types of sukuk will be
evaluated and will be given information about sukuk exports in some countries.

Keywords: Sukuk, Islamic Banking, Certificates of Lease
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A PANEL DATA CONVERGENCE ANALYSIS OF OIC MEMBERS AND G7 COUNTRIES
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Ars. Gor. Murat GUVEN
Istanbul Teknik Universitesi, Iktisat
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Convergence hypothesis tests are very important for empirical studies on economic growth.
Therefore, this study tested the sigma convergence in both the Member States of the Organization for
Islamic Cooperation and the G-7 countries over the period 1970-2014. The results indicate that there is no
conditional convergence in 45 Member States of the Organization for Islamic Cooperation. However, when
the oil exporting countries were removed from the data set, conditional convergence was found for both the
constrained model and the unconstrained model for OIC members. Conditional convergence was found in
all cases for the G7 countries. Moreover, convergence was found when the G7 and OIC members were
analyzed together.

Keywords: Convergence, Organization of Islamic Cooperation, G7 countries, Panel data

ISLAM iSBIRLiGi TESKILATI UYE ULKELERI VE G7 ULKELERININ YAKINSAMA
ANALIZI

Yakinsama hipotez testleri, ekonomik biiylime iizerine yapilan ampirik ¢aligmalar i¢in biiylik 6nem
arz etmektedir. Bu nedenle bu ¢alisma hem Islam Isbirligi Teskilati hem de G-7 iilkelerinde 1970-2014
yillar1 arasinda sigma yakinsamasini test etmistir. Calismanin sonuglari islam Isbirligi Teskilati'nin 45 Uye
iilkesinde kosullu bir yakinsama olmadigini gostermektedir. Fakat petrol ihrac eden tilkeler veri setinden
¢ikarildiginda, hem kisitl model hem de Islam Isbirligi Teskilat1 iiyesi iilkelerde kisitlanmamis model icin
kosullu yakinsama bulunmustur. G7 iilkeleri i¢in her durumda kosullu yakinsama bulunmustur. Ayrica, G7
ve Islam Isbirligi Teskilati'min iiye iilkeleri birlikte analiz edildiginde yakinsama bulunmustur.

Anahtar Kelimeler: Yakinsama, Islam Isbirligi Teskilat, G-7 iilkeleri, Panel veri
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ISLAMI FINANS: LITERATUR ARASTIRMASI

Prof. Dr. Ozcan Karahan
Bandirma Onyedi Eyliil Universitesi, iktisadi ve Idari Bilimler Fakiiltesi, iktisat
okarahan@bandirma.edu.tr

Islami finans uygulamalar1 son dénemde &nemli bir gelisme gostererek biiyiik bir hacme ulagmustir.
Bu sekilde hizla biiyiiyen Islami finans sektorii iktisat literatiiriinde énemli bir arastirma alanin dogmasina
neden olmustur. ilk dénemlerde teorik analizler ¢ergevesinde finansal yontem ve araglarin Islami ilke ve
prensiplerle uyumlu bir bigimde nasil uygulanabilecegi lizerinde durulmustur. Daha sonraki aragtirmalarda
iilkelerdeki Islami finans uygulamalar1 vaka analizleri ¢ercevesinde ele alinmistir. Son donemde ise Islami
finans ile ilgili bir cok konunun ayrintili bir bigimde ampirik yontemlerle analiz edildigi goriilmektedir.
Calismamizin amaci son donemde gergeklestirilen bu tiir ampirik analizlerin literatiir arastirmasini
yapmaktadir. Bu gergevede ilgili literatiir {ic alt baslikta taranacaktir. ilk alt baslikta islami finans
kurumlarinin verimliligi ve ekonomik yasamda yarattiklar1 etkileri inceleyen caligsmalar gdzden
gecirilmistir. Ikinci alt bashikta Islami finans sektoriiniin istikrarma iliskin yapilan arastirmalar
incelenmistir. Uciincii alt baslikta ise Islami finans ydntemlerinin klasik finansal yontemlerle etkilesimine
ait analizler {izerine yogunlasilmistir. Literatiir arastirmas1 sonucunda Islami finans kurumlarmnim hem
verimli ¢alistiklart hem de ekonomik yasama 6nemli katki sagladigini gdstermistir. Ancak Islami finans
sektoriinde sunulan araglarin getirilerinde beklenen istikrarin yeterince saglanamadigi belirlenmistir. Son
olarak literatiirdeki caligmalar gelisen Islami finans kesimi ile klasik finansal kesim arasinda diglamaci bir
iliskiden ¢ok tamamlayicilik iliskisi oldugunu ortaya koymustur.

Keywords: islami Finansal Market, Islami Finansal Kurumlar, Zaman Serisi Analizi
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ISLAMIC FINANCE: LITERATURE REVIEW

Islamic finance applications have achieved a great deal of volume in recent years. This rapidly
growing Islamic finance sector has led to an important research area in the economic literature. In the first
period, it was emphasized how financial methods and instruments could be applied in accordance with
Islamic principles and principles in the frame of theoretical analysis. In later researches, the Islamic finance
practices in the countries were handled within the framework of case studies. In the last period, it is seen
that many subjects related to Islamic finance are analyzed in detail by empirical methods. The aim of our
study is to carry out a literature search of such empirical analyzes carried out in the recent period. In this
framework, the relevant literature will be searched in three sub-chapters. In the first sub-section, the studies
examining the effects of Islamic financial institutions on productivity and economic life were examined. In
the second sub-section, investigations into the stability of the Islamic finance sector have been examined.
The third sub-section focuses on analyzes of the interaction of Islamic finance sector with classical financial
sector. As a result of the literature survey, it has been shown that Islamic financial institutions have
contributed both to productive work and economic life. However, it has been determined that the expected
stability related to the Islamic finance sector the activities carried out and the instruments presented are not
sufficiently achieved. However, it has been determined that the expected stability in bringing the
instruments presented in the Islamic finance sector has not been sufficiently achieved. Finally, the studies
in the literature have revealed that there is a complementarity relation between the Islamic finance sector
and the classical financial sector.

Keywords: Islamic Financial Markets, Islamic Financial Institution, Time Series Models
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TURKIYE’DE KATILIM BANKACILIGININ FINANSAL iSTIKRARA KATKISI
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Doktora Ogrencisi Hatice SURUN
Namik Kemal Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, Iktisat
haticesurun@gmail.com

2008 finansal krizi sonrasinda, finansal piyasalardaki yapisal sorunlar yeniden giindeme gelmis ve
Islami bankalarin uygulamis oldugu faizsiz finans sistemi 6n plana ¢ikmustir. Bu noktada, konvansiyonel
bankacilik sistemi ile devam eden ekonomilerde yasanan kriz ve finansal istikrarsizlik durumlari sonucunda
faizsiz bankacilik sisteminin alternatif olarak degerlendirilmesi kiiresel boyutta ele alinan bir konu haline
gelmistir. Farkli iilkelerde farkli uygulama sekilleri olan faizsiz bankacilik sisteminin esasinda faiz
icermeyen, risk paylasimli ticari ve finansal islemler yer almaktadir. Tiirkiye’de faizsiz bankacilik sistemi
katilim bankalar1 araciligi ile yiiriitilmekte olup, bankacilik sektdriinde artan aktif biiylkligi ile
ekonomiye katkilarini stirdiirmektedir. Bu ¢aligmanin amaci da Tiirkiye’de katilim bankaciliginin finansal
istikrarin saglanmasinda nasil bir etkiye sahip oldugunu ortaya ¢ikarmaktir.

Anahtar Kelimeler: Katilim Bankacilig, islam Ekonomisi, Faizsiz Bankacilik, Finansal Istikrar

THE CONTRIBUTION TO FINANCIAL STABILITY OF PARTICIPATION BANKING IN
TURKEY

Interest-free financial system that is implemented by Islamic banks, has came into prominence and
structural problems in financial markets has appeared again after 2008 financial crise. At this point, results
such as financial crises and financial instability in the economies that continuing with conventional banking
system the evaluation of the interest-free banking system as an alternative has become a global issue. There
are different types of interest-free banking system which includes interest-free and risk-shared commercial
and financial operations in the World. In Turkey, interest-free banking system is practiced via participation
banks which sustain contributions to economy through its increasing assets in banking sector. The aim of
this study is to find out the effect of participation banking on financial stability in Turkey.

Keywords: Participation Banking, Islam economics, Interest-free banking, Financial Stability
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ISLAM IKTiSADI ACISINDAN PARA VE GUNCEL PARASAL MESELELER

Dr. Ogr. Uyesi i. Murat Bozkurt
Marmara Universitesi, Orta Dogu ve Islam Ulkeleri Arastirmalari Enstitiisii,
Ortadogu Ekonomi Politigi
imbozkurt@marmara.edu.tr
Melih Turan
Albaraka Tiirk Katilim Bankas1
melihturan@hotmail.com.tr

Para, tarih boyunca altin ve giimiise dayali bir miibadele araci olarak islev gormiistiir. Islam
Iktisadinda parayla ilgili hiikiimler genellikle altn, giimiis ve fiilus gergevesinde olmustur. Ancak son
yiizyilda degisen iktisadi sistemin madeni paradan tamamen kagit paraya gegmesi ve bankalarin kaydi para
tiiretmesi gibi gelismeler giincel parasal sorunlar olusturmustur. Son on yilda ortaya ¢ikan kripto paralar da
bu sorunlara ilave edilmistir. Bu tebligde Islam iktisadinin paraya bakisi, fikhi hiikiimleri giincel parasal
problemlerle degerlendirilecektir. Islam’n ortaya koydugu hiikiimler ¢ercevesinde paranin hangi 6zellikleri
tagimasi gerektigi, paranin kullanim seklinin nasil olmas1 gerektigi ve yeni parasal diizenin hem iktisadi
hem fikhi acidan nelerle karsilagsacag: tartisilacaktir.

Anahtar Kelimeler: Islam iktisadinda para, kripto para, Islami Finans

MONEY AND CURRENT MONETARY ISSUES IN TERMS OF
ISLAMIC ECONOMY

Throughout history, money has functioned as an exchange tool based on gold and silver. In the
Islamic Economy, money-related verdicts were often in the framework of gold, silver, and copper coin.
However, developments such as the changing economic system in the last century from the metalism to the
paper money and the bank money have created current monetary problems. Crypto currencies that appeared
in the last decade have been added to these problems. In this paper money and its jurisprudence will be
evaluated according to the perspective of Islamic economics with the current financial problems. It will be
argued that what features of money should bear in the frame of Islamic teachings, how money should be
used and what the new monetary system will face according to both Islamic economics and Islamic
jurisprudence.

Keywords: Money in Islamic Economics, Islamic Finance, cryptocurrency
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HOW DO ISLAMIC BANKS DIFFER FROM CONVENTIONAL BANKS IN TERMS OF THEIR
RESILIENCE TO FINANCIAL SHOCKS GIVEN BANK SPECIFIC FACTORS?

Dog¢. Dr. Resul Aydemir
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In this study, we compare Islamic and conventional banks in terms of their sensitivity to financial
shocks. We estimate a quantile vector autoregressive model using stock returns of 192 Islamic and
conventional banks from 16 countries for the period, 1/1/2009-8/1/2017 to examine spillovers in the values
at risk between banks and several well-known market indices such as DJI, MSCI, S&P 500, WTI and VIX.
The impulse response functions allow us to analyze the resilience of banks in our sample to shocks to each
index regarding certain bank specific factors. We find that the reactions to the shocks differ across countries
and critically depend on the factor under consideration. Overall, our results do not provide any evidence as
to whether Islamic banks are more resilient than conventional banks.

Keywords: Islamic banking, Bank stability, Quantile impulse responses, Spillover

ISLAMIi BANKALAR, BANKALARA OZGU FAKTORLER GOZ ONUNE ALINDIGINDA,
FINANSAL SOKLARA KARSI DIRENCLi OLMALARI ACISINDAN GELENEKSEL
BANKALARDAN NASIL FARKLILASIYOR?

Bu calismada, Islami ve konvansiyonel bankalari finansal soklara duyarhiliklar1 agisindan
karsilastirma yapilmustir. 1/1/2009-8/1/2017 dénemi igin 16 iilkeden 192 Islami ve konvansiyonel bankanin
hisse senedi getirileri ile kantil vektdr otoregresyon modelini kullanarak, bankalar ve DJI, MSCI, S&P 500,
WTI and VIX gibi bazi iyi bilinen piyasa endeksleri i¢in riske maruz degerlerin yayilimini incelenmistir.
Etki tepki fonksiyonlari, bankalarin dayanikliligini, her bir endekse karsi belirli banka spesifik faktorleri ile
ilgili soklara kars1 analiz etme imkan1 tanimaktadir. Calisma sonuglar1 bankalarin soklara karsi1 gosterdigi
tepkilerin iilkeler arasinda farklilastigini ve kritik olarak dikkate alinan faktore bagli oldugunu goriiyoruz.
Genel olarak, sonuglar, Islami bankalarin geleneksel bankalardan daha direngli olup olmadig konusunda
herhangi bir kanit sunmamaktadir.
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ENERJi YATIRIMLARI TAHKiMi KONUSUNDAKI iSLAMi PRENSIiPLER

Doc. Dr. idris Demir
Istanbul Medeniyet Universitesi, Uluslararasi Iligkiler
idrisdemir@yahoo.com

Hidrokarbon kaynagina sahip Islam iilkeleri ile mukaveleci taraflar arasinda problemler ortaya
cikabilmektedir. Taraflar arasinda ortaya ¢ikan sorunlarin ¢0ziimii i¢in genel ¢oziim mahkemeye
basvurmaktir. Enerji sektoriinde alternatif sorun ¢6zme yontemleri 6ne ¢ikmaktadir. Tahkim, geleneksel
Islam hukuku cergevesinde basvurulan bir sorun ¢6zme formudur. Islam oncesi donemlerde kok
bulmaktadir. Onceden olusturulmus hukuki bir otorite yerine, kabilenin sefi veya giivenilir bireyler hukuku
yonetmislerdir. Tahkim kavrami genislemistir. Islam hukukunda tahkimin genel 6zelliklerine gore
mukaveleler ve siire¢c konusunda hakim olan hukuk sistemi Islam hukukudur ve taraflar arasindaki anlasma
baglayicidir (Pacta Sunt Servanda). Bu baglamda hakemlerin 6zellikleri de belirlenmistir. Tarafsizlik ilk
ozelliktir. Maliki, Safii ve Hanbeli mezheplerine gore hakem erkek olmali iken Hanefi mezhebi kadin
hakemlere de yer vermektedir. Hakem, Islam hukuku bilgisine sahip olmalidir. Maliki, Hanbeli ve Safii
mezheplerine gore hakemin Miisliiman olast gerekli iken Hanefi mezhebi Miisliiman olmayanlarin da
hakemligine de ayn1 zamanda izin vermektedir. Hakem, kararlarinda Adalet prensibine bagli kalmalidir.
Tahkim, Islam hukuku prensipleri ile uyumludur. Enerji sorunlarmin ¢dziimiinde taraflar arasinda daha
genis olarak kullanilmaya baslandiginin belirtilmesi 6nemlidir.

Anahtar Kelimeler: tahkim, Islam hukuku, enerji uyusmazliklari, hakem

ISLAMIC PRINCIPLES OF ENERGY INVESTMENTS ARBITRATION

Problems may arise between hydrocarbon host Islamic countries and contracting parties. The usual
form of dispute settlement among the parties is applying to the court. Alternative forms of dispute settlement
are foregrounded in the energy sector. Arbitration is a form of dispute settlement in traditional Islamic law
concept. It has its roots from pre-Islamic periods. Instead of an organized judicial power, the chief of the
tribe or trustworthy individuals had administered justice. The notion of arbitration has expanded. General
features of arbitration under Islamic law are that Islamic law is the governing law of the contract and
procedure, the agreement and the award are binding on the parties (Pacta Sunt Servanda). Qualifications of
arbitrators, also, are determined in this context. Impartiality is the first qualification. Maliki, Shafii and
Hanbali sects demand that the arbitrator should be male whereas the Hanafi sect gives a place to female
arbitrators, too. The arbitrator should have the knowledge of Islamic law. Maliki, Hanbali and Shafii sects
demand that the arbitrator should be a Muslim where Hanafi sect gives permission to non-Muslims at the
same time. The arbitrator should also have the notion of Adala in his judgement. Arbitration is in accordance
with Islamic principles. It is important to note that it started to be used more widely among the parties in
energy disputes.

Keywords: arbitration,Islamic law,energy disputes,arbitrator
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ISLAM IKTiSAT TEORISINDE TERS SECIM SORUNUNUN ORTAYA CIKMASINI
ENGELLEYIiCi KURALLAR: ILGILI HADISLER UZERINDEN BiR ANALIZ

Prof. Dr. Ekrem Erdem
Erciyes Universitesi, iktisadi ve Idari Bilimler Fakiiltesi, Iktisat
ekrem_erdeml@hotmail.com

Rekabetei bir piyasanin temel sartlarindan biri, miibadelenin taraflarinin ayni diizeyde (simetrik)
bilgiye sahip olmasidir. Aksi takdirde, eksik (asimetrik) bilgiye sahip olan taraf ya baglangicta yanhs karar
verecek (ters secim) ya da ddeme siirecinin devam ettigi durumlarda yiikiimliiliiklerin yerine getirilmesinde
ek maliyetler iistlenmek durumunda kalacaktir (ahlaki tehlike). Islam iktisat literatiiriinde iktisadi
miibadelelerde simetrik bilginin kagiilmaz oldugu, aksi durumda miibadelenin mesruiyetini kaybedecegi
konusunda hig tereddiit yoktur. Bu hususta temel kaynaklarda ve fikih kitaplarinda yer alan bilgiler olduk¢a
net ve etrafli olarak ele alinmistir. Bu ¢alismada temel hadis kaynaklarinda iktisadi miibadelelerde taraflarin
asimetrik bilgiden kaynaklanan 6zellikle ters se¢im sorununa maruz kalmamalarini temin etmeye yonelik
hadisler alt konular/basliklar altinda incelenecektir. Bizim tespitlerimize gore, asimetrik bilgiye dair toplam
yirmi alt1 bagliktan on iicii ters se¢imle ilgili; bunlarin da yedisi ayn1 zamanda garar konusu, {i¢ii ayn1
zamanda ahlaki zafiyet konusu, {i¢ii ise sadece ters se¢im konusudur.

Anahtar Kelimeler: Ters se¢im, Islam iktisad1 ve finans1, hadis, asimetrik bilgi

THE RULES LIMITING THE OCCURRENCE OF ADVERSE SELECTION PROBLEM IN
ISLAMIC ECONOMIC THEORY: AN ANALYSIS OF THE RELATED HADITHS

One of the basic conditions of a competitive market is that both sides of the exchange have the
same/perfect (symmetric) information. Otherwise, the one who has imperfect (asymmetric) information
either takes a wrong decision at the beginning of the transaction (adverse selection) or he will subject to
some additional costs in fulfilling the liabilities for the cases when the payment process continues (moral
hazard). According to the Islamic economics literature, there is no hesitation about the inevitability of
symmetric information in economic transactions. Otherwise, the legitimacy of the transactions will
disappear. The knowledge in the basic sources and the books of figh about this issue is quite clear and
detailed. In this study, the hadiths specifically related to adverse selection problem stemming from
asymmetric information in all kinds of economic transactions will be investigated under subheadings. In
our findings, the thirteen out of the total twenty six hadiths about asymmetric information are about adverse
selection; the seven of them are also the subject of garar, the three are also the subject of moral hazard, and
only the three are solely the subject of adverse selection problem.

Keywords: Adverse selection, Islamic economics and finance, hadith, asymmetric information
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HAYVAN DESTEKLEMELERINDE YENI BiR iSLAMI FINANSMAN MODELIi OLARAK:
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Islami Bankacilik ve Finans Sistemi faizsizlik, krize karsi dayamklilik ve kar paylarmdaki
artislardan dolayi bireyler tarafindan tercih edilmektedir. Islami Finansa olan talep yeni modellerin ortaya
konulmas1 ihtiyacini ortaya koymaktadir. Ulkemizde son yillarda hayvanciliga verilen destekler goz oniine
alinarak, faizden uzak durmay1 arzulayan yatirimeilar igin yeni bir Islami finansman sistemi olarak Put
Modeli ortaya konulmustur. Bu modelle birlikte; iilkemizin sahip oldugu hayvan sayisinin artirilmasi,
hayvan sayisinin artmasi ile yiiksek et fiyatlarinin asagiya ¢ekilmesi, atil durumdaki ahir, agil ve meralarin
daha etkin kullanilarak ekonomiye katkida bulunulmasi ve verilecek krediler sayesinde istihdamin artis
amaclanmaktadir. Put Modeli biiyiik bas hayvancilik alaninda belli sartlar1 tagiyan yatirimcilara en az 5 en
fazla 20 hayvan verilmesi ve karsiliginda belirtilen 6zelliklerde hayvan alinmasini 6ngdren bir modeldir.
Modelin uygulanmasi amaciyla belirlenen sekil sartlarini saglayan yatirimcilara 2-3 yaslarinda gebe diive
verilecek ve tgiincli yilin sonunda %30’u, sonra ki y1l %30’u ve besinci yilda da %40°nin geri alimi
formiiliinii igeren bir Islami finansman modeli olarak ortaya konulmaktadir. Caligmanin hem yatirimeilara,
hem aracilik hizmetini géren Islami bankalara hem de iilkemize katki saglayacag: diisiiniilmektedir.

Anahtar Kelimeler: Put Modeli, islami Finans, Hayvan Destekleri
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PUT (REPLACEMENT) MODEL AS A NEW ISLAMIC FINANCE MODEL IN ANIMAL
SUPPORTS

The systems of Islamic Banking and Finance are preferred by individuals because of free interest
rates, their resistance to crisis and increases in their profit shares. Demand for Islamic Finance puts forward
the need to suggest new models. Considering the supports given to animal husbandry in recent years in our
country, PUT Model has been put forward as a new Islamic financing system for the investors who do not
want to get involved in interest. Through this model, it is aimed to increase the number of animals in the
country, to lower the high prices of meat by increasing the number of animals as well as to contribute
economically by using the idle stables, pens and pastures more effectively, and to get employment increased
through loans that will be provided. The PUT Model is a system that gives min 5 and max 20 animals to
the investors who meet the required qualifications in the field of animal husbandry, and, in return takes
back animals that have the stated characteristics. The system is presented as an Islamic finance model in
which the investors who provides the conditions determined for the application of the model will be given
pregnant heifers at the age of 2 or 3; and it includes a recapture formula of 30% at the end of the third year,
30% in the following year and 40% in the fifth year. It is considered that the study will contribute to
investors, to the Islamic banks that provide brokering service, and to Turkey.

Keywords: Put Model, Islamic Finance, Animal Supports
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Katilim bankaciligi, islam dininin haram helal hassasiyeti noktasinda ekonomiye dahil edilmeyen
mali degerleri, Islam dininin gereklerine uygun olacak bi¢imde faizsiz finansman esaslar1 ¢ergevesinde,
milli ekonomiye kazandirmay1 amaglayan bir sistemdir. Bir¢ok Miisliiman iilkede oldugu gibi Tiirkiye’de
de faaliyet gosteren bu bankacilik sistemi Gayrimiislim iilkelerde ve geleneksel bankacilik hizmeti sunan
bankalarda da 6zgilin uygulamalar ile finansal sisteme alternatifler sunmasi sebebi ile ragbet goren bir
sistem haline gelmistir. Bu caligmada gilinlimiizde geleneksel bankalarin yaptigi birgok faaliyetleri
yiirlitebilen katilim bankaciliginin kavramsal ve teorik alt yapisi hakkinda aciklayici bilgiler verilecektir.
Anahtar Kelimeler: Katilim Bankacilig1, Faizsiz Bankacilik, Islami bankacilik

PARTICIPATION BANKING CONCEPT, PRINCIPLES AND THEORY

Participation banking is a system aimed at earning a national economy within the framework of
interest-free financing principles that are in line with the Islamic religion's financial values and the financial
values that are not included in the economy at the point of haram halal sensitivity of Islamic religion. This
banking system operating in Turkey as well as in many Muslim countries has become a system that also in
demand with reason to offer an alternative to the financial system with specific applications in bank offering
traditional banking services. This study will provide explanatory information about the conceptual and
theoretical structure of participation banking which can carry out many activities of traditional banks.
Keywords: Participation Banking, Interest-free Banking, Islamic banking
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TUKETIM UZERINDE ETKILI OLAN FAKTORLERIN iINANC ACISINDAN
BELIiRLENMESI: BINGOL iLi ORNEGI

Dog. Dr. Abdulvahap Baydas
Bingdl Universitesi, [IBF, Isletme
abdulvahapbaydas@yahoo.com
Ogr. Gor. Etem Kili¢
Bingél Universitesi, MYO, Yénetim Organizasyon
etemklc@hotmail.com
Yrd. Dog. Dr. Yavuz Tiirkan
Bingodl Universitesi, [iBF, Isletme
yturkan@bingol.edu.tr

Bireylerin satin alma davranisini etkileyen bir¢ok faktdr bulunmaktadir. Bu faktorlerden bir tanesi
de bireyin dini inancidir. Bireyler bir iirlinti, dini inanglarinin da etkisinde kalarak satin alirlar. Calisma,
Bingdl il merkezinde gerceklestirilmis ve kolayda orneklem yontemiyle secilen 392 kisiye anket
uygulanmistir. Veriler SSPS programi yardimiyla analize tabi tutulmustur. Arastirma sonucunda
Igsellestirilmis Inang Duygusu, Geleneksel Dindarlik Anlayisi, Cevre ve Sosyal Sorumluluk Bilinci ve
Maddi-Manevi Aidiyet Duygusu olmak iizere dort (4) alt boyut elde edilmistir. Igsellestirilmis Inang
Duygusu boyutu, bireyin satin alma davranisini en giiglii sekilde belirleyen faktor olarak tespit edilmistir.
Ancak Geleneksel Dindarlik Anlayisi boyutunun katkisi diisiik diizeyde, Cevre ve Sosyal Sorumluluk
Bilinci ve Maddi-Manevi Aidiyet Duygusu boyutlarinin satin alma davranisini belirleme diizeyleri ise orta
derecede oldugu tespit edilmistir.

Anahtar Kelimeler: Inang Tiiketim iliskisi, inan¢ A¢isindan Tiiketimi Etkileyen Faktérler, Bingdl Ornegi.

DETERMINING THE FACTORS AFFECTING CONSUMPTION BEHAVIOR IN TERMS OF
BELIEF: THE CASE OF BINGOL PROVINCE

There are many factors that affect people buying behavior. One of these factors is the belief of the
individual. People; buy a product, under the influence of their religious beliefs too. The study was carried
out in Bingodl province center and a questionnaire was applied to 392 people selected easily by random
sampling method. The data were analyzed with SPSS program. As a result of the research, four (4) subscales
were obtained; Internalized Faith Sense, Traditional Religiosity, Environmental and Social Responsibility
Consciousness and Material-Spiritual Consciousness Sensation. The level of internalized Faith Mood factor
was found high in determining the people purchasing behavior. The Internalized Faith Mood dimension has
been identified as the strongest determinant of the people purchasing behavior. However, it has been
determined that the level of traditional religiosity dimension is low, while the levels of Environmental and
Social Responsibility awareness and material-spiritual sense emotion dimensions are moderate.

Keywords: Belief-Consumption Relationship, Factors Affecting Consumption from Religious Opening,
Bingol Case.
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YENI BiR iSLAMi FINANSMAN MODELI OLARAK: iHVAN MODELI

Dr. Ogr. Uyesi Yavuz TURKAN
Bingdl Universitesi, IIBF, Isletme / Muhasebe ve Finansman
"yturkan@bingol.edu.tr
Ogr. Gor. Etem KILIC
Bingdl Universitesi, Sosyal Bilimler MYO, Maliye
) etemklc@hotmail.com
Ogr. Gor. Mahmut UCAKTURK
Bingdl Universitesi, Saglik Hizmetleri MYO, T1bbi Hizmetler ve Teknikler
mahmutucakturk@hotmail.com

Karsiliksiz borg para vermek tiim dinlerde oldugu gibi islam dininde de énemli bir konudur. ihtiyag
sahiplerine bor¢ verilmesi Peygamber Efendimiz (S.A.V.) tarafindan cok faziletli ve miihim bir amel olarak
degerlendirmektedir. Bir hadis-i serifte “Cennet kapisinin {izerinde sadaka on misliyle, ddiing para ise
onsekiz misliyle miikafatlandirilacaktir” yazisinin yer aldigi buyrulmustur. Bu ifadelerden yola ¢ikarak
toplumu icine diistiigii faiz illetinden kurtarmak amaciyla “fhvan Modeli” ortaya konulmustur. Calismada
iilkemizin ekonomik sistemi, Islami bankalarin isleyis bicimleri ve toplumun ihtiyaglar1 dikkate alinarak
bir model gelistirilmistir. Calismanin temel amaci; ihtiyag sahibi bireylere (konut, tasit vb. ihtiyaclari i¢in)
ve KOBI’lere (yatirim amacl) faizsiz kredi saglamaktir. Modelde kir amaci giitmek yerine toplumda
ekonomik canliligi saglamak, toplumun ic¢ine diismiis oldugu kredi bor¢lanmalarini azaltip toplumun
refahin1 arttirmak amaclanmaktadir. Modelde fon kaynagini; devlet destegi, bireylerin katkilari, atil
durumdaki fonlar, bagislar ve kredi kullanicilar1 olusturmaktadir. Modelde kullanilacak krediler altina
endeksli olarak calisacaktir. Ihtiyac sahibi bireyler ve KOBI’ler bu fonlardan minimum 100 gr altin ve
maksimum 1.000 gr altindan faydalanabilecektir. Kredi 6demeleri ihtiyag¢ sahibi miisterinin hesabina altin
olarak yatirilacak, geri 6demeler ise yine altin olarak geri alinacaktir. Faizsiz olabilmesi i¢in ihtiyag
sahiplerinden herhangi bir faiz talebinde ve komisyon talebinde bulunulmayacaktir. Onerilen modelle
ithtiyac sahipleri faize bulagsmadan ihtiyaglarini karsilamis olacaktir. Bunun yaninda atil fonlar daha
sevaptar ve etkili kullanilarak ekonomik canlilik saglanacaktir.

Anahtar Kelimeler: Islami Finans, Karz-1 Hasen, lhvan Modeli

76



AS A NEW ISLAMIC FINANCING MODEL: IHVAN MODEL

To give unrequited debt is an important issue in Islamic religion as it is in all religions. Lending to
the needy person was evaluated by the Prophet Muhammad (S.A.V.) as a very virtuous and important act.
In a hadith-i sheriff, it is expressed that "over the gate of heaven, it writes charity will be rewarded ten
times, and borrowing money will be rewarded eighteen times". In order to protect the society from the
interest problem, these expression came out of the way and "Ihvan Model™ was put forward. In this study,
amodel has been developed considering the economic system of our country, the way Islamic banks operate
and the needs of society. The aim of the study is proposing an interest free system to people and to SMEs.
Instead of aiming for profit in the model, it is aimed to provide economic vitality in the society, to reduce
the borrowing that has fallen into the society and to increase the prosperity of the society. The sources of
funds in the model are; state support, contributions of individuals, idle funds, donations and credit users.
The credits to be used in the model will work as gold indexed. Needy individuals and SMEs can make use
of from these funds with a minimum of 100 gr gold and a maximum of 1,000 gr. Loan payments will be
deposited as gold in the account of the customer who needs it, and refunds will be refunded in gold. In order
to provide an interest free system, no interest claims and commission requests will be required from the
needy person. With the proposed model, the needy people will meet their needs without using the interest.
In addition, idle funds will be used more effectively and effectively, and economic vitality will be ensured.

Keywords: Islamic Finance, Karz-i Hasen, lhvan Model
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ISLETME SAHIPLiGi VE KADININ TARIHSEL UYGULAMASI UZERINE

Dr. Ogr. Uyesi Kiibra Sari Seo Lecoq
Istanbul Medeniyet Universitesi,

Edebiyat Fakultesi,Ispanyol dili ve Edebiyati

kubrasari@gmail.com
Dr. Dr. Ogr. Uyesi Ariadne de Villa
Texas Lutheran University, Language and Literature,

Department of World Languages and Cultures

kubrasari@gmail.com

15. yy. da Kur'anla birlikte kadinlar icin kokli bir degisim basladi. Gecmiste kadinlarin kendilerini ifade
etmelerine, calisip bir is sahibi olmalarina izin verilmiyordu. "Erkegin sahip oldugu hersey erkege ait
oldugu gibi, kadinin sahip olduklari da yine erkege aittir" (Thompson, 1974), p. 142). Koca, karisinin
yaptigi her hangi bir alisverisi iptal etme veya ona verilen bir hediyeyi geri iade etme ozgurlugune sahipti.
Bu nedenle, bir kadin tarafindan imzalanan hicbir belgenin her hangi bir hilkmii yoktu. Bati'da kadinlarin
bir takim haklar kazanabilmeleri 18. yy'dan 6nce miimkiin olmamistir. Buna zemin hazirlayan Marry
Wollstonecraft'in (1759-1797) yazdigi Kadin Haklari Savunmasi (1972) ve Judith Murray'in (1751-1820)
"Cinsiyet Esitligi" isimli kitaplaridir. Ayni haklar Fransa'da kadinlara 1970 yilinda ancak verilmis ve daha
sonra Avrupa'ya yayilmistir. Diger yandan, 622 yilinda Islam'in dogusuyla ortaya cikan degisiklikler
sayesinde kadinlar bircok hakki o donem'de kazanmislardir.

Anahtar Kelimeler: Isletmecilik, Islam ekonomisinde kadin,Kuran,Kadin haklar

ON THE HiSTORICAL PRACTICE OF WOMEN AND BUSINESS OWNERSHIP

In the fifth century, the history of women across the word underwent a drastic change with the
Qur’an. Women throughout history have not often had a voice to be heard and were neither allowed to work
nor able to own a personal business: “Whatever the husband possesses is his property, and whatever the
wife possesses becomes property of her husband” (Thompson, 1974, p.142). Her husband could invalidate
any sale or take back any present she would receive. Hence, no contract would be valid if it were singed or
initiated by a woman. It was not until the eighteenth century that women in the West started attaining some
rights, with the ideas of Marry Wollstonecraft (1759-1797) in Vindication of the Rights of Woman (1792),
and Sargent Judith Murray (1751-1820) in On the Equality of the Sexes. These same rights were given to
women in France in 1970 and were incorporated later in Europe. However, with the coming of Islam in
622B.C, women experienced drastic changes by the procurement of rights.
Keywords: Business ownership,Women in islamic economy,Quran,Women's rights
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iSLAM TOPLUMUNDA REFAHIN SAGLANMASINDA AIiLENIN ROLU

Prof. Dr. Mustafa AYKAC
Marmara Universitesi Iktisat Fakiiltesi
Dr. Iskender GUMUS
Kurklareli Universitesi Iktisadi ve Idari Bilimler Fakiiltesi

Bu ¢alismada, islam toplumunda sosyal refahin saglanmasinda bir aktor olarak ailenin rolii ve
onemine odaklanilmaktadir. Refah devleti ile ilgili tartismalarda refah saglayict kurumlarin roli geleneksel
donemden modern doneme gecisle birlikte yeniden glindeme gelmis ve tartismalarin agirlik merkezini
teskil etmistir. Ozellikle, 1929 Biiyiik Buhran ve Ikinci Diinya Savasi sonrast Avrupa’da meydana gelen
biiylik tahribat sonucunda yiikselise gegcen refah devleti anlayisi, ekonomik acgidan bir¢ok alanda basarili
olsa da refah saglayici kurum olarak devlete iistesinden gelemeyecegi birgok gorev ve sorumluluk
yiiklemistir. Refah saglayic1 aktor olarak devletin bu kadar 6ne ¢ikarilmasi ve islevinin artirilmasi, bir
taraftan refah saglayici diger kurumlarin 6nemini kaybetmesine ve sosyal yapida bir doniisiime neden
olmustur. Diger taraftan da refah devletinin comert destek ve uygulamalari, insanlarin piyasa
faaliyetlerinden ve emegini arz etmekten kaginmalarinda etkili olmustur. Bu doniisiimden en ¢ok etkilenen
kurum da aile olmustur. Geleneksel refah anlayisinin 6nemli bir aktorii olan ailenin doniisiimii sonucunda
refah devletinin sosyal risklerle miicadele etme maliyeti artmistir. Bu ger¢evede geleneksellesen modern
refah devleti uygulamalar1 neticesinde aile kurumunun 6nemi azalmis ve dolayisiyla sosyal politikanin
geleneksel yontemini ifade eden dayanigma aglar zayiflamistir. Dolayisiyla refah saglayici bir aktor olarak
ailenin devre dist kaldig1 bir anlayis ve uygulama ylikselise ge¢mis ve bu da refahin siirdiiriilebilirligini
tehlikeye diigirmiistiir. Bu ¢alismada, refahin siirdiiriilebilirligi agisindan ailenin 6nemine dikkat ¢ekilerek,
Islam toplumunda ailenin refahin tesisinde ve dagitiminda sahip oldugu onemli rol ilgili literatiir
cergevesinde incelenmektedir. Islam toplumunda sosyal refahin saglanmasinda ailenin roliiniin hem neslin
devami ve hem de dinen giinah sayilan kétiiliiklerden alikoyan bir vasita olmanin yaninda, o6zellikle
geleneksel toplum yapisinda bir sosyal kontrol ve sosyal sigorta niteligi tasidig1 ve bu yiizden modern
donemde de bir model olmasi gerektigi ileri siiriilmektedir.
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ROLE OF THE FAMILY IN PROVIDING WELFARE IN ISLAMIC COMMUNITY

This study focuses on the role and importance of family as an actor in providing the social welfare
in Islamic community. In the disputes on welfare state, role of two welfare-providing institutions were
handled again and became the centre of gravity of the discussions during the transition from the traditional
period to the modern period. Welfare state approach, which became popular in particular after the Great
Depression of 1929 and the great destruction in Europe as a result of the Second World War, has been
successful in many fields, in terms of economy, but it charged the state with too many duties and
responsibilities considering it a welfare-providing institution. Putting the state forefront and increasing the
functions of the state, as a welfare-providing actor rendered other welfare-providing institutions less
important and caused a transformation in the social structure on one hand. On the other hand, welfare state
generous supports and practices was influential in making people avoid market activities and supplying
their labour to the market. Family has been the institution that was affacted the most as a result of the
transformation. Transfornation of family, as a major actor of the traditional welfare approach, led to an
increase in welfare state’s cost of fighting against social risks. Modern welfare state practice, which were
traditionalised for that purpose, rendered the institution of family less important and therefore weakened
the solidarity networks, being an expression of traditional method of the social policy. So, an approach and
practice that ignores family as a welfare-providing actor, became the rising trend and this endangered the
sustainability of the welfare. This study, drawing attention to the importance of family for sustainability of
welfare, examines important role of family in establishing and redistributing the welfare in Islamic
Community in consideration of the relevant literature. It is here argued that family’s role in providing
welfare in Islamic Community is beyond being an instrument for continuance of the generation and for
avoiding people from doing wrongs that are banned by the religion; it also functions as a social control and
social insurance in the traditional social structure, so it should be a model for the modern times, as well.
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ISLAM HUKUKUNDA YARGIC ETIiGi

Prof. Dr. Mehmet YUCE
Uludag Universitesi
mehmetyuc@gmail.com

“Etik” kelimesi, eski Yunanca’daki ethos (veya ethicos) sdzciigiinden tiiretilmistir. Yunanca’da
ethos, iki anlam tasimaktadir. Birincisi, aliskanlik, tdre, gorenek gibi sozciikleri icerir; ikincisi ise,
toplumda mevcut tore, aliskanlik ve goreneklerin aynen uygulanmayip, bunlar iizerine diisiinerek,
sorgulayarak, elestirerek igsellestirmeyi ve bunu kisiligin belirleyici 6zelligi haline getirmeyi icerir. Etik
ile ahlak kavramlar1 birbirinden farklidir. Etik dogru ve yanlig davranis teorisidir. Ahlak ise dogru ve yanlig
davranis pratigidir. Ahlaki degil etik ilkelerden; etik degil de ahlaki bir davranis tarzindan s6z edebiliriz.
Dolayisiyla ahlak davranis kurallarini, etik de uyulmasi gereken ilkeleri ifade etmektedir. Meslek etigi,
ilgili meslek erbabinin goérevlerini ifa ederken uymalar1 gereken davranmis standartlaridir. Yargi etigi ise,
yargilama faaliyetinde hukukun {stlinligiiniin ve adaletin saglanmasina i¢in uyulmasi1 gereken ilke ve
standartlardir.

Islam hukukunda yarg: fonksiyonu ‘kadi’ veya ‘hilkm’ kelimeleriyle ifade edilmis, bu isleri
yapanlara da ‘kadi’ veya ‘hakim’ denilmistir. Hikimin yargilama esnasinda uymasi gereken kurallar ve
yargig etigi “Edebu’l- Kada” veya “Edebu’l-Kadi ” tiir eserlerde incelenmistir. Bu kitaplarda yargilama
gdrevini adil bir sekilde yiiriitebilecek kadilarda bulunmasi gereken ézellikler sayilmistir. Islam hukukunda
miilkiin temeli olarak kabul edilen adalete biiyiik 6nem verilmis, adil olan hakim, kisi ve topluluklar da
oviilmiistiir. Kur’an adaletle hiikmedilmesine iliskin ¢cok sayida ayet vardir. islam hukukunda insanlar
arasinda hak ve adaletle hiikmetmek, Allah katinda en makbul davranis olarak kabul edilmistir. Nitekim
Kur’an’da “Biz ahalisi zalim olan memleketlerden bagkasini da helak edici degiliz” buyurulmaktadir
(Kasas,59.).

Islam toplumunda hiikiim verip yargisal fonksiyon icra eden ilk kisi bizzat Hz. Peygamberdir. Daha sonra
Rasid Halifeler, ulema ve miictehitten pek ¢ok kisi de, yargilama faaliyetinde bizzat bulunmustur. Islam
hukukunda yargisal faaliyetin nihai amaci, adaletin tesisi, zulmiin ortadan kaldirilmasi, mazlumun hakkinin
zalimden alinmasi, hakkin sahibine ulagtirilmasi, iyiligin emredilip kotiiliigiin engellenmesi oldugu igin
yargicin da bu esaslara gore karar verilmesi istenmistir. Dolayisiyla yargi¢ etigi de bu gergevede
olusturulmustur. Islam hukukunda yargicin uymasi gereken etik ilkeler sdyle siralanabilir.

- Bagimsizlik: Hakim, oniine gelen meselede ilahi hiikiimlere ve Hz. Peygamber’in uygulamalarina gore
karar verecek, bunlarda hiikiim bulamadig1 takdirde meseleyi kiyas ya da igtihat yoluyla ¢6zebilecektir.
Bunun diginda yargilama faaliyetin i¢in hi¢cbir merciden emir ve talimat almayacaktir.

- Tarafsizlik: Hakimin yargilama faaliyetini yiiriitiirken kendi zihnindeki, vicdanindaki Onyargilardan
kurtulup, Kur’an ve siinneti somut olaya uygulayarak karar verecektir. Hz. Omer’in Ebu Musa el Esa’ri’ye
yazdig1 mektupta su sekilde ifade edilmistir: “Taraflara 6yle davran ki; Zayif olanlar adaletten timidini
kesmesinler ve giiclii olanlar da kayrilma beklentisi i¢cinde olmasinlar.”

- Dogruluk, Tutarlilik ve Diiriistliik: Islam Hukukunda yargilama gérevi iistlenen hakimin hak ve adaletle
hiikiim verme hususunda elinden gelen gayreti gdstermesi iizerine vaciptir (Buhari, Sehadet, 27).
Mecellenin “Hakimin Vasiflar1” baglikli 1. Fasil gore; Hakim; hakim (alim, bilgin, hakli ve haksiz1 ayirip
hak ve adalet lizere hiikmeden), fehim (akilli, zeki, anlayisli), miistakim (dogru, egri olmayan, hilesiz,
temiz, diiriist), emin (emniyetli, kendine inanilan, itimat edilen, giivenilir), mekin (vakarli, temkinli,
yerlesmis, oturmus, sakin) ve metin (saglam, kendine giivenilir olan, metanet sahibi, dayanikli) olmalidir.

- Esitlik: Hakimin gorevi, mahkemede taraflarin esit muameleye tabi tutulmasini saglamaktir.
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- Ehliyet ve Liyakat: Kur’an’da yargilama isiyle gorevlendirilecek kisinin adalet, ilim ve hikmet vasiflarim
tagimast gerektigi belirtilmistir (Maide 5/95; Enbiya 21/74, 79). Kur’an’da emanetin ve sorumluluklarin
ehliyetli ve liyakatli kimselere tevdi edilip insanlar arasinda adaletle hiikiim verilmesi iizerinde israrla
durulur (en-Nisa 4/58; el-Maide 5/42-50, 95; Sad 38/26). Mecelle, m.1793’¢ gore: “Hakim, mesail-i
ser’iyye ve fikhiyyeye ve usul-i muhakemeye vakif ve deavi-yi vakiayi onlara tatbikan fasl ve hasma
muktedir ve miiteverri ve miitedeyyin olmalidir.” Bu madde hiikkmii geregince hakimin fikhi meseleleri
bilme muhakeme usuliine vakif olma ve normu vakiaya uygulama (uyusmazIigi ¢6zme) yetenegine sahip
olmasi gerekir.
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FUNCTION OF ETHICAL RULES IN INSTITUTIONAL SUCCESS

Fatiha Gacem
Law and Political Science College, Sociology

Money is the adornment of life, and everyone want to get it, and even aspires to achieve fortune , and as it is a need of
the needs that Human works to secure a life for himself and to achieve luxuries after he wanted to achieve the simplest
requirements of life, Money has many ways of obtaining it;an reality there is two ways ,the first one is legal and second
is that illegal . when we talk about ligitimate that are practiced in a clear legal framework such as trade, industry and
employment, and for illegal ways There are frameworks and illegal means such as embezzlement, theft, fraud and fraud.
In both cases, Each category is in violation of the other in terms of behavior, and here interferes General ethics concept
including moral behavior and what is not moral to determine concepts in the context of social values .

Ethics is the title and supreme thing of the higher societies and therefore we find some of the most civilized societies
take great importance to respect some ethical standards. And is careful not to underestimate or underestimate it because
it is the source of the refinement of human behavior in their eyes .

Ethics of the profession or what is known as business ethics, is the main part of the growth industry in companies .

The embezzlement, excesses, the expansion of crimes and administrative corruption, and the exploitation of the influence
by intervention of the responsables that the companies are witnessing on a global level, have made societies search for
standards that govern these behaviors that are practiced within the systems and relationships of employees, customers,
companies and the public

Understanding the value of ethics for work has led to a number of aspects, including the spread of rules of ethics and

official codes to meet the moral requirements and then appoint administrative officials interested in the ethical aspects
in order to motivate managers and employees to recognize the requirements of ethical standards, but despite this we find
a difference of meaning Ethics is written on the ethics of practice, as some managers and managers and those who are
based on it as a curtain for making opportunistic decisions . While we do not deny that there are managers with high
moral values in the performance of their duties .

COMMITMENT COMMUNITY

Before we talk about organizations and professional ethics, it is necessary and important to identify the constituent
group of this organization and the category concerned. Whom we should say that he is committed or not committed to
this professional ethic, the most important member can be characterized by committed behaviors. The organization,
which is considered the most important supplier of power, tries to seek and to achieve its objective in ways that are
hostile (physical, material, administrative, etc.) and may lead to exclusion or isolation where the official uses force to
subjugate others . And there is a different category of directors and managers pursue the legitimacy and is contrary to
the predecessor, who takes the coercion .

So that he can follow the members easily and until there is justice achieved (Calculate yourself before you are
accountable ).

Then comes the employee or individual employed. As the change of time changed the concept of a user or a public
servant and then to the factor and the workforce until it became known as human capital in the language of economists
and human assets in legal language and intellectual capital in the language of administrators.

Also, the methods of dealing with this element have changed, and they have also passed through stages, so that the
worker was considered one of the elements of production, and not the most important. The administration's interest was
entirely on the technical component of machines and machines. Training, guidance and threat of punishment .

After the failure of this trend, the administration changed its approach to adopt a friendly approach and considered
that this employee is a member of the family or the employee family, who created interests for social and health services.
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In addition to the current global developments, As it was in dealing with human resources where globalization and
technological progress and different types of education and changing laws and regulations for commercial relations,
whether local or global, and increase environmental awareness and efforts to improve the quality of life for members of
society. All of these elements have had a strong impact on changing approaches to working human resources .

There are many terms that are difficult to understand separately. Speaking of ethics, we must also talk about the term
organizational governance, a term that international institutions have taken care of after the events of the last two decades
of the last century of corruption and mismanagement in some institutions and Companies in some countries of the world,
as there is a scandal for the Bank of Credit and International Trade and the banks of savings and lending in the United
States, and the scandal of Enron, and the major financial crises suffered, in addition to the fraud and embezzlement. All
societal brain parties To roll with the government in the making and implementation of public policies to express the
interaction or participation for development and the achievement of justice and equality and transparency and fight
corruption. The main reasons for the emergence of this concept widespread corruption worldwide, and this led to the
need to think of other mechanisms make Of the regimes are more transparent in order to eliminate these behaviors,
which have become a widespread phenomenon in societies .

SOCIOLOGICAL APPROACH :

DENTOLOGY, OR THE LAW OF MORALITY OR MORALITY, This Greek term, which means the science of
obligation or duty, is the science that governs the morality of any conduct and its appropriateness of rules or norms as
an act of duty .

And there are opinions that may help us to understand morals and this by addressing Durkheim's structural structural
theory on the division of labor, and points out through his writings that each individual functions, the separation of duties
and clarify the tasks assigned to each individual, reduce the severity of the collision and be In his theoretical presentation,
we find his focus on ethics, and freedom derives from public morality. As Robert pointed out, Durkheim never
abandoned his idea that the Western society he knew was going through major crises and those crises On the
decomposition of moral authority in the lives of individuals .

It is understood from the division of labor in this theory that he began to erode morality and dissolution and erosion,
was his theory is a reform of it. And a way to restrict the public morality of the community internally and externally.

Another opinion expressed by Raymond Bodon and V. Purico, that the theoretical reference of force, where coercion as
the official uses the power to reach subjugation of workers.

While we find Max Weber, who knew that it is the ability of the authority to accept his decision, so those who oppose
the authority, it denies its legitimacy.

Max Weber developed an analysis of the legal resources, believing that the rational mode of domination is the only
one capable of developing the industrial society. The official acquires subordinate obedience by authoritarianism
because he has been able to legislate how to implement his authority, and domination is not part of power, But rather a
relationship of trust.

The principle of authority, which states that strategic analysis does not guarantee moral judgments, supports the
individual or group in terms of composition and functions, goals for each individual vision, and the difference of
vision,that make the conflict in power and requiring the authority of an officer .

This is one of the theories from which we may take ideas to explain some phenomena through them .
SOURCES OF POWER :

M. Kruzie asked the reasons why the pathfinder or the mastermind has a subordinate trust? Why do they recognize
the legitimacy of his authority !!

I would like to say that the source of authority is guaranteed by this, which is reflected in :
Efficiency or high functional allocation .

Controlling ocean relationships .
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SECTIONS OF THE ETHICS OF ORGANIZATIONS :

In order to build and structure successful and successful organizations, they have to have the foundations, bases
and pilars that follow them, so that they can be clearly defined in the administrative structure working in them or what
is known as the term of the times with human resources. As researchers and scholars in the field of institutions and
organizations see, Three main sections for building ethical organizations are :

I. INDIVIDUAL ETHICS:

The working people who respect the work represent the first element of base of the ethical organization, and must
be characterized during the performance of the tasks entrusted to them with integrity and honesty in their work and must
reflect these qualities on their decisions and their behavior, and must be trusted to individuals from within and outside
the organization, Honesty and respect for each other and others, which create an atmosphere of enthusiasm and
enthusiasm for the environment, supports moral behavior.

Since the prosperity of any organization or companies is based mainly on the employee , since it is the active
element that falls on it the success or failure of the organization, this individual who must have counted enough to
perform his duties entrusted to him, while performing tasks by this employee The philosophy of Dr.M, the Trinity of
Proficiency is applied, which states that the completion of the works not only means mastery but perfection at a higher
level :

Accuracy --------- of dispersion and accuracy in setting goals.
Pay attention --------- to everything that would achieve the goal
Follow-upon --------- continuous review of performance and evaluation

Il. LEADERSHIP ETHICS:

Since the path is the only way for person to representing the personality of the organization, it must have a skills
and behaviors that are integrity, sincerity in work, the ability to take responsibility, courageously confront problems, and
the spirit of creativity to solve them .

The most important and important role played by the head, manager or organization of any organization is its
attribution to the items that govern the behaviors and behaviors that are practiced within the organization. These values
reflect the practical reality. These values are of course not fixed because the organization is always developing and
improving The managers of the organization are always inspiring for the development, organization and improvement
because they are in touch with reality. Directors are guided by the ethics of the business organization, the reward of
moral conduct and the punishment of immoral behavior. This also makes the manager The author The application of the
normal behaviors of the Organization of high moral leaders.

I11. ORGANIZATIONAL SYSTEMS AND STRUCTURES: :

This is the third pillar and element of base used by managers to shape values, promote ethical behavior and
transform the organization into a moral organization. This group includes the organizational culture embodied in the
core of culture based on values, beliefs, ideologies, expectations and common attitudes that bind members. And the
manifestations of this culture based on patterns of behavior, and the cultural fabric that determines what is moral and
immoral.

There are ethical codes or references based on principles and symbols based on policies, and because of the
importance of these moral codes in the organizations, we find that the departments in the organizations resort to
strengthen and support those symbols through reward and punishment, thus the organization is working to promote the
moral climate ( Honesty, integrity, trust, responsibility, citizenship) .

There are many views in the division of organizations according to the curriculum, while talking about behavioral
approaches and systems approaches may not care to separate them from each other because we believe that both
approaches take human resources behavioral study and analysis of their personalities and motives and trends and social
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factors affecting them, and In order to develop the appropriate organizational behavior, which increases the production
and satisfaction of employees and thus satisfy their physical, social and psychological needs.

Systems, by their very nature, consist of interactive parts of inputs, processes and outputs
Input--------- of the manager and his / her staff with financial, financial and information resources

Operations--------- Activities and efforts of the Human Resources Department to provide appropriate human resources
and stimulate and guide and continue to give.

Outputs--------- are human resources characterized by appropriate behavior, positive values and appropriate motivation
to accomplish the tasks required of them.

THE MOST IMPORTANT PROFESSIONAL ETHICS ARE REFLECTED IN:
Mastering work, dedication and dedication in his performance.

Respect for colleagues in the profession.

Not taking advantage of the position in personal interests.

Do not skimp on your organization time or thought.

To do the work with minimal activity.

Show all your skills, experience and knowledge to serve your organization and try to develop your knowledge to make
your business work.

Do all the instructions you have.

Cooperation and coordination in working with colleagues and providing advice and guidance if necessary .
Praise the efforts of colleagues to be motivated by their ethics and work.

Maintain confidentiality of information.

Act honestly and honestly.

Compliance with the rules, laws, regulations and legislations provided for.

Respect for time and appointments.

Not complaining about the multitude of tasks and tasks assigned to them, because they suggest that you are replacing
trust.

THE IMPORTANCE OF COMMITMENT TO WORK ETHICS :

Contributes to the improvement of society in general, where unfair practices disappear, and from which the members
of society enjoy equal opportunity, and the work is assigned to the most efficient and knowledgeable so as to expand
opportunities for the diligent.

The moral obligation supports the social satisfaction and stability among the majority of the members of the society,
where everyone can obtain the right to equality of justice in dealing, especially in support, contracts, distribution of
wealth and all transactions.

It creates the right environment for the spirit of working as a team and to increase production, which benefits everyone
and the social environment.

Enhances the self-confidence of the individual and the organization and society to which he belongs and thereby
reduces anxiety and tension among individuals.

Reduces the exposure of institutions to risk, because the offenses less crimes and disputes, which makes everyone
abide by the old law.

Commitment to work ethics supports many programs such as human development, total quality programs and strategic
planning programs.
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MODELS FOR SUCCESSFUL ORGANIZATIONS:

Many companies and international institutions that have written success, and this success is not a power or monopoly,
but it is well thought out and organized in advance, and built on strategies with long-term prospects and we mention
among those organizations that have written their name and became known my world. The following organizations:

e 3 Mining Company
e  American Express

e Boeing

e  Philip morris

e IBM

e Johnson and johnson
e Ford

e  General electric

e Sony

e Wal-Mart

o Walt disney

These are some of the organizations that we have taken, for example, but this does not mean that it has not received
mistakes and failures in its practical course. Most of them faced a number of obstacles and occurred in many mistakes
and do not prevent them from saying that they still suffer with problems to the present time. But it has a great deal of
flexibility and the ability to regain its position once again and overcome the crises 16. This success has been made by
the commitment and discipline of professional ethics. These companies attach great importance to the employees so that
there is a spirit of participation and initiative in maintaining this edifice, which is a source of livelihood and place of
practice and embodiment of activities, ideas and initiative.

CONCLUSION

Therefore, commitment is the most important element of morality that must be respected by all members of the
Organization and respect for administrative peace and the commitment of each member of the tasks entrusted to him
without arbitrariness or selfishness or exploitation of the post or dictatorship or bureaucracy unfair.
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SEKULER IKTiSADIi ZIHNIiYETIN TUTARSIZLIGI-RONESANS FELSEFESI

Dr. ipek Madi
Marmara Universitesi, Orta Dogu ve Islam Ulkeleri Arastirmalar1 Enstitiisii
Ortadogu Ekonomi Politigi Anabilim Dali
ipek.madi@marmara.edu.tr

Ronesans ve Hiimanizm, Antik Cag paganizmine geri doniis arzusuna dayanir. Ronesans doneminde
birgok hiimanist, paganizmi desteklemistir; hiimanizme goére Allah yerine insana tapan bireyler
yetistirilmelidir. Hayat1 manasiz kabul eden Hiimanizm kaynakli ‘homo deus’cu inang sekiiler iktisadi
ortamda hiperrasyonel/rasyonel/yari-rasyonel olarak tanimlanabilen menfaat¢i homo economicus
varsayiminda goriilmektedir. Ronesans ve Hiimanizme dayanan iinlii bir diisiiniire gére “adalet giicliiden
yanadir”. Sekiiler zihniyetin iktisadi ortamina gelindiginde ise “zayiflarin durumlarinin daha iyi hale
getirilmesi i¢in giicliillerin sahip olduklarindan fedakarlik etmesi gerekmesi giicliiler agisindan
“rasyonellige uyusmayan, adaletsiz, dogal kanun kabuliine ters” bir durumdur. Ancak “Sekiiler Iktisat”
Dogal Kanun felsefesi ve Materyalist inang dairesi i¢cinde adil dagilim arayisina devam etmektedir... Homo
deus ‘u ortaya atan diislinilirlerden biri hiimanizm i¢in sunlar1 ifade etmistir: “Bir seyin kotii kabul edilmesi
igin sadece bir bireyin kotii hissetmesi yeterlidir. Cinayet, Tanr’min “ Oldiirmeyeceksin,” diye
buyurmasindan dolay1 degil; kurbana, digerlerine korkung¢ acilar yasattigi i¢in yanlistir.” Avrupa’nin
yeniden ve yeni bir sekiiler medeniyet anlayisi ile biitiinlesmesi gerektigini iddia eden bir diisliniire gore
ise: “...kurban olmus bir ¢ocugun ailesinin acis1 karsisinda felsefenin higbir agirlig1 yoktur.”... Sekiiler
zihniyetin ve iktisadi yasama yansimasindaki ¢eligkilerinin ve tutarsizliklarinin analiz edilmesi i¢in oldukca
fazla misal vardir. Sekiiler zihniyetin tutarsizliklari, ‘higbir felsefenin elinin yetismedigi’ Kur’an hakikatleri
ile analiz edilmelidir. Ronesans felsefesinin “dogayi tanr1 olarak™ kabul etmesi, liikks ve zenginlik i¢inde
haz pesinde kosma gayesi ile 21.yiizyilda “sekiiler iktisad”1n homo deus’unun (ya da bugiinkii yeni homo
economicus anlayisi, yani tanri-insan iddiasi) siiper-insan hiperrasyonelligini kabul etmesi birbirinden
ilgisiz degildir. Hakiki Isevilik’te: “Kalben en magrur olan, iistteki tiim katlardan gecerek ve bunlardaki
tim acilar1 ¢ekerek en alt kata firlatilacaktir. Burada, Allah’in emrettiinin aksine, istedigini yapmak
arzusuyla Allah’tan daha yiice olmanin pesinde kosup, kendi istiinde kimseyi tanimak istemiyor idiyse,
ayn1 sekilde orada seytan ve seytanciklarin ayaklari altina konacak.” ; “...diinyay1 sevenler oliimi
diisiinemezler; hem de, biri kendilerine ondan soz etti mi, konusmasina kulak vermezler.” Islam’da ise :
“Tabiat, misali bir matbaadir, tabi’ degil; nakistir, nakkas degil; kabildir, fail degil; mistardir, masdar degil;
nizamdir, ndzim degil; kanundur, kudret degil; seriat-1 iradiyedir, hakikat-1 hariciye degil!..” (Risale-i Nur).

Anahtar Kelimeler: Iktisat, Sekiiler, Ronesans, Tabiat, Felsefe
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INCOHERENCE OF THE SECULAR ECONOMIC MENTALITY-PHILOSOPHY OF
RENAISSANCE

Renaissance and Humanism have been based upon a desire to return to the Ancient Age Paganism.
Many humanistics during the Renaisssance, supported paganism; individuals according to humanism
should be trained/educated for worshipping human instead of Allah. “The belief based on homo deus”
originated from Humanism which considers life as meaningless, can be seen in self-seeking homo
economicus assumption of secular economics, that has been defined as hyperrational/rational/quasi rational.

For a philosopher of Renaissance and Humanism, “justice lines up with power”. In secular economic

mentality, a progress toward what is better for the weak requiring the sacrifice of some possession of the
strong is “irrational, unfair, contrary to the natural law” for the strong. However, “Secular Economics” has
continued on struggling for a fair distribution within the Natural Law philosophy and Materialistic belief. ..
A thinker suggesting homo deus stated the following: “For something to be considered evil, it is sufficient
that only one person perceives it unpleasant. Murder is wicked, not because God commands “Thou shalt
not kill,” but because it causes suffering for the victim and the others.” For a thinker suggesting Europe
must be integrated an encore within a new secular civilization mentality: “...philosophy carries no weight
with the suffering family for the victim-child.”... There are a great number of examples for analyzing the
contradictions and incoherencies of the secular mentality and its practices on the economic life.
The incoherence of secular mentality should be analyzed with the truths of the Qur’an that ‘the hand of no
philosophy can reach’. The assumption of the philosophy of Renaissance as “nature is identical to God” is
not unconnected with the assumption of superhuman hyper-rationality of the 21 century-“secular
economics’ ~” homo deus (or new homo economicus comprehension of today, i.e. “a sort of godhead”) with
the purpose of pleasure in luxury and opulence.

In True Christianity: “ For the proud, that is the loftiest in heart, shall plunged into the lowest centre,
passing through all the centres above it, and suffering in them all the pains that are therein. And as here he
seeketh to be higher than God, in wishing to do after his own manner, contrary to that which God
commandeth, and not wishing to recognize anyone above him: even so there shall he be put under the feet
of Satan and his devils,” ; “because the lovers of the world will not think upon death; nay, when one
speaketh to them thereof, they will not hearken to his speech.” ; in Islam: “Nature resembles a printing-
press, not the printer. It is an embroidery, not the Embroiderer. It is passive, not active. It is a pattern, not a
source. It is an order, and not the Orderer. It is a law, not a power. It is a code of laws proceeding from a
will, not an external reality.” (Risale-i Nur).

Keywords: Economics, Secular, Renaissance, Nature, Philosophy.
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ISLAM VE REFAH: KACINILMAZ BIR AKTOR OLARAK DEVLET

Prof. Dr. Mustafa AYKAC

Marmara Upiversitesi ik':cisa‘E.Fakﬁltesi
Dr. Iskender GUMUS

Kirklareli Universitesi Tktisadi ve Idari Bilimler Fakiiltesi

Bu c¢alismada, Islam toplumunda refahin saglanmasinda devletin rolii incelenmektedir. Islam
toplumunda her ferdin kendisiyle ilgili konularda yetki ve sorumluluk sahibi olmasi, 6z disiplin ve
ozgiivene kavusmasi toplumun refah ve mutlulugu i¢in dncelikle aranan bir hedef olmustur. Islam iktisat
nizammin temelinde hiirriyetin yer almasi, devletin miidahalesinin bulunmadigi seklinde bir sonuca
ulasilmas: anlamina gelmez. Islam toplumunda devletin otoritesinin ve kanunlarin zorlayici giiciiniin
kullanilmasi belirli sartlara baglanmis ve fakat 6nemli dlclide kisitlanmistir. Devletin otoritesine getirilen
sinirlama ve bu giiciin sartlara baglanmasi, esas olmakla birlikte bu sartlarin yerine gelmesi durumunda
devlete yiiklenen rol ve gorev ayr1 bir onem arz etmektedir. Devletin iktisadi alanda miidahaleciligi, refahin
saglanmast acisindan iki hususta 6n plana ¢ikmaktadir. Bunlar, sosyal adalet ve iktisadi hayatin
diizenlenmesidir. Bu noktadan hareketle devletin varlik sebebi ve en temel gorevi olarak yoksul ve diiskiin
insanlarin ihtiyaglarinin esiri haline gelmesine mani olmak ve temel ihtiyaclarin karsilanmasini garanti
etmek oldugunu tespit etmek gerekmektedir. Bu calismada, islam iktisad: alaninda ilgili literatiir esas
alinarak teorik bir tartigmanin belirleyici ozellikleri ve giiniimiize dair sonuglarla ilgili bir inceleme
yapilmas1 amaglanmistir. Incelemenin gergevesi ise devletin refahin saglanmasindaki miidahaleciliginin
sosyal adaletin ve iktisadi hayatin diizenlenmesine yonelik politikalar1 ¢ercevesinde tartisilmasidir. Ferdi
hiirriyetin esas alindig1 bir anlayisa uygun olarak kurulan bir toplumsal yapida refahin saglanmasinda, fert
ve toplum arasindaki dengeyi gozetmek ve siirdiirmek, devletin rolii ve sorumluluklarinin sinirlar1 agisindan
onem tagimaktadir. Fert, aile ve toplum ile devlet arasindaki dengelerin kurulmasi ve siirdiiriilmesinde
oldugu kadar iktisadi alanda ahlaki ilkeleri tesis etmekte de devletin kacinilmaz bir aktor olarak yer aldig1
bir anlayisin gerekli oldugu ileri siiriilmektedir.
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ISLAM AND WELFARE: STATE AS AN INDISPENSABLE ACTOR

This paper handles the role of state in providing welfare according to the Islamic Community.
Attribution of power and responsibility to every individual about the matters that concern the individual,
and equipping every individual with due self-discipline and self-confidence, has been a primary target in
the Islamic Community for providing welfare and felicity to the community. The fact that Islamic economic
order is based on liberty, does not imply that there is no state intervention in that order. Exercise of state
authority and the compelling power of laws is subject to certain conditions and they are significantly
restricted, though. It is the rule to maintain the state authority limited and to set conditions for exercise of
the state power, but a separately important role and duty of the state, may arise once those conditions are
met. State intervention in economic field is important for provision of welfare in two aspect. These are
social justice and regulation of the economic life. From this, one can infer that the state’s reason of being
and the most fundamental duty is to prevent poor and dependent people from being a complete devotee of
their needs and to assure provision of their basic necessities. This study aims examininh determinate
characteristixs of a theoritical dispite and ita conclusions that concern the present time, taking basis the
literature on Islamic economy. A comprehensive discussion about state’s policies for social justice and
economic life regulation by interventionism intended to provide welfare, forms the framework of this study.
Observing and maintaining the balance between the individuals and the society for providing welfare in a
social structure established on an understanding based on individual liberty is important for the limits of
the state’s role and responsibilities. It is argued that state is an indispensable actor not only in setting and
maintaining the balance between individuals, family and society, but also setting the moral principles in
economic field.
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ANTIK YUNAN’IN HAZCILIGI VE “SEKULER (ME)DENIYET”

Dr. Levent Coskun Erkekoglu
Marmara Universitesi

Antik Yunan diislincesinin niteliklerinin, 6zellikle 18.yiizyll Avrupa Aydinlanmasi déneminin
“medeniyet” ile ilgili ileri siirdiigli savlarina benzedigi literatiir tarafindan dile getirilmektedir. “Bir sey
kendine menfaat ve haz getirirse onu yap!” diye asilayan eski Roma ve Yunan diisiincesi kaynakli
(me)deniyet anlayisi i¢in hayatin anlami “her bireyin aradigi (varsayilan) haz” dir. Risale-i Nur’da
“Medeniyet-i hazira-i Garbiye, semavi kanun-u esasilere muhalif olarak hareket ettigi i¢in seyyiati
hasenatina; hatalari, zararlar1 faydalarina racih geldi. Medeniyetteki maksud-u hakiki olan istirahat-1
umumiye ve saadet-i hayat-1 diinyeviye bozuldu. iktisat, kanaat yerine israf ve sefahet ve sa’y ve hizmet
yerine tembellik ve istirahat meyli galebe caldigindan, bigare beseri hem gayet fakir, hem gayet tembel
eyledi.” denilmistir. Ekonomik ¢okiislere eslik eden felaketlerin bireylerin yasamini kotiilestirmesi, asirlar
siiren ekonomik biiylimeyi gerceklestirebilmis medeni denilen iilkelerin bireylerinin adaletli ve huzurlu bir
yasama ulasamamasi ile “sekiiler iktisadi zihniyetin” a¢gozIii, tatmin olmayan, kendi menfaati i¢in daha
fazlasim1 arzulayan bireyleri yetistirmesi meselelerini birlikte ele almak gerekir. Ayrica, Hristiyanligin
hakikatini bozup, i¢ine hurafat ve tahrifat asilayan Antik Yunan ve Roma kaynakli sekiiler medeniyet
zihniyetinin rasyonellik anlayiginin ¢iiriik oldugunu ortaya koydugunu gérmek kolay hale gelmistir. Risale-
i Nur’da “Alem-i Islam’in su medeniyete kars: istinkafi ve soguk davranmasi ve kabulde 1zdirab1 cay-1
dikkattir. Zira istigna ve istiklaliyet hassasiyla miimtaz olan seriattaki ilahi hidayet, Roma felsefesinin
dehasiyla asilanmaz, imtizac etmez, bel’ olunmaz, tabi olmaz. Bir asildan tev’em olarak nes’et eden eski
Roma ve Yunan iki dehalari; su ve yag gibi miirur-u a’sar ve medeniyet ve Hristiyanligin temzicine
caligmalarina ragmen, yine istiklallerini muhafaza, adeta tenasuhla o iki ruh simdi de baska sekillerde
yastyorlar. Onlar tev’em ve esbab-1 temzic varken imtizac olunmazsa, seriatin ruhu olan nur-u hidayet, o
muzlim medeniyetin esas1 olan Roma dehasiyla higbir vakit mezcolunmaz, bel’ olunmaz...” denilmistir.

Anahtar Kelimeler: Islam, iktisat, Medeniyet, Yunan, Sekiiler
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ANCIENT GREEK HEDONISM AND “SECULAR (“LOW”) CIVILIZATION”

It has been stated in the literature that the characteristics of the Ancient Greek thought, correspond
particularly 18th century-European Enlightenment suggestions about “civilization”. For the understanding
of “ (low) civilization” based on Ancient Roman and Greek thought, which recommends “Do anything that
gives you utility and pleasure!”, the meaning of life is “hedoné that everyone seeks for ( is assumed to seek
for)”.

In Risale-i Nur: “Since modern Western civilization acts contrarily to the fundamental laws of the
revealed religions, its evils have come to outweigh its good aspects, and its errors and harmful aspects its
benefits; and general tranquillity and a happy worldly life, the true aims of civilization, have been destroyed.
And since wastefulness and extravagance have taken the place of frugality and contentment, and laziness
and the desire for ease have overcome endeavour and the sense of service, it has made unfortunate
humankind both extremely poor and extremely lazy.”

One should consider the following together: the worse conditions of individuals as a result of the
calamities along with economic collapses; the failure of the citizens of countries called civilized which have
succeeded in economic growth during the centuries, in reaching justice and tranquility in their lives; and
“secular economic mentality’s” preparing of covetous, greedy individuals desiring more and more for their
own interests. Furthermore, it is easier to realize that the Ancient Roman and Greek thought based-secular
civilization mentality which indoctrinated superstition and corrupted belief in Christianity’s truth, has

produced a fake comprehension of rationality.

Key Words: Islam, Economics, Civilization, Greek, Secular.
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ISLAM IKTISAT AHLAKI ACISINDA “ISRAF” KAVRAMI VE SOSYO-EKONOMIK
SONUCLARI

Dr. Ogr. Uyesi I. Murat Bozkurt
Marmara Universitesi, Orta Dogu ve Islam Ulkeleri Arastirmalari Enstitiisii
Ortadogu Ekonomi Politigi
imbozkurt@marmara.edu.tr

Israf, “SeRiFe” fiil kokiinden tiiretilmis Arapga bir kelimedir. Azitma, tasirma, haddini asma, hata,
cehalet gaflet anlaminda kullanilmaktadir. Fikih terminolojisinde "insanin yapmis oldugu her fiilde haddi
agsmas1" anlaminda kullanilmaktadir. Ciircani, israfi, "degersiz bir ama¢ ugruna fazla mal harcamak,
harcamada haddi asmak, mesru bir konu bile olsa harcanmas1 gerekli olan 6l¢iiden fazlasin1 harcamak"
seklinde tarif etmektedir. “Tebzir”, israf kelimesi ile es anlamli olarak kullanilir, gayrimesru yapilan
harcamalar ifade eder. Gazali’ye gore, dinin, Orf ve adetlerin, aklin ve insanligin gerekli kildig: yerlere,
gerekli gordiigii 6l¢lide harcama yapmak comertlik, bu islerin altina diismek cimrilik, bunlarin {istiinde sarf
etmek ise israftir. Bedilizzaman’a gore, iktisat ve kanaat Allah’in kainata koymus oldugu hikmete ve
nizama uygun hareket etmektir. Israf ise o hikmet ve nizama muhalefettir, haddi asmaktir. Sonug itibariyle
israf, iktisadin ziddidir, yani iktisat etmemektir. iktisat, vasati ifade eder ve yerli yerinde, ihtiyag
miktarinda, asiriya kagmadan sarf etmeyi gerektirir. Israf kavrami, Kur’an’da birbirine yakin farkli
anlamlarda kullanilmis olmakla beraber, akla ilk gelen Ayet; “ Ey Ademogullari, biitiin mescidlerde
ziynetlerinizi aliniz. Yeyiniz ve i¢iniz. ve israf etmeyiniz. Muhakkak ki o, miisrifleri sevmez. (A’raf 7/31)”
mealindeki ayettir. Dolayisiyla “Israf”, genel islam ahlaki ¢ergevesinde, Islam iktisat ahlakina taalluk eden
onemli bir ahlak meselesidir. Iktisatsizlik ya da israfin, ferdi, aileyi, toplumu ve hatta biitiin insanlar1
etkileyecek, iktisadi ve sosyal sonuclar1 vardir. Bugiin, insanlig1 tehdit eden biitiin temel problemlerin
onemli sebeplerinden birinin de, “israf” oldugunu ifade etmek, miibalaga olmayacaktir. Sonug itibariyla,
bu calismada, Islamiyet’te israfin yasaklanmasinin sebep ve hikmetleri ¢er¢evesinde, bir davranis ve ahlak
tarzi olarak “israf”in ferdi, ailevi, toplumsal ve ekonomik sebep ve sonuglar1 analiz edilecektir.

Anahtar Kelimeler: israf, Islam Ekonomisi, iktisat Ahlaki, iktisadi Diisiince
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KAR UYGULAMASININ ISLAM DIiNi VE KAPITALIST EKONOMIi ACISINDAN
DEGERLENDIRILMESI

Dr. Ogretim Uyesi Ridvan KARACAN
Kocaeli Universitesi, Hereke Omer Ismet Uzunyol MYO, iktisadi ve idari Programlar
karacanr@gmail.com

Kar kisaca satisa konu olan malin maliyeti ile satis fiyati arasindaki fark olarak ifade edilir. Kar
iireticinin sevkini artiran bir kazangtir. Ancak giinlimiizde uygulanmakta olan kar politikasi adeta haksiz
kazanca doniligmiistiir. Diinyada kapitalist ekonomi ile birlikte bireysel girisimler cazip hale gelmistir.
Bunun sebebi girisimcilerin kapital sistemde daha fazla kazang elde etme imkan1 bulmasidir. Asir1 kazang
elde etme gercegi ise iiretilen mal ve hizmetlerin maliyetlerinin ¢ok daha tizerinde satilmasidir. Kapital
sistemin 6ngdrdiigii serbest piyasanin dogasina aykir1 olmasi nedeniyle denetlemesi miimkiin olmayan bir
durumdur bu. Gliniimiizde uluslararas1 ekonomik faaliyetler icinde parasal hareketlerin paymin fazla
olmast, gelir dagiliminda yasanan ¢arpikliklar vb. durumlar bunun bir gdstergesidir. Islam Dini insanlarmn
ticari faaliyetlerde bulunmasini tavsiye ederken aligveriste hak ve hukuka riayet edilmesini emretmistir.
Zira birilerinin asir1 kar elde etmesi digerlerinin zarar etmesi pahasina gerceklesiyorsa Islami agidan kabul
edilebilir bir durum degildir. Bu baglamda kar konusu hem kapitalist ekonomi hemde Islam Dini agisindan
ornekler verilerek karsilastirilmistir. Boylece serbest piyasa gerekcesiyle miidahale edilemeyen haksiz kar
marjini, dini a¢idan siirlandirmanin gerekliligi vurgulanmak istenmistir.

Anahtar Kelimeler: Kar, Islam Dini, Kapitalist Ekonomi, Serbest Piyasa

AN EVALUATION OF PROFIT APPLICATION IN TERMS OF ISLAMIC RELIGION AND
CAPITALIST ECONOMY

Profit, briefly, is expressed as the difference between the cost of the good of subject to sale and its
selling price. Profit is an income that increases the producers enthusiasm. But the profit policy that is being
applied today has almost turned into unearned gain. In the world, individual initiatives have become
attractive along with the capitalist economy. This is because entrepreneurs have the opportunity to gain
more income in the capital system. The fact of gaining excessive profits is that is sold far higher than the
goods and services’ costs. This situation cannot be audited because it is contrary to the nature of the free
market predicted by the capital system. Nowadays in international economic activities; conditions like the
share of the monetary activities is excessive, bias in income distributions etc. are indications of this issue.
Islamic Religion advised people to be in commercial activities and ordered them to obey rights and laws.
As the excessive profit means the cost of others’ loss, it is not an acceptable in Islam. In this context, profit
will be analyzed in terms of both capitalist economy and Islamic Religion. Thus it has been desired to
emphasize the necessity of limitation, from religious perspective, on the undeserved profit margin that
cannot be intervened on the grounds of the free market.

Keywords: Profit, Islamic Religion, Capitalist Economy, Free Market
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KATILIM BANKALARININ EKONOMIDEKI YERi: TURKIYE ORNEGI

Prof. Dr. Salih OZTURK
Namik Kemal Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi

Yiiksek Lisans Ogrencisi Numan KOKAY
Namik Kemal Universitesi Sosyal Bilimler Enstitiisii

Islam iilkelerinin, tasarruflari sonucu ellerinde biriken sermayelerini yatirima déniistiirmeleri ciddi
bir sorunsaldi. Kendilerine yatirnm araci bulamayan ve diger iktisadi faaliyetlerde gerilerde kalan
Miisliimanlar, kendilerini geleneksel (konvansiyonel) banka adini verdigimiz sistemlerin aglarina diismiis
buldular. Misirda tohumlanan ve sonra neredeyse diinyanin ¢ogu iilkesinde faaliyetlere baslayan Katilim
bankalar1, Islami esaslara gére kurulmasi Miisliimanlar igin sevindirici bir haberdi. 1983 yilinda Tiirkiye
de “Ozel Finans Kurumu” adi altinda ilk katilm bankalar1 kurulmaya baslandi. Fakat, bu bankalarmn
kuruldugu andan itibaren yontem ve isleyisi islam alimleri arasinda tartismalara yol acti. Bu ¢alismanin
amact; katilim bankalarinin ¢caligma esaslarini inceleyerek, Tiirkiye i¢in ekonomik etkilerini analiz etmektir.
Sonug kisminda da bulgular tartisilarak oneriler sunulacaktir.

Anahtar Kelimeler: Katilim bankaciligi, Ekonomi, Tiirkiye

THE POSITION OF PARTICIPATION BANKING IN THE ECONOMY: TURKEY SAMPLE

It was a serious problem for Islamic countries to invest their capital, which was accumulated in the
final hands of their savings. Muslims who could not find an investment instrument and remained behind in
other economic activities found themselves to fall into the networks of the systems that we gave
conventional (conventional) banking. Participating banks, seeded in Egypt and then almost in most
countries of the world, was a pleasing news for Muslims based on Islamic principles. In 1983, Turkey also
"Special Financial Institution” participation banks first began to be established under the name. However,
from the time of the establishment of these banks, the method and functioning led to controversy among
Islamic scholars. The purpose of this study is; participation in studies examining the fundamentals of the
bank is to analyze the economic impact for Turkey. In the conclusion section, findings will be discussed
and suggestions will be presented.

Keywords: Participation Banking, Economy, Turkey
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ISLAM IKTiSAT METODOLOJISININ “MANEVi SERMEYE” UNSURLARI
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Dr. Ogr. Uyesi Sema Yilmaz Geng
Kocaeli Universitesi, KMYO, Muhasebe ve Vergi Uygulamalar
semayilmazgenc@kocaeli.edu.tr

Islam’in kendine 6zgii normlar1 ve ahlaki degerlerinin varligi, bireyin ve toplumun iktisadi davramslari
iizerinde etkisini gostermektedir. Yerlesik iktisat varsayimlarinin; bireyin rasyonel davranisinin altindaki bencillik
anlay1s1, karin ve faydanin engoklastirilma ¢abasi ve refah artisinin bireysel algilanmasi temelinde toplanmasi Islam
Iktisad1’yla celisir. Bu celiskiyi asmak icin Islam norm ve degerleriyle tutarli ve uygulanabilir bir iktisat metodolojisi
olusturmak en &nemli varolussal unsurdur. Ozii itibariyle Kur’an ve Hz. Peygamber’in siinnetini iceren islam
Iktisadi’nin metodolojisinin temel hedefi ilahi gercege uygun hareket edilmesinin saglanmasidir.
Kuran ve siinnet sadece Islam Iktisadi’nin genel hatlarini ¢izer ve bu gergevede bircok noktay: Islam diisiiniirlerinin
doldurmas! igin agik birakir. Bu baglamda islam diisiiniirleri iktisat metodolojisini olustururken fikih ilminin genel
kaidelerini kullanirlar. Yerlesik iktisat teorisin gdzden gegirilerek Islam Iktisadi’min ayrintilandirilmasi cabasi gegmis
nesillerin disiince ve deneyimlerinin bigimlendirdigi bilgi birikimini ifade eden manevi sermeye kavramini 6n plana
¢ikarir. Manevi sermaye bir diisiince sisteminin temel aldig1 inanislar1, degerleri ve sorumluluklar1 yansitir. islam
Iktisadi metodolojisinin olusturulmasinda referans alinan ilk kaynaklar Kuran ve siinnet olsa da bu kaynaklarin
rehberliginden yararlanamama durumunda referans alimacak Islam diisiiniirlerinin yorumlaridir. Bu calismada bir
manevi sermaye unsuru olarak Islam diisiiniirlerinin iktisat metodolojisine katkilar1 incelenecektir.

Anahtar Kelimeler: Islam Iktisad1, Manevi Sermaye, Metodoloji
“SPIRITUAL CAPITAL” ELEMENTS OF ISLAMIC ECONOMICS METHODOLOGY

Existence of idiocratical norms and ethical values of Islam show its effect on economical behaviours of
individual and society. Settled economical assumptions such as selfishness understanding lying beneath rational
behaviour of individual, effort of maximization of profit and benefit and gathering of welfare increase on basis of
individual perception conflict with Islam Economy. In order to overcome this conflict forming an applicable
economical metodology that is consistent with Islamic norm and values, is the most important existential factor.
The main target of metodology of Islam Economy that involves the Koran and the sunna of Prophet is to provide
behaving suitable to divine truth. The Koran and the sunna determine only general terms of IslamEconomy and in
this frame leave many points open for Islam philosophers to fulfill. Within this scope as Islam philosophers forming
economical metodology, they use general principals of Islamic jurisprudence. The effort of detailing Islam Economy
by reviewing settled economy theory brings spiritual capital concept that defines knowledge formed with thought
and experiences of previous generations, to the forefront. Spiritual capital reflects beliefs, values and responsibilities
that a thought system grounds on. Although the Koran and the sunna are the first sources taken as reference in forming
of metodology of Islam Economy, the interpretations of islam philosophers are the reference that will be taken in
case of not benefitting from guidance of these sources. In this study the contributions of islam philosophers to
economy metodology as a spiritual capital factor, will be examined.
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